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SARVODAYA, Devji Colony, TIRUPUR

To Our Readers

With this number Sarvodaya
completes its second year and the

third year commences from July
'63.

An index of the articles of the
Sarvodaya from July ’562 to June
1953 is appended to this number.
This will give an idea of the gene-
ral principles which have guided us
in the selection of articles and sub-
jects within the limited size of the
magazine.

We are aware of the possmlllty of
improving the get- -up and printing.
We have the pleasure to inform
our readers that arrangements
have been made to bring out '‘Sar-
vodaya’ from the next July number
in bigger types.

All efforts are being made to
publish the next issue on the 1st
July. But we would ask the
readers to bear with us for any un-
avoidable delay of a few days on
account of the change over to new

types.

We thank all the subsecribers
and readers for their kind en-
couragement.

We would like to mention that
the scope and features of the Sar-
vodaya magazine can be enlarged
if there is substantial increase in

the circulation.

*
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The Ideal of Real Village Swaraj

MAHATMA GANDHI

Nine years ago on 2nd September 44 Gandhiji addressed the Trustees
of the All India Spinners’ Association at Sevagram, after deeply pondering over
the part played by the Charkha in his movement for national freedom, In a
moving speech he advised the Charkha Sangh to decentralise itself and its
activities so that the charkha may take root in the lakhs of villages for
achieving real Swaraj. Nine years later, it is the same object that has inspired
the Charkha Sangh to totally merge iteelf in the Sarva Seva Sangh for collectively
working for the total decentralisation of political power and for realising econo-
mic equality for the masses in the villages. Gandhiji’s message given to the
Charkha Sangh nine years ago will be the ideal for the Sarva Seva Sangh to strive
for. Mr. Tendulkar has included this historic speech in the Sixth Volume of his

MAHATMA, from which this extract is taken,

In the first week of September, trustees

of the All India Spinners' Association con-
terred at Sevagram. Gandhi addressingthem
remarked that the knowledge that the
Government could crush the Charkha Sangh,
if it wanted to, had affected him deeply. He
did not wish to exist at the mercy of the
Government. Mercy he would have none
except God's. Under thecircumstances, would
it not be better that he should break up the
Charkha Sangh himself and distribute the
property of the Charkha Sangh among the
villagers? If it had penetrated every home
in the 700,000 villages of India, who could
crush it? The Government could not im-
prison forty crores of men and women, nor
could they shoot down all of them. Even if
one crore out of the forty crores were shot
dead that would not retard, but on the
contrary would hasten the attainment of
their goal. He had told them often enough
that they should forget politics and concen-
trate on the spinning wheel with all its

That and that alone he con-
sidered to be true politics, Satvic politics.
Every village that assimilated the message
of the wheel would beginto feel the glow of
independence. If the Charkha Sangh was
to fulfil his expectalions, its members should
be the living examples of non-violence.
Their whole life should be a demonstration
of ahimsa in action and they should have
healthy bodies and healthy minds. If they
had been what they should be, the villagers
would have taken to the charkha most
enthusiastically. The problems of communal
disharmony and of untouchability, etc.,
would have vanished like dew before the
morning sun. It was in order to enable the
Charkh Sangh to attain what it had failed to
attain so far that he had suggested breaking
it up into its component parts. He would
suggest distributing the money that the
Charkha Sangh possessed among the able
workers who should go the villages with the
determination of devoting their lives to the

implications.
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spread of the wheel. Today charkha Sangh
was a highly centralised institution. To-
morrow it would become completely
decentralised. All the workers who go to
villages would run their independent centres.
The central office would inspect their work
and give them necessary guidance, so that
the principles for which the Charkha Sangh
stood did not suffer neglect. A joint board
of the Charkha Sangh, Gram Udyoqg Sangh
and Talimi Sangh should be formed and it
should issue the necessary directions from
time to time for giving effect to the new
policy. They should consider themselves
jointly responsible for the full evolufion of
non-violence. Its full evolution would mean
complete independence. The independence
which could bring relief and happiness to
the lowliest and the lost could only come
through non-violence, that is to say through
the wheel. Therefore, if they could make
the Charkha‘ Sangh serve that puspose, they
would have all his co-operation. If not, they
could continue as a mere philanthropic
organisation, but that would not be enough

267

for him. In that case, they must leave him
to plough his lonely furrow.

"“The Constructive Worker," h’e said,
“must have a wide knowledge and broad
vision to be able to give some guidance,
even in the sphere of all India politics. To-
day, we think that our activities can ged
strength only if Rajaji, that is the congress
ministry, returns to power. Iif this is the
situation, it is far from satisfactory. Why
should we look to the Viceroy's palace for
finding a solution o6f the present political
deadlock? If we begin to do our work with
contidence and faith, the Viceroy will have
to come to us. Our work shall be such that
the*Viceroy will realise that it is impossible
for him to rule over us. He will realise that
it is impossible to keep us in bondage
any more. When 700,000 of our villages
will beqgin work with this faith and energy,
our slavery will disappear of its own accord.
Every village shall have become self-reliant
and free. This is the real swaraj and this
alone will bring true democracy."

>

BHOODAN YAGNA: AN INSPIRED MOVEMENT

VINOBA BHAVE

Acharya Vinoba Bhave addressing a
prayer meeting on 4—4—'53, said that if
the Bhoodan movement failed, a violent
revolution would be inevitable. He believed,
however, that God wanted a non-violent
revolution in this country.

Acharya Bhave said: "I was asked by a
friend as to what I would do im case my
movement fails. Usually, such a question
never {roables me, because I regard the
Bhoodan Yagna as a movement inspired by
God. A feeble man thatI am, I have no abi-
lities to lead such a movement. But I repli-
ed that if my movement fails, a violent revo-
lution was inevitable.

‘“Nothing can happen against the wishes
of God, and so if He desires our total annihi-

lation, He will make our reason fail and
make us do acts leading to deluge. His
wishes are to-day as clear as daylight. When
the children and youth of this nation are
singing Bhoodan songs and poor people are
donating their lands, it creates an atmos-
phere for the rich to realise that it is neces-
sary to part with their lands. We cannot but
conclude that God wants non-violent revolu-
tion alone to take place in this country.
That is why He is making me wander from
place to place to spread his message.

“Let us realise that God wants this bless-
ed land to make a successful experiment in
bringing social and economic revolution by
peaceful means. Let us realise this and be

worthy of the tasks He has assigned us.''
(Report of a speech in Giridhi in Bihar on 4—4-—'53)



Acharya Vinobaji's Opening Speech (3)
At Chandil Sarvodaya Sammelan

On 7th March, 1953

This is the concluding part of Shri Vi’nobaji‘s opening
speech at the Chandil Sarvodaya Sammelan.
portions had appeared in the April and May issues of our

‘Sarvodaya‘.

SARVODAYA SAMAJ AND SARVA SEVA SANGH

NowI shall say a few words about the

organisational aspect of our work. We have
the two bodies, the Sarvodaya Samaj and
the Sarva Seva Sangh. The former will con-
tinue to function in name expressing:.the
force of idea and the latter will dothe con-
crete work. Under the combined strength of
both we will proceed. The Sarva Seva Sangh
will not be a loose organisation, but will be
a well-knit one with strong organisational
control. The Sarvodaya Samaj will have
neither of the above characteristics. It will
be a spiritual entity—a free association of
individuals whose guiding force in life is-
the Sarvodaya concept. Now we have to
consider how the Samaj will have to carry
on its mission. There is no need for us to
labouronthe administrative aspect. Gur work
is to stimulate the thinking faculty in the
people and make them mould their life under
its influence. All the sevaks of the Samaj,
whether their names are in the register or
not, whether they are present here or not, all
‘of them, should decide to do this work. I
have already suggested the village to village
and door-to door propaganda. Besides,
gtudy classes should be organised in all
places for the propagation of our literature.
Let people study and understand our ideas
and ideals and compare them with other
‘ideologies. These will be the activities of
the Sarvodaya Samaj..

UNIFICATION OF CONSTRUCTIVE
INSTITUTIONS

The Sarva Seva Sangh, should be made an
all.inclusive body of all our different con-

The first two

structive work institutions. Of course, I have
to admit that we could not achieve much in
this line till today even though there was
the desire. I feelthat unless we do this, we
won't be able to fulfil what the people ex-
pect of us. The different institutions, work-
ing in the old rut, will not be able to gene-
rate power in the people. I'shall cite an ex-
ample to illustrate my point. It is not with
the idea to find fault. We should realize the
defects. in us. There is the Hindusthani
Prachar Sabha in Wardha. What happens
there? Some students, not so many as be-
fore, are coming there to study the pres-
cribed courses. The Sabha has made it
compulsory that every student should learn
both the Hindi and Urdu languages, and also
the Naegari and the Urdu scripts even though
the existing atmosphere is not in favour of

it. '] do not think that this constructive
work of the sabha will 1eally help to increase

the strength of the nation. I wish that the
students coming there would learn not only
their main subjects of lanquages and scripts
but also would get some training in agri-
culture, spinning, cooking etc. There should
be homogeneity in every activity.

WORKERS' ILLUSION AND FEAR

The boys who come there to learn the
two scripts only, can never contribute to
make the nation strong. T am now talking
and you are hearing. If your ears are cut
and separated from you and my tongue is:
pulled and kept apart, neither will you be
able to hear nor can I talk. You hear as your
ears are one with you. I talk because my
tongue is one with me. _ This is only
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an example. Our workers, engaged in the
different constructive activities do not
develop the real strength to bring about the
necessary revolution in society which we
desire. They do not succeed because they
work in water-tight campartments. Of course
they do good work but they are under the
illusion that they are all separate, working
and specialising ina particular ideal. Further
‘they feel that they will not be able to con.
¢entrate as much on their particular ideal as
at present, if all merge into one inmstitu-
tion. They also fear that many other acti-
vities will come in which will slaken their
drive. Of course, Ido admit that in every
plan there are some advantages as well as
some disadvantages. But considering the
sum total of the effect, it will be seen that
we will not be able to develop real strength
and power which we desire to create in our
people unless these different institutions
merge in the Sarva Seva Sangh. -
" FIVE CRORES OF ACRES OF BHOODAN

At least 5 crores of acres of land should
be transferred to the landless labourers be-
fore 1957. If all of us concentrate oar full
attention and energy on this, it can be
achieved. By ‘us'l mean not the Sarvodaya
Samaj sevaks alone, but the Congress men,
the Praja Socialists and every one else who
accepts the ideal behind the mission.: We
should achieve success in solving the land
problem mainly through Jana-sakti—the
strength and initiative of the general public.
If it materializes 75% or even B50% by
the initiative of the people and the rest by
legislative measures, I will be happy. If it
takes place with cent per cent consent by
the will of the people without the interfer-
ence of State, of course, I will dance with
joy.

WE WANT RAMA-RAVANA FIGHT AND NOT
BHISHMA-ARJUNA FIGHT

Success in Bhoodan will make the future
election, not a fight between parties who
have good men on either side. We do
not want the Bishma-Arjuna fight, but we
want the Rama-Ravana fight. Today there
are good people in every party. Could it

9 -
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not be possible to bring all the good
people to one side? A common programme
which will bring all the good men together
to agree on the fundamentals, will dissolve
all the differences. Now the Socialists tell me
that] haveseized up theirprogramme.I admit
and so ask them to help me. The Congress
men say that this programme is very good. }
would like them also to help me. The Jana
Sangh people claim that this work is consis-
tent with Indian culture. If these wvarious
parties accept this programme and work for
it, there will not bé much conflict in the
coming election and the best will be
elected. If this would happen it would en-
sure a very strong government. Such hopes
I have in Bhoodan. We should not feel
content with anything less than 5 crores of
-acres of land.

SAMPATH-DAN YAGNA

Along with Bhoodan I have initiated
another programme — the Sampath-Dan
Yagna. Without it, Bhoodan Yagna will not
be fullysuccessful. Without itsaid the objec-
tive behind our programme of economic
independence and equality will not be
achieved. Even from the very beginning
I knew it but I chose to do one thing at a
time. Land problem was then the basic
problem. The problem of money was only
secondgry. So I took up the land problem
in Telengana when I got the hint and direc-
tion from God. Therefore in the begin-
ning I took up only Bhoodan work but later
I found that Sampath-Dan also would work
along with Bhoodan when I reached Bihar
where the land problem has to be decisively
solved now. HereI don't desire to deal in
full with Sainpath-Dan. I would like to men-
tion only this much that we won't take the
money (wealth) in our custody. Through it
we desire to bring about the decentralization,
in its utility — Karthruthwa-vibhagen. In other
words, our plan is to leave the money in the
hands of the donor himself with the instruc-
tion to use it as per our guidance. It is not
desired to have this movement on a mass
-scale like Bhoodan. In a restricted way,
it will be on individual scale. Through
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parson\al approach, by love we should touch
and move the hearts of the individual and
his family dependents to take part in the
yagua. Those who have oifered have pro-
mised to give it every month for life. After
sufficient investigation and testing alone, I
accepted their gqifts. I exercised a little
ccontrol instead of encouraging it. I have
with me the names of 40 to 45 such donors.
I appeal to you all to release the hoarded
wealth and to do propaganda amongst friends
through love. Both these movements,
Bhoodan and Sampath-dan, are

inter-
dependent and complementary. ’

SUTHANJALI - YARN OFFERING

In addition to these two programmes,
there is the Suthanjali — yarn otfering. It is a
thing of great potentiality which we could
not recognise yet. Let yarn be offered in
memory of Bapu, as a symbol of the recogni-
tion of the dignity of physical labour, and
with the realization of one's own duty to in-
crease the wealth of the nation.

‘ I consider
it asa vote for Sarvodaya.

This Suthenjali work gives stimulus to
our work as it gives us the chance to go
‘trom village to village and house to house.
It has to be encouraged and if possible we
should collect lakhs and lakhs of yarn hanks.
It will help us to develop the sense of the
dignity of labour among the peopie.

INSTITUTIONS FREE FROM MONETARY AID

Till now we have been running our in-
stitutions with the help of money donations
from our sincere, good and sympathising
rich friends. But times have changed now.
We are living now in the days when the
power of labour rules. We must try to start
one or two institutions in every province
which will run solely withlabour contribution
and without the need of money. In the early
stage we can help them to supplement their.
need with the yarn offerings we collect.
Such institutions will train up real and
energetic workers who will engage them-
selves in the work of our mission, These, in
short, are the different aspects of our pro.
gramme and work. I hope you would bestow

SARVODAYA

sufficient thought on them and would be
guided by them in your future work.
SARVODAYA WORKERS AND *“THIRD FORCE'"

In conclusion let me give you one word
of caution. Our work is not on party lines
or on sectarian principles. The word ‘Sar.
vodaya-wala' is a misnomer. You should not
use it. We are nothing more than mere human
beings as anybody else. The Sarvodaya
Samaj is not an organisation in the ordinary
sense and we should not allow it to deqene{-
ate into a sectarian or party group. We
should avoid the use of such terms that such
and such a person is a Socialist, such and
such an individual is a Congressite and such
and such a worker is a Sarvodaya-wala.
Others may think in terms of party labels
and let them call themselves so, as it may
be advantaqéous to them. Qurs is not a
party. We belong to the ‘Third Force,”. By
‘Third Force' I mean not that ‘force' which
international politics calls as that power
which stands aloof from both the American
Bloc and the Russian Bloec. By ‘Third Force'l
mean that ‘'Force' which is opposed to Himse
Sakthi (Force of'V;f_?;t}.‘lence) and which is dis-
tinct and different from Dhanda Sakihi or State-
Force. The first is the ‘Violent Force’, the
second is the 'Government Force' and the
third is the ‘Jana Sakthi' (People's Force).
We should make this ‘third force' strong and
keep it free- from party politics _and sec-
tarianism. To achieve it we should mix and’
move with the people and identify ourselves
entirely one with them. We should always
bear in mind that we are simply human
beings as any one else. ¥

TO FOREIGN SUBSCRIBERS

We are thankful to many friends in
foreign countries who are interested in
Sarvodaya Magazine. Some of them are
sending their currency notes in envelopes
as subscription. We are sorry that they
have to be returned as they cannot be
cashed here unless they are sent through
post-office or through regular banking
channels. We request friends to send us
money equivalent to Rs. 4 in Indian
currency for each annual subscription.

SARVODAYA,

DEVUI COLONY, TIRUPUR. S,INDIA
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THE NEXT STEP OF BHOODAN MOVEMENT

SHANKARRAO DEO

Not only did we reiterate at Chandil
the great vow of collecting 25 lakhs acres nf
land for Bhoodan Yagna to which we had
pledged ourselves at Sevapuri in 1952, but
we also further solemnly pledged that we
shall not feel content with collecting only
25 lakhs acres of land in the next 12 months
but shall collect 5 crores acres of land be-
fore 1957 with a view to prepare a ground
for the establishmient of Sarvodaya Samaj
free from exploitation and based on equality.

An expeditionist climbing a peak of a

mountain like the Himalayas has a happy ex.
perience of having the sight of a peak still
higher and is &ven more inspired to capture
that also. Shri Vinobaji secuged the first
gift of 100 acres in April, 1951. By the time
of Sevapuri Conference the people had
offered him one lakh acres of land. At
Sevapuri the Sarvodaya workers fixed the
target of collecting 25 lakhs acres of land
for the Bhoodan Yagna in two years. 7 to 8
lakhs out of these 25 lakhs were collected by
the time of Chandil Conference. The Uttar
Pradesh had nearly finished the quota of 5
,l/akhs by collecting 4'75 lakhs.

The fa=t that thousands of land owners
big and small donated 7 to 8 lakhs acres of
land for the Bhoodan Yagna within a period
of one year though a part of that year was
spent in creating ‘the necessary faith and
right insight regarding the idea in the
workers and people at large and in building
an organisation for the attainment of the tar-
get, itself amply proves that the flame of
the Bhoodan Yagna is aglow in the hearts of
the public and the Bhoodan Yagna has
assumed the form of a national movement.

But for enthusing the movement with
vehemence and speed workers making it a
life-mission should offer themselves in large

numbers. With this end in view the Chandil

Conference called upon those having faith
in the idea of ... Sarvodaya and specially the
constructive workers to give priority Bhoa-
dan Yagna.

During the last two years there was an
incessant propaganda for Bhoodan Yagna
through out the country. But it is a common
experience that the propaganda is always
short of the need. There is a certain stagéd
and time inpropagandawhenthe actual work
invigorates. The workers should therefore
utilise all their energy and the propaganda
and the time for the actual collection of land.
We must remember that a great pledge is
crowned with success by the combination of
an alert body, a concentrated mind and a
tranquil heart.

All crop ready for harvest must be
reaped this year. Though Chandil Conference
has specially called upon the constructive
workers believing in the idea of Sarvodaya
and youths of the country to devote all their
time for the movement, an all embracing

policy will have to be followed as the task is

to be saccomplished through non - violence

and change of heart. There are thousands of -
workers who have sacrificed in this move-

ment and the number is ever increasing. All -
these donors small or big are all our active
workers. The organisers of the regional
Bhoodan Yagna Committees should skill--
fully prepare schemes by which each worker
will get work according to his capacity and
in his own sphere of work. Each worker
should be allotted a detinite sphere. He
should visit each village in the sphere and
should aim at spreading the massage of Sar-
vodaya and getting at least 5 acres of land
from each village after the Sevapuri resolu-
tion. If each worker works with the firm
determination, we can surely believe that
the target of 25 lakhs shall be fulfilled be-
fore April 1954. »
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[he Ebignif’tcan(:e of C[BROOC[C[H Uazgn@'
C. RAJAGOPALACHARIAR

Vinobaji has been advising the Bhoodan committees to eoncentrate om the
eompletion of collection of quota fixed for each province before distribution. Though
Tamilnad has eolleeted only about 8500 acres vut of its target of one and a half lakhs
of acres of land, for special reasons and under exceptional eircumstances Vinobaji
approved the distribution of about 250 aeres of Bhoodan to 55 landless families in

Arachalur village.

The distribution was done by Sri C. Rajagopalachariar on 17th

May ’53 under a grand function attended by thousands of villagers,

The Bhoodan Yagna has been accepted and commended as a unigue and

marvellous non-violent revolution by all leaders and part:es
attention and admiration of the leading press of the world.

studiedly reticent on this great yagna,

tant.

Speakinq at the Bhoo-dan function at

Arachalur villags, 12 miles from Erode, on
17th May, Mr. C. Rajagopalachari, Chief
Minister, said thatthe Bhoodan Yagna helped
to strengthen socisty and hoped that the
recipients of land would endeavour to
increase production.

The Chief Minister said many good
persons had given lands and many good
people received lands and bulls but in bet-
ween them he and Mr. Subramaniam got the
honour of distributing them. Persons, who
received land, he hoped, would till it hard
and peacefully and without quarrelling with
neighbouring landlords. It was'a well known
fact that for one inch of land the paople of
thisdistrict would go tothe courts and if they
failed in the litigation, they would resort
even to action by themselves. Perhaps for
this reason, the Bhoodan function was arran-
ged first in this district bearing in mind the
frequent land disputes here He thought
that this movement would help in the crea-
tion of the proper approach in dealing with
such questions If the people got joy in
getting land, there would be an incentive to
greater production.

The former Pattayagar, the Chief Minister
said, used to look after cattle and the pre-
sent Pattayagar had gone a step further in
having at heart the wellare of the cultivators
themselves. They should all pray that such
an attitude continued in their family.

The Chief Minister added that he felt
somewhat sorry to hear that gifts from even

small landowners had been accepted by the
committee.

It has drawn the
But Rajaji has been

This function presented an opportunity to
hear Rajaji’s views and have his blessings.
A brief press-report of the Tamil’speech is given below from The Hindu.

His speech is therefore specially impor-

Mr. Rajagopalachari said that the agri-
culturists of Coimbatore district knew the
science of agriculture and the usefulness of
green manuring well. In fact, he thought
there was no need for agricultural demons-
trators for this district. It was also due to
the scarcity of rainfall in that area that the
people had bscome more industrious and
strong. The Chief Minister expressed {ear
at the idea of the Bhoodan Committee to
enlist volunteers be cause it would give rise
to friction and trouble. Volunteers might
resort to bullying tactics to get gifts of land
and even go on hunger strike if they did not
succeed. They might become a nuisance in
the sense beggars had been called such.in
the cities. They should not forget the prin-
ciples and objectives underlying the move-
ment. One would not easily part with land
because it was a highly valued thing. The
Bhoodan Yagna was intended for the pros-
perity of the country and it had attracted
world attention because of the non-violent
and voluntary way, land was distributed to
achieve the principles of Communism.

The Chief Minister blessed all the re-
cipients of land and hoped that they would

endeavourto double the productxon in this
land.

Rajaji appealed to the people to become
charitable-minded and compassionate which
are the basic virtues in human beings and
said that the Bhoodan Yagna helped to pro-
mote these virtues to strengthen society
just as mortar and chunam added strength
to layers of bricks used in the comnstruction
of buildings. *
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An American’s Discourse with Vinohaji_

L

L Mrs. GYANVATI QABBAR

Shri Gyanvati of Rashtrapathi Bhavan, Delhi, was with Vinobaji in
the anxious months of his health in Chandil and the following interview

is a leaf from her yatra diary.

Acharya Vinoba Bhave is busy transla-

ting into action a revolutionary idea. He is
seeking to apply the concept of non-vielence
which Gandhiji tried in the sphere of poli-
tics, to the field of economics. His “Bhoodan
Yajna' movement which in the beginning
was pooh-poohed by some and ridiculed by
others, is now attaining the status of a tangi-
ble move to remedy unequal distribution
of land in India. ~Walking on foot from
village to village for voluntary gift of ‘land,
Vinobaji's efforts
*have started bearing
fruit. If the eféect of
this peaceful way of
solving the land pro-
blem is being felt to-
day “in India' the
credit goes as much
to Vinobaji's firm
conviction and
perseverance as to
the intrinsic merit of

non-violence.
Vinobaji's non-
violent revolution

has also caught the
imagination of the
outside world.
Foreigners who visit
Indiaare getting inte-
rested in this novel
experiment. Jhi By
succeeds, and it is bound to succeed—it
will be yet another miracle after her non-
violent struggle for political liberation to
which India will be attracting the world.

Recently, Mr. Ray Magee, an American
on tour in India, cameto Vinobaji at Chandil
to have a first hand impression of his Mission
and discuss with him the implications of
this Movement. He saw the work practically
going on in Bihar and was impressed very
much. He got an opportunity to do so during
a morning walk with Vinobajiand the follow-
ing lines reproducing the questions of Mr.
Ray Magee and Vinobaji's answers, reveal

3 L)

how much the foreigners are interested in
this and how the method, according to its
propagator, can be f{followed by other
countries...

Mr. Magee asked Vinobaji, ‘Do the
péople give land to the other people also ? “.

Vinobaji said, " Yes, I have created the
atmosphere. I was working alone for two
ye&rs. Now the people can go and get the
land but the people must have faith that one
who approached’
them for the purpose
is a right man."

Mr. Magee, "It is
“really a wonder that
the people give their
land without any
force or pressure.'

Vinobaji, ''Yes,
this is something
genuine to India. We
have never seen such
a thing in any other
country. We mnever
take land by pressure
and still we get land.
Taking on an average
that there are 5
members in one
tamily, I say to the
people to take me as
the 6th member. I
landholders to 1eqard me as an

ask the
additional heir born to them and give me
my share for the benefit of the poor and

thus first I want to change the people's
heart, then I want a change in their lives
and in this way the whole social structure
will be changed. Thisis the decentralization
of industry and also decentralization of
administration. I won't be satisfied with the
redistribution of land, there should be de-
centralization of administration and indus-
tries also.

- Mr. Magee, "Do you hope at some point,
the Government to express it in Legislation?
What do you want from the Government?"
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Vinobaji, ‘‘The Geovernment is very
much interested in it and we have got full
support of the Government. Non-violence
does not rule out legislation. But it should
be legislation backed by public opinion. My
plan also envisages legislation at the end.
When a proper understanding of the situa-
tion is brought about, the legislation can
come in at the end. But we must create
rublic opinion and the Government will
follow that opinion. A Democratic Govern-
ment always stands on public opinion."

Mr. Magee, “Why do you take land gift
trom the poor people also?"

Vinobaji, “Yes, the Communists also
ask me the same question. I always say that
the big Zamindars and landowners will take
a lesson and an inspiration from them. An
atomosphere will be created and these
people will be our army."

Mr Magee, "Is there any indication of
this movement spreading in other countries?

Vinobaji, "Of course. if we fully succeed
here, the other countries will follow, parti-
cularly Eqypt and middle East who are much
interested. “Referring to America he said
to this young man, ‘I think there is no land
problem in America. Today America is in
the position that she can succeed in her
etforts to bring peace to the world but she
has got ‘Fear-complex.' Now the masses
want peace and not war."

By the time we reached our residence
after the usual morning walk Mr. Magee's
talk has also ended here. The next day this
enthusiastic young tourist was again with us
in the morning walk and he could getan
opportunity to satisfy himself by asking
some questions reqgarding ‘Bhoodan' and
Sarvodaya from the religious point of wiew
as he was very much interested in Hindu
Religion as a religious minded man. He
asked Vinobaji, “The highly ethical nature
of Bhoodan and the interest in helping
people to solve their earthly problems seems
to contradict the Hindu idea that all is Maya
and Karma should be performed without
bothering for the results."’

Vinobaji, ‘"Our teaching of non-attach-
ment is based upon the belief on Maya, that
all possession is unimportant.*

Mr. Magee, “'If you use the idea of Maya
to support the programme in this way, one
cannot then also say that we must help the
people because of their physical needs."

SARVODAYA

Vinobaji, ‘“We don't help them becausge
they are ir need but because we are in
need."'

Mr. Magee, Do you believe that God is

not only in man but it is also transcenden-
tal?™

Vinoboji, "Yes, I believe so, that is my
belief.m

Mr. Magee, "Does Sarvodaya emphasize
the importance of silent meditation for their
workers?"'

Vinobaji, “We keep silence for ome or
two minutes before prayer. We keep silence
in spinning, even the children alsc keep
silence and we say it is sacrificial spinning.
I keep silence from 8 p.m.to4 a. m. and I
finish all duties and work before sunset,
then no talk and lecture. It is the custom
in our country to givetalks after 8 p. m. but
I resist this temptation. For the last 25 years
I have been doing so and hence I get often,
dreamless sleep. Even when it is sleeping
time, many passions and temptations worry
our mind and we can control them in this
way. This is my experience."

In the end he asked Vinobaji, "There
are people in America specially youths who
want to do sacrificial work in India. Do you
think I can be useful in Bhoodan?"

Vinobaji, ''Yes, certainly," and then
Vinobaji suggested to him to go to Gaya
where Shri Jai Prakash Narainji and his
(Vinobaji's) Secretary, Shri Damodardas
Mundada were carryingon this work of Bhoo-
dan Yajna. Mr. Ray Magee agreed to it and
decided to go there.

After our morning walk I talked to Mr.
Magee and could know that he was very
much impressed. He got a new spirit and
naw light from this great Saint.

‘“Gandhi As a Social Revolutionary”
BY WILFRED WELLOCK

An interesting brochure published im-
mediately after attending the World Paci-
fists’ Conference and visiting several

Gandhian Constructive institutions in India
in 1949-50.

The second edition is published with the
author’s permission by

SARVODAYA PRACHURALAYAM,
Tirupur. (S. India)

Price As. 12 1sh. 8 d. (Postage extra)
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SARVODAYA AND MARXISM

S. N. AGARWAL

‘Sarvodaya’ generally avoids articles of contraversial nature. But during the recent
past Marxism and Sarvodaya have been considered by many almost as synonyms with very

Lintle difference.

Shri Kishorelal and Vinobaji had lucidly presented the fundamental

difference between both not only in the means but in the basic concept, outlook and values,
and.the way of life in their book "'Gandhi and Marx."* Sri Agarwal’s article being a further
elucidation on the subject is republished from the '' Economic Review" of the A.1I.C.C.

dated April 15, 1953

At a recent meeting in Madura, Prof.
J. C. Kumarappa is stated to have observed
that ""Gandhiji's ideals were already in prac-
tice in Russia to a certain extent" and that
“though the Russian ideal was not Sarvodaya
in the fullest sense of the term, the social
order in Russia today very much approxi-
mated in certain respects to Gandhian
ideals.” We are sorry to tind that during the
Jast few months the learned Professor, con-
sciously or unctnsciously, has been instru-
mental in creating great confusion of thought
in the public mind about the twin ideologies
of Gandhism and Communism. It is, there-
fore, no longer desirable to allow his state-
ments and utterances to go unchallenged.

It is, undoubtedly, true that we are all
dissatisfied with the Capitalist way of think-
ing; Capitalism as a creed and economie
philosophy is now dead as dodo. We are
also fully conscious of the fact that the pre-
vailing economic conditions in India are far
from satisfactory and that the problems of
poverty, unemployment and economic in-
equalities need be tackled with a sense of
urgency. Leaders of different political
parties are gradually realising the inevita-
bility of Gandhian approach to most of our
economic maladies and the dynamic philo-
sophy of Sarvodaya is being increasingly
appreciated with a.sense of realism and
practical commonsense. But to suggest even
vaguely that Sarvodaya and Marxism are
similar in certain respects and that Gandhism
is being followed in Russia is to rendergreat
disservice both to Sarvodaya and Marxism.
The two ideologies are, indeed, poles as-
under and their basic principles are almost
diametrically opposed to each other. Shri
K. G. Mashruwala, the well-known authority
on Gandhian thought, took special pains to
write a series of articles in the ‘"Harijan' to
strongly repudiate that suggestion that
“Gandhism is communism minus violence."
These articles have since been published in

‘one breathed, the other did not."

the form of a booklet entitled ‘“Gandhi and

Marx." “"Gandhism and Marxism'', observes

Shri Mashruwala, "are as distinct from each,
other as gzeen from red, though we know

that to the colour-blind even green and red

might appear alike.” It is, certainly, a matter

for reqret that Prof. Kumarappa appears to

be, of late, suflering from such a colour-

blindness.

Acharya Vinoba Bhave has also been
repeatedly telling us that the ‘two ideo-
logies are irreconcilable and the differences
between them are fundamental.'' On being
told that Gandhism differed from Commu-
nism only in its strict emphasis on non-viol-
ence, Vinobaji remarked: ‘“The persons were
so physically alike that one could have well
served as the double of the other in a politi-
cal fraud. Baut there was a slight difference;
Acharya
Vinoba Bhave has stated several times that
“ultimately it will be Gandhism with which
Communism will have its trial of strength.”
BAccording to him, there is qreater similarity
between Marxism and Capitalism because
both attach great importance to material needs
and physical weltare rather than to moral
standards and spiritual well-being. Mahatma
Gandhi also regarded Bolshevism as “the
necessary result of modern materialistic
civilization" and stated: ‘Inso far as it is
based on violence and denial of God, it
repels me." Gandhiji always detested this
“mad race after money and material goods"
and laid great stress on a higher ‘Standard of
Life* rather than merely a high standard of
living.

The fact of the matter is that Sarvodaya
and Marxism are basically dissimilar and
any attempt to reconcile them is bound to
prove futile and even hazardous. To Gandhiji
spiritual values were of the essence in all
aspects of human existence; to the Marxists,
religion and philosophy are the “opium of
the poor."" The first word of religion," said
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Engels, "is a lie."' Lenin regarded it as ‘‘one
of the aspects of spiritual oppression.'* The
Marxists regqard Mind as ‘‘a derivative of
matter.” To them the conception of a Soul
and spicitual values are, more or less, fanta-
sticnon-sense and betray bourgeois menta-
lity. Moreover, Gandhiji attached great im-
portance to the means and methods and
pever believed in the theory of ends justify-
ing the means. While the Mahatma insisted
on Truth and Non-violence even for the
achievement of Indian Swaraj, Lenin thought
it necessary ‘'to use any ruse, cunning, un-
lawiul method, evasion, concealment of
truth" for the achievement of his objectives.
"Even though Russia has many achievements
- to her credit", wrote Gandhiji in 1942, “her
work will not endure unless her methods are
clean." Mahatmaji was convinced that per-
manent good could never be the outcome of
untruth and violence. Writing in the ‘‘Hari-
jan'' as late as 1946, Gandhiji observed:

""The Communists seem to have made
trouble-shooting their profession. I have
friends among them. Some of them are
like gons to me. But it seems they do mnot
make any distinetion between fair and foul,
truth and falsehood. They deny th® charge,
But their reported acts seem to sustain it.
Moreover, they seem to take their instruc-
tions from Russia, whom they regard as
their spiritual home rather than Indja. I

cannot countenance this dependence on an.

outside power,”’

While Gandhiji firmly believed in “the
essential goodness of human nature" and
preached the change of hearts rather than
the breaking of heads, Stalin was of the
definite view that you cannot conquer the
enemy without leaining to hate him with all
the power of your soul.

There is one more essential difference
between Sarvodaya & nd Marxism. To

SARVODAYA

Gandhiji, democracy was the very basis of a
non-violent and Sarvodaya society. Even
centralisation of political and economic
power was defrimental to the healthy growth
of a Sarvodaya State. But to the Marxists,
democracy is "'a bourgeois conception which
the revolutionary proletariat must over-
throw' (Lenin). Trotsky also endorsed this
view by naming democracy ‘‘as a wretched
and worthless masquerade." In 'his book,
“The State and Revolution’’, Lenin made it quite
clear that the Communists seek ““an opportu-
nity to crush, to smash to bits, to wipe off
the face of the earth the bourgeois state
machinery, e ven its republican variety.
While Gandhiji advocated the establishment
of a decentralised socio-economic order
based on cottage industrialism and village
community life, the Marxists visualise a
““dictatorship of the proletariat founded
on a highly centralised state and a mechanis-
ed, industrialised society. The ultimate aim
of Marxism is said to be the establishment
of a classless society in which the State shall
""wither away." But, as Prof. Aldous Huxley
observes in his ''Ends and Means*', such a
highly centralised State '""may be smashed
by war or overturned by revolution from
below; there is not the smallest reason to
suppose that it will wither away."’

It i¢ no use labouring the point further.
It is clear as day light that the two ideo-
logies of Sarvodaya and Marxism are funda-
mentally diiferent from each other. Any
attempt to create confusion of thought at a
time when the two modes of thinking are
engaged in a Titanic struggle for survival in
India and outside is, to say the least, un-
Gandhian. We would therefore, earnestly
appeal to Prof. Kumarappa not to allow his
personality to be misused by any political
group for its own ulterior motives.

*

MY SOCIALISM

““My socialism means ““even unto this last

I do not want to rise on the ashes

of the blind, the deaf and the dumb. In their socialism, probably these have no
place. Their one aim is material progress. For instance, America aims at having
a car far every citizen, I do not, I want freedom for full expression of my perso-
nality, I must be free to build a staircase to Sirus if I want to. That does not
mean that I want to do any such. thing. Under the other socialism, there is no
individual freedom, You own nothing, not even your body." ’

"“Yes, but there are variations.
the State does not own everything.
own your own body even,
have committed no crime.

My socialism in its modified form means that
It does in Russia., There you certainly do not
You may be arrested at any time,though you may
They may send you wherever they like.”

GANDHLJI — (From 'Gandhi and Marz' - page 109 )
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Gandhian Organizations in America
DOUGLAS KELLEY

] Our readers would like to know about the organizations in America interested
in Gandhian philosophy and work. One of them is The International Development

Placement Association which Mr. Kelley and his wife represent.

They are now

at Sevagram, preparatory to their work in East Africa. We are thankful to Mr.

Kelley for his special contribution to 'Sarvedaya.’

It takes the newcomer to India quile

some time to learn the purposes and funct-
ions of each of the various constructive
organizations here. Judging from the quest-
ions my wife and I have been asked since
we came to India in January, many Indians
have even more difficulty — and under-
standably so — in making sense out of the
great collection of American organizations
they occasionally hear about.

I have been asked, therefore, to briefly
explain the various U. S. organizations of
most interest to Gandhians in India.

It should be made clear that since
Gandhiji never visited America, and since
various aspects of the Gandhian program
appeal to interested Americans in varying
degress, there is no single “Gandhian"'
organization in the U.S. The organization
which comes closest to being so, in the
writer's opinion, is the Quaker service
agency, the American Friends Service Committee,
For its varied program (including peace edu-
cation, excellent work to promote better
race relations and to end discriminations,
international youth workcamps and over-
seas reconstruction) A.F.S.C. is winuning
more and more recognition and support
among thoughtful Americans.

Let us divide the American organiza-
tions working on but one or two aspects of
the Gandhian program into four categories
those concerned with; (1) mnon-violence,
(2) decentralization, (3) abolition of caste
discrimination, and (4) rural constructive
work.

1. NON-VIOLENCE

The Fellowship of Reconciliation, which is
organized in other countries as well as the
U.S. is the backbone of the U. S. pacifist
movement. Its pacifist education, conducted
largely by the Christian ministers who make
up a large proportion of its membership,
keeps the pacifist ideal alive in America.

4

The War Resisters League, also organized in
both Europe and the U. S., is less religious
than the F. O. R. in the nature of its
opposition to war. Each of these groups
has a few thousand members. The Peace-
makers are a smaller group of '"100%'" pacifists
who counsel even refusing to register with
the authorities for possible military service.
The Women International League for Peace and
Fretdom, founded by the famous social
worker, Jane Addams, is especially strong
among Quaker women, and carries on edu-
cational work of an internationalist and
pacifist nature.

2. DECENTRALIZATION

Unfortunately, even though conservative
politicians did much agitaion against
" centralization in Washington "' during the
New Deal era of Roosevelt and Truman, few
Americans take an active interest in practical
measures to encourage decentralization of
economic and political power. The co-ope-
rative movement is an outstanding excep-
tion. The farmers marketing co-operatives
are not especially socially concious, but the
farm supply purchasing associations and the
city cohsumers co-operatives, both ot which
belong to the Co-operative League of the U. S. A.,
are a real force for decentralization. They
also take considerable interest in the co-
operative movement in Asia. Dr Arthur
Mozrgan, the former head of T.V.A. whom
readers will remember as a member of the
Commission on Higher Education in India,
is now in charge of Community Service, Inc.,
which attempts to stimulate a revival of rural
communities in America, and publishes
literature expressing the decentralist point
of view. The Federation of International Commu-
nities, a new organization of persons living
in various experimental ' co-operative
communities' in America and elsewhere, is
interested in contacting co-operative com-
munities and ashrams in India. Ashadevi
Aryanayakam addressed the annual meetings
of these two organizations while in the U. S.
on U. N. business in 1952,
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3. ABOLITION OF CASTE DISCRIMINATION

India's caste problem has a close parallel
in America's problem of racial discrimina-
tion. Much more work against discrimina-
tion‘is peinq done than most friends over-
seas realize, and progress is being made.
The largest of the many anti-discrimination
organizations is the National Association for
the Advancement of Colored People, with over a
inillion members of all races. Its technigue

. is largely 1esort to the courts, however,
whereas the much smaller but very active
Congress of Racial Equality is doing an ex-
cellent job of using Satyagraha in eliminat-
ing discrimination, and in its statements and
literature clearly characterizes itselfas

. Gandhian. C.O.R.E. has active local
groups in several major cities and among
university students. One example of the
technique it uses: if a restaurant refuseg to
serve Negroes and the manager refuses, in
negotiations, to change his policy, a group
of C. O. R. E. members of both races enter
the restaurant and occupy seats as they be-
come vacant. They quietly wait for service,
even for hours, and in literature distributed
to onlookers explain what they are doing.
Victories are being won in this manngr.

4. RURAL CONSTRUCTIVE WORK

America's problems of rural develop-
ment are rather different from India's. For
although educational and health services in
rural areas of the U. S. tend to lag behind
those of the cities, neither mass illiteracy
nor serious underemployment are froblems.
There are a number of organizations con-
cerned in one way or another with some
phase of what might be termed 'cdnstruc-
tive work’ in rural America, but no general
organization of rural constructive workers

" such as the Sarva Seva Sangh exists in the

U. s.

An increasing number of idealistic
young Americans, however, are becoming
interested in the possibility of joining in
rural counstructive work in other countries
They are coming to feel, many of them, that
the most important and exciting work in the
world today is being done in the villages of
Agia, Africa and South America.

The International Development Placement
Association has been established for the pur-
pose of selecting the best qualified of these
young people and sending them out (many
as volunteers, some as modestly paid em-
ployess) to work with constructive organiza-
tions overseas. They will expectto live

SARVODAYA

simply, learn the local customs and languaqge
and get their hands dirty in hard work. In"
most cases they will stay for two years or
more. Many are trained as teachers, social
workers, agriculturalists, doctors and nurses
mechanics and engineers.

Arrangements are now being made for a
number of these young volunteers to come
to work with Gandhian organizations in
India. Many readers of this article will have
met Miss Pat McMahon, the I. D, P. A ‘s {irst
volunteer in India, in the course of her walk
ing with Vinobaji. Two others, social
workers Bill and Eloise Rowe, have arrived
at Sevagram, and a young medical doctor -
and his wife, a medical technician are ex-
pected at Sevagram in the fall. (The writer
of this article and his wife, though represent
ing the . D. P, A, are at Sevagram only for
a short time, in preparation for work in East

Africa:)

Gandhian institutions interested in
receiving younqg American volunteer workers
are invited to write to the International
Development Placement Association, 1841
Broadway, New York City, or to E.W. and
Ashadevi Aryanayakam, at- Sevagram. ¥

Some Selected Books by Gandhiji

) Rs. As.
Autobiography

Satyagraha in S, Africa

Hind Swaraj

Key to health

To the Students

Towards Non.Violent Socialism
Women and Social injustice
Basic Edueation

Cent per cent Swadeshi
Communal Unity

Constructive Programme

Delhi Diary

Diet and Diet Reform

Drink, Drugs & Gambling

Food Shortage and Agriculture
For Pacifists

From Yeravda Mandir
Satyagraha

‘Bapu’s Lstters to Mira

Hind Dharma

Non-Violence in Peace and War.
2 Vols,

Postage ‘Extra.
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MORAL RE-ARMAMENT

JOHN CAULFIELD

It is said that the recent visit of Dr, Buchman with his team of Moral Re.’
armament created a wave of moral awakening and enthusiasm among the various
sections of the city people in India who saw their play and heard their speeches. The
characteristic feature of the MRA is that ¢it is not an institution, it is not a point

of view, it starts a revolution by starting one.in you.’

The MRA seems to have

certain points of similarity with the Sarvodaya Samaj.

Moral Re-Armament came into being

in the first quarter of the present century as
the answer to a deep need in the life of our
times. It came as the answer to division,
to the conilicts of plans, parties and perso-
nalities, to the failure in moral standards
which undercuts our best efforts to improve
the lot of mankind. It began when one man,
sick of preaching reform to others without
result, decided to begin in earnest the re-
form of his own life by the acceptance of an
absolute standard of conduct. His name was
Frank Buchmap. Thirteen years later, after
much travel in different parts of the world
(including India and China) and.much expe-
rience in dealing with men's deepest needs,
he began in Oxford to train the men who
were to constitute his first travelling team.

When, in 1938, in a speech delivered in
the working-class East End of London, he
launched his first appeal for the Moral Re-
Armament of the nations, Frank Buchman was
already a world figure with a growing repu-
tation and, at his back, an experienced force
of men and women at work in many countries.

We can, we must and we will (he said)
generate a moral and spiritual force that is
powerful enough to remake the world.

Thousands responded to his call, and
from that time the training of the world

force of Moral Re-Armament has gone
steadily forward.
MRA has membership, no president

or general secretary, no subscription dues.
It is a world force with a world answer In
the words of its founder, “‘Moral Re-Arma-
ment is the good road of an ideology inspi-
red by God upon which all can unite.* It is
an idea that grips and transforms the lives
of men and gives them the promise of a new
and better world. The promise of MRBRA is
realistic: it goes to the root of the problem
and begins world-change with & change in
human nature. ‘
“'MR A means personal and national mora
rearmament,” says Frank Buchmean,

It stands for a prejudice-free level of think-
ing. It stands for s common denominator of
immediate constructive action for everyone,
above party, race, class, creed, point of view or
personal advantage” It means honesty, purity,
unselfishness and love absolutely, personally,
nationally......... MRA means power to change’
people—our enemies as well as our friends—the
other fellow and the other nation. It is good
for everyoue, but necessary for us.

Frank Buchman's aim has neverchanged.
In 1934 he described it as a new socialozrder
under the directorship of the spirit of God,
making for better human relationships, for
unselfish co-operation, for cleaner business,
cleaner politics, for the elimination of politi-
cal, industrial and racial antagonisms.

In 1949 he said:

Moral Re-Armament has the tremendous
unit power that comes from change in
both East and West. Itgives the full dimen-
sion of change; economic change, social
change, national change, international
change—all based on personal change. It
creates the personal opinion that can change
the fate of nations. It presents a force ade-
guate tb remake the world. Itshows how to
unite nation and nation, and creates inspired
democracy in families, industries, cabinets
and nations. It is the inspired living that
makes nations think and live.

India's Minister of planning, Gulzarilal
Nanda, adds:

MRA will not have done its job until the
ideology it represents becomes the most
significant and the most powerful factor in
political, economic and social thought and
action in very part of the world. ~

And speaking of the next five years in
Irndia he says:

We shall be defeated unless we can unite
internally to tackle unemployment, poverty
and want.

MRA, he says, provides:

A visual education in a way that will
unite our people.
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" The reader is referred to Peter Howarfi's
"“The World Rebuilt" for a comprehensive
picture. Meanwhile here are a few points:—

It has brought healing to the age-old
bitterness between France and Germany.
Both these countries have decorated Frank
Buchman in recognition of this fact. In
December 1952 in New Delhi he was invest-
ed by the German, Charge d’ affaires with'the
Grand Cross of the Order of Merit.

It has brought peace and understanding
to the strike-ridden British docks. In Oct.

‘61 the London Shipping Trade Journal Fair-
prlay stated:

It was reported that several former active
c members of the self-styled London Port
Workers' Committee—the body which instigated
and ‘directed’ the dock strike in 1949 which
cost Britain losses estimated at well gver
£200,000,000 had since enlisted in MR A and had
been instrumental, in that capacity, in averting
a similar strike this year.

It is bringing an answer to racial bittez-
ness and injustice in Africa. Last year, for
the first time in African history, an interra-
cial conference was held under the auspices
of MRA. B.O.N. Eluwa, Under-3ecretary
of the Ibo States Union (four million mem-
bers) in Nigeria, a man who has made every
possible sacrifice in the struggle for national
freedom, proclaims:

“When I met MRA my whole conception of
the world was flooded witk new light. It is the
highest form of patriotism. Itis a new ecivili
sation in the making. "

Manilal Gandhi publicly stated that he
had seen MRA "beginning to unite people
and bring peace, unite men above race, class
and points of view, “and he adds: "It has
given us new hope and strength in our dark
days."

It has answered many of the problems
of industry and between management and
labour in the coalfields, steel plants, airlines,
textiles and other industries. Where MRA
is applied, grievances vanish, conditions
improve, and a new atmosphere is created
which quickly affects production and wages.
A labour leader, on seeing the eftect of
Moral Re-Armament on the conduct of
management in industry, exclaimed:

This goes far beyond what T had hoped to
see happen long after the auccess of the Socia-
list revolution.

MRA ends class-war by removing its causes,
It is the next great advance in the historic pro-
gress of the workers of the world.
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Anyone who wants to can contribute to
the cost of carrying the work of Mozal Re-
Armament forward. For those who have
reason to be grateful for it is natural to
contribute materially. For the growing
number throughout the world who regard
MRA as the best security againt atomic war
and bloodshed, it is the socundest of all
investments. For everyone it is a chance to
have a part, great or small according to his
possibilities, in securing a better world for
future generations of every class and every
race. As a matter of historical fact, Moral
Re-Armament has always been sustained by
sacrifice and self-giving. The {ull-time
workers of MRA receive no pay of any kind;
most of them have poured into it every
material resource they possessed. Thousands
of others make regular gifts to keep them at
work.

The basis of MRA in individual life is
obedience to God. A time of quiet—half
an hour or an hour—every morning before
the day begins, and the discipline of writ-
ing down the thoughts which come during
that time so as to keep a record of the
correction “and direction received—such
are the means by which the men and women
of MRA keep their lives as far as they can
in tune with the will of God. This implies
an unconditional decision on the part of each
one to do all that may be asked of him.
Nothing is too qreat or too small.
MRA does not ask you to givetime or money.
It does ask you to put all your time and all
your money at God's disposal to be used
the way He wants it used.

The world is passing through a period of
revolutionary change. New nations are
coming to birth or growing to maturity, new
forces are at work to mould the future of
mankind. Technical discoveries and improve-
ments in communications have transformed
the character of society. The sliding scale
of moral values to which we have accustom-
ed ourselves betrays us at every turn. Divi-
sion and confusion weaken and blind us.

MRA means matching the way we live to
our highest ideals. Itis based on the simple
truths that all men accept, and brings with it
the climate of freedom and discipline which
all men long for. It is for everyone every-
where. No man and no group have propriet-
ary rights in MRA: it belongs to God.

May it not be that this simple but dyna-
mic way of life is destined to provide the

missing key to unity for our tormented
human race? *

Abridged from ‘The Indian Review’ February 1953
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B. B. C. TRIBUTE TO VINOBA BHAVE

Sometime ago the London Times paid its tribute to Vinobaji’s Bhoodan move-
ment. The British Broadcasting Corporation had a special programme of 15 minutes'
morning talk on 26th April °53 by Mr. Hallam Tennyson, He had met Vinobaji six
years ago and found him reserved and an austere recluse. He described in his speech
Shri Bhave as an emaciaied and relucsant Caesar through whom India was achieving

‘the greatest peaceful revolution in History.®

“India always honours one who believes
in renunciation of worldly possessions. That
ideal {inds its echo in every heart. Even
industrial tycoons will sometimes throw up
everything and be prepared to live in a mud
hut. It was Gandhi who first demonstrated
the powerful effect of renunciation of wealth
for human service.

""Hundreds of people offer Bhave their
‘cars so that he can get more work done, but
he refuses their offers. Peasénts cannot
atford cars and Bhave knows better than to
break the magic which binds him to the
peasants. It is not only the poor who regard
Bhave as a man of God but the rich ‘as well,

“But he is not unduly tender to the
susceptibilities of the rich, From each land-
lord he refuses to accept anything but one-
sixth of his best property.

"To the Communists he says: If you give
up class hatred and work for the good of all,
I would be the fiist-to join you.

“Leading Communists have also given
up land. He has put quite literally in prac-
tice his ideals of reaching the divine spark
which he believes all people possess.

"He has taught himself sixteenlanguages
so that he can better talk with the people.
Like India’s ancient sages, he has acquired
his strength through renunciation."

After describing Bhave's early life. Mr.
Tennyson recalled how at his mother's death
he had refused to attend the funeral because
. the fire would be lit by a Brahmin,

o

Gandhi told him to simplify his life and
he vowed to wear only one article of cloth-
ing ata time and forego salt. “He has
avoided pride of poverty. He hasn't asked
anyone else to follow him. He retains his’
striking serenity.

““On his mission fellow pilgrims share
his strict regime. Scenes at villages when
after prayers Bhave discusses land redistri-
bution with landlords arouse an atmosphere
of evangelical fervour.”

Mr,Tennyson concluded: ‘“Bhave shuns
publicity. He will almost certainly tick me
off for talking like this about him. He is no
mere imitator of Gandhi. He rarely speaks
of Gandhiji in public. He burns with a steady
and separate light. He believes in the future
of humanity. He once said: People call this
an age of sin and degradation, but how can
that be? I, a mere humble devotee of God,
have been entrusted with thousands of acres
as a lree gift.

“"Bhave is the embodiment of India.
When I first met him I thought him reserved,
almost remote. His simple, unsophisticated
words fall oddly onthe jaded ears of Europe.
My last glimpse of him was the same as the
first—he was squatting outside his mud-hut
with a group of peasants around him accept-
ing his guidance and help. He was talking
to them in his usual courteous way. I thought
it will be the same day aiter day until he
dies. I thought his message is not limited to

"the country where he was born.

“The Twentieth Century is rich in jet

aircratt, but poor in saintg."
From 'Indian Express’ dated 30th April, 1953



EDUCATION FOR A NEW LIFE

MARJORIE SYKES

. This is a brief note received from Shrimati Marjorie Sykes of Talimi_Sangh, Sev_ag!'am
ﬁgardha,s l;ho attg:zded the Ann{:al meeting of the Conference of Educational Associations

held in London in December last,
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The Annual meeting of the Conference

of Educational Associations held in London
in December brought together about 4000
people from 40 different associations, and
concentrated their attention on a matter of
basic importance to every teacher in every
kind of school—how far is education help-
ing or hindering the attainment of true well-
being? The theme chosen for the Confe:-
ence was ‘'Moral Values and Social Pro-
blems', and the presidential address was
given by the distinguished medical psycho-
logist Dr.J A. Hadfield. His main conten-
tion was that freedom" does nof mean moral
laxity, that on the contrary an adequate
standard of moral values is essential to the
development of a fully integrated and stable
personality. This standard must be achieved
by self-discipline based on character train-
ing; it cannot be soundly based on fear. The
Conference spent most of its time in discus-
sion of practical ways of raising moral stand-
ards; every school activity was covered
‘including hand-—writing as an in dex of
character and values.

In some ways even more interesting and
fundamental issues were raised a few days
later at the North of England Education
‘Conference at Newcastle. Dr. C.I.C.
Bosangnet, Rector of King's College New-
casile, spoke of the relevance of education
in the present situation of the English people.
He made three points of special interest to
workers in Basic Education:-

1 If the English, a trading nation, are
to survive, they must themselves set the new
fashion of plain living and hard work.

2 Education must enable the new
generation to understand the nation’s plight
and also equip them with the technique and
the character to dominate its difficulties.

3 Education should be more closely
allied to paid employment; the factory, floor

and lecture room should be extensively
combined.

From Switzerland comes another report
reminding us that all over the world people

are awake to the true meaning of work and
seeking to organise it for human betterment
and not merely for mechanical efficiency.
The {ollowing record of a speech at Zunich
by M, Jean Fourastier appeared inthe French-
Swiss Journal “L’Essor’ :-

“What must a business undartakinq give
to those who work init? We believed for

‘long that the workman hired out his services

or sold his labour as one hires a room or
sells goods that the workman comes to the
factory to earn his living. As life had two
parts, a time for living, and a time for earn-
ing it. In reality I am living even while [
am earning my living. Men cdo not come to
our workshops and offices only to produce
what is needful for the life of the nation;
they are not there only to earn their living,
they are there to live.

“The true hope of the twentieth century
is not that technical progress shall continu-
ally increase the vclume of production: the
true objective of the scientilic organisation
of work is not merely to overcome the mate-
rial obstacles to human action. No, the
tundamental problem is that of man’s life in
society. In insisting on the primacy of human
relationships, the science of labour organisa-
tion, of all the sciences of this era offers us
the greatest field of hope.” »*

‘Sarvodaya’ for Schools

The Director of Public Instruction, Madras
in his B. C, No. 78. N/55 dated 11 —3—’53

has been pleased “to notify to the
Officers of the Educational Department that
the journal 'KHADDAR MALAR’ is now being
published under the revised name SARVODAYA
(both in English and Tamil versions) and

that it may be intimated to all Secondary
and Training Schools,”

We invite all schools and libraries to.
subscribe for Tamil and English Sarvodays.
Subs: Bs. 3 for each

SARVODAYA PRACHURALAYAM
TIRUPUR
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THE CREATIVE SOCIETY

- WILFRED WELLOCK

Mpr. Wellock has argued to prove that the civilization born of the Industrial Revolu-

tion has debased humanity morally and spiritually in his six Orchard Lea Papers.

In {he

seventh he concludes that small Agro-Industrial Communities of about 3 000 with decentra-
lised political and economic freedom, completely self-sufficient and self-contained will
form the basis of the new soctal order assuring all cultural and spiritual freedom for the
development of the human personality and a creative society. This is akin to our ideal
of Gram-Raj or Village-Raj. The following is a part of the 7th Orchard Lea Paper,

To-day, a civilisation burdened with

prermanent war from which it can find no
way of escape, with colossal military ex-
penditures which increase its destructive
power but destroy its vision, with ideologi-
cal conflicts which its gqrowing materialism
cannot resolve, and with a mechanistic way
of lite that is gnawing the moral fibre of the
people and transiorming them into inert
totalitarian masses, cries aloud for delivez-
~ance.

This civilisation, born of the Industrial
Revolution, is nearing its end; its enthu-
siasms and impulses are weakening, and as
it wilts, despair grows, {or there is no obvi-
ous alterpative to it- Until recently no one
dreamed that the new prosperity could
require an alternative. It is now only too
evident that events have moved too fast for
reflection and rational action. Before a sane
judgment could be passed on one invention,
another had captured the public imagination
and outpaced the prophets, whose warn-
ings thus fell on deaf ears. In comnsequence,
the Western colossus of a mis-guided science
is heading for destruction.

Once man's inventive genius was direct-
ed to the exploitation ol steam power, events
moved with a momentum which swept
society oif its teet and countless institutions
and values into oblivion. The way of life of
entire nations, their industrial techniques,
their social relationships, their economic
and political structures, their sccial and
religious outlook and also their values,
changed with bewildering rapidity.

No wonder, then, that this era of un-
paralleled prosperity has produced bigger
problems than it can solve by its present
social philosophy. In the problem of perma-
nent war we pass from prosperity into the
adversities of power politics andthe
tragedies of moral decay.

To-day the pace of events is quicker
than ever. In the space of twenty years,
under the pressures of ‘necessity"’ the West

has broken down its moral defences in
shameless fashion. It now supports obliter-
ation bommbing of civilian populations, even
by napalam and atomic bombs. And worse
weapons are in preparation. T he mass
migration of innocent people in war, and the
"ligquidation' of undesirable people in peace
are further evidences of our Western decline,
Forty years ago such things were unthink-
able.

Why are they now possible? A little
reflection reveals that they are the logical
outcome of a cash economy and a materia-
listic way of life. Our age is suffering from
a wide variety of spiritual deficiencies which
mainly,arise from the non-use and mis.use
of man's creative genius.

The Industrial Revolution is often des-
cribed as a great creative era, but it is true
in a very limited sense only. Throughout
its history, and never more so than to-day,
the creative functions of the Industrial
Revolution have been performed by small
groups of experts and technicians, the “back
room boys," etc., while the great body of
worketfs have been condemned to varying
degrees of repetitive labour, The farther the
"division of labour" principle was carried,
the more completely repetitive became the
labour of the masses. This is the antithesis
of the creative society.

A second qualilication of that claim
arises from the fact that the primary aim of
most creative achievements was maximum
saleability and profitability of what was
produced, and thus the capture of markets.
In other words, the making of money and
the creation of social and political power
had precedence over all such spiritual aims
as the making of a beautiful world, or-
country, a cultured, sensitive humanity, and
a patisfying life.

In such a civilisation the only reward of
labour is money, whence the executive
classes aspire to live in affluence, with top-
grade education for their children, while the
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repetitive workers naturally érganise them-

selves to secure maximum economic
security, the assurances of the Western State
and some degree of luxury and excitement
as aset-off against the dreary monotony of
their work-a-day existence.

Strange to relate, there has been only one
outstanding creative era in the history of
Western Europe. It lasted from the tenth
to the sixteenth century, after which it
waned and eventually petered out under
the impact of the Industrial Revolution. The
civilisation produced by the latter is already
in decay. When it began to break up in the
first world war, there were promises of a
new world. But no new wecrld appeared, for
the obvious reason that no one realised
what a new world implied. We now know
that it implies a new man, the creative man
ot a creative society, whe must supersede
the mechanised mass man of our time.

Our age must therefore devote- itself to
the task of evolving a creative society. It
will be slow work because it involves
supporting spiritual ideals and values with

appropriate cultural, social, political and
industrial form, organisations angl tech-
nigues.

We have already seen that small agro-
industrial communities of varying sizes,
averaging, say, 3,000 inhabitants, are an
essential condition of a creative society.
The industries would as far as possible be
small-scale. Many can be small-scale even
now, but the demand for qualitative produc-
tion would stimulate invention to that end
and bring back many handicraft® which
cheap, shoddy production forced out of
existence. In the United States one hears
many stories of inventions suitable for the
small workshop which the big combines
bought up in order to prevent their use.

The cultural basis of the new  order
would insure that the aim of all production
was high quality, Each industry would be
run by aco-operative gtoup who would ghare
the responsibility for the design and quality
- ot whatever was produced, and decide the
kind and amount of machinery they would
use. As the level of taste in the community
rose, techniques would change and new
forms of skill be evolved.

All production would strictly conform
to the demands of health as in the produc-
tion and preparation of food, or in the mak-
ing of such things as shoes, chairs, e.q.,
which should take account of the human
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anatomy angd so enable people to perform
their functions with ease and pleasure.

In due course these communities might
achieve forty orfifty per cent of self-suffici-
ency. They Would also think about limiting
their growth, and of encouraging the develop-
ment of similar communities in their areas.

Having found the reasonable size for a
fully integrated, largely self - governing
community, the next step would be to form
a region counsisting of some {ifteen or twenty
similar communities. In this area a much
higher percentage of self-sufficiency would
be achieved by the dove-tailing of indus-
tries, etc. The formation of a Regional
Council would greatly enrich the life of the
entire area, The organisation of the local
economic life would constitute the core of
community and regional politics, which con-
sequently would be vital and absorbing.

Obviously a new system of local Govern-
ment would be called for. At {irst, ad hee
Committees would work in consultation with
the existing local Councils. but later on
quite new bodies would be needed, the func-

tions of which would be determined by the
need.

These changes, so simple in appearanca
would constitute a revolution in the dis-
position of power. Both political and eco-
nomic power would pass from the central
Government to thelocalities, that is, directly
to the people, which is where it should be
in a true democracy. Moreover, as in the
new economy the tendency would be for the
local communities and the regions to be as
self-sutficient as was reasonably possiblé,
centralised power would tend to decline.
This would be all to the good, as it would
restrict the volume of world trade and so
reduce the tensions which lead to war.

These conditions would afford maximum
political and economic responsibility and
creative opportunity to every member of the
community. They would thus make possible
the creative society we seek which would
overtlow with ideals, aspirations and enthu-
siasms. These it would naturally attempt
to express in every form of production and
in every art. Each Regional Council would
found a cultural ceatre where various region-
al Festivals would take place and where
special training would be available. Every
village would also have its culturalcentre.
Boundless opportunities would thus exist for
the fullest expression of the human spirit,
while the religious and cultural institutions
would expound the doctrine and the values
of self-giving. ‘ *
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EDUCATION FOR REVOLUTION

KAKA KALELKAR

The following is the message in the form of a letter to Shri Jugatram Dave on.
the occasion of the Fourth Sammelan of the Gujarat Nayi Talim Sangh held in Gundi
in Ahmedabad District at the end of February. This is a timely emphasis on the
revolutionary object of Nayi Talim and reminds the workers in the field of the great

task that lies ahead,

The agriculturists tilled the land. They

were getting training by working on the land.
The same was true of craftsmen, artisans and
traders. Those who liked languages learnt
them. The astrologers, vaidyar, musicians
themselves made arrangements for their
respective studies. No mnational plan was
thought of in this regard. None the less, the
whole couniry was educated and enlightened.

The lure of government service in our
tountry is very old. The ambitious always
looked out for* government service. Their
aim was more for acquisition of power than
wealth. There was no assurance for the safe
continuation of the office. Hence there was
a tendency to earn as much as possible dur-
ing the tenure of one's office, to put one's
relatives and castemen into the posts and do
some acts of public benefit or the like.

The fabric of society has now entirely
changed. We had become used to the
changes that have come in the wake of
foreign rule because we are used to it for

long. We do not care to find out their
advantages and disadvantages. Everyone
seeks his own advancement and further

his prospects through education. We have
not cultivated in full our ability to do ser-
" vice. Those who learn for the sake of know-
ledge or service are very few. Pursuit of
knowledge, perfection of proficiency and
ability to increase the happiness and health
of mankind have been upto now rather a
_monopoly of the foreigners.

In such a state of affairs the leaders who
thought of the wellbeing of the nation put
the ideal of service before the people. Swami
Vivekananda and Gandhiji tried to give
practical shape to it. Nai Talim was born
out of this. Not the vocation of self-interest
but the avocation of general good. That was
the basis of the new system. What we have
to think now is as to how it can become
nation-wide. The three-fold objective of the
new education is (1) all round develop-
ment, of individuals (2) all round progress of

6

society and creation of a new social order
which would facilitate all round develop-
ment of human virtues. We have also to
devise ways and means to attract the
youths in large numbers to this kind of edu-
cation, bearing in mind that in doing so we
do not lower our ideals,

’ We cannot forget that majority of people
go after that system of education which
secures the sanction of the government.
Even when there was foreign rule and we
were successful in arousing the popular feel-
ing against government, even then people
were hankering after government sponsored
education. Now there is ne more toreign
rule. There is today no inconsistency bet-
ween the service of the country and govern-
ment service. Even in such a situation, it is
clear, people will be running aiter state-
patronised education. So, the necessity
has arisen forthe people who think of public
good to see thatthe Government should be
influenced by the system of education they
advocate.

Surely we have attained self-rule in the
sense that there is no foreign rule now. In
spite of this, real rule of the people is not
yet established here, though the reins of
power have come into the hands of our
popular leaders. The reason is that our edu-
cation is still in the hands of such people
who believe in seats of authority and today

. incharge of the old system of education. That

system was primarily meant for the advant-
age of middle classes and upper classes.
They have been successful in defeating
idealistic forces by their pet argument that
they cannot shut their eyes to realities.
Taking advantage of the intellectual lethargy
of the educated class they are strengthening
the old system.

Naive and blinded populace say
that they would give their childrenthat edu-
cation which has the Government's sanction.
In thisregard the Government is in the hands
of the oificials who swear by the old system,
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These people were a bit frightened at the
advent of Swaraj. They had begun to speak
in favour of the system propounded and
worked out by Gandhiji and accepted by
Congress. 1If they did not do that there was
the danger of losing their jobs, position
and prestige. But they soon found out that
the political leaders had no faith in that
system. Hence they soon rectified their
error and reverted back to their old game.
In a situation like this our main task is
.to make experiments with a system of edu-
cation designed for the common good, to
create good individuals, to convince the
- people about its importance and to influence
the government without in any way being
‘obliged by it. The task today is more diffi-
cult than it was in the days of British rule.
Hence we must proceed with intelligent ex-
periments independently, and explain to the
people wherin lies their real interest and
mould public opinion. If the congress
leaders of today have no interest in the
system we should prepare independently for
bringing about the revolutionary change.
The principles of Basic Education have
been much discussed. As the teachers gain
experience in the field and do socia$ work,
there will be improvements in the system,

SARVODAYA

With that, I have thought it more important
to draw attention to the fact that we have to
prepare for a revolution. “"Revolution
through education and education for revoly.
tion’’, should be our motto today.

This is my message. Now I give some
practical suggestions. In the old system im-
portance was given to books. After that
Bapuji started the tradition of work, and
education for work. Both the systems were
one-sided.Onfindingthis defect Bapuji start-
ed Nai Talim, for developing intelligence
through work. In spite of this our people
do not keep in mind our ideal of developing™
intelligence. @ We have not cultivated even
such intelligence as needed for discussing
the ideals for the reconstruction of new
society. We have not understood the diffe-
rences between Sarvodaya, Communism
and other ideologies; Sciences, arts and
philosophy we have not at all touched.
There is no leadership inus. We have tofind
answers to these and we should train ourc
children in such a way that such doubts may
not arise. We must have a thirst for general
knowledge énd philosophy. By such means
we shall learn better the art of doing public
work and we shall be better qualified to
lead the people. (Translation from Hindi)

3

Jaiprakash Narain on Constructive Work and Bhoodan

- (The following is a press report of his speech at Sevapuri Ashram, Banaras,

Mr. Jaiprakash Narain, the Praja-Socialist

leader, said at Sevapuri Ashram on 3-4-'53
that the time had now come when he must
take to constructive work in right earnest
and try to bring about an equitable distribu-
tion of wealth as a step towards building a
self-sufficient and prosperous rural India.

Addressing a meeting at the Ashram,
about 25 miles from Banaras, Mr. Narain said
that the party, to which he belonged had
been so far organising political activities
and agitations. But recently their belief in
constructive work had been strengthened.
Their constructive work would instill conti-
dence and that would lead to the establish-
ment of a new society, he added.

Mr Narain said that even afterthe attain-
ment of independence, no concrete progress
by way of making the lives of people happy
could be made. Still there were people
who said that it was not desirable to make
changes and the progress of gradual reform

should not be obstructed. The emancipa-
tion of the masses, he said, could not be
achieved without distributing the national
wealth on a just and equitable basis. He
warned that, if they missed the present
opportunity, the future might not give them
another chance.

He advocated the way of truth and non-
violence for bringing about a change in the
society and said that no amount of violence
or corruption of political power could help
to reach the goal. A new order in society
could be brought about not by political
activities, but by real constructive work in
villages,

Mr. Narain pleaded that the Bhoodan
Yagna of Acharya Bhave could be of great
help in building a new society. He appealed
for offerings of one crore acres of land )
towards the Bhoodan Yagna which, he said,
were required to make the Yagna a success.
He requested the land-owners to part with
theiy lands willingly. *
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Sarva Seva Sangh’s Resolution

The following is an important resolution of the Sarva Seva Sangh at its
meeting in Sevagram from 25th to 29th April ‘53 on the general policy and
programme of the Sangh immediately after the merging of the All India

Spinners* Association in the Sangh.

Shri Dhirendra- Majumdar, the President
of the Charkha Sangh placed before the

Sarva Seva Sangh a statement embodying-

his proposals of a scheme and programme
for the future set-up of the Sarva Seva Sangh.
Shri Radhakrishna Bajaj also placed a detail-
ed scheme for the form and function of the
organisation. Discussions continued for two
days and the following are the decisions.

1. KHADI CENTRES TO BE DEVELOPED INTO
SAMAGRA SEVA CENTRES

Among the numerous khadi centres that
are now functianing in the country, as many

centres as possible, should be converted and

developed into Samagra Grama Seva (all
round village service) centres with the
object of establishing village raj.

2. GO-SEVA AND TRAINING CENTRES

Similarly all Go-Seva (Cow-protection)
centres and educational training centres that
are now working separately, be developed
on the same line with the outlook of all
round village development.

3. PRIMARY VILLAGE UNITS

~ Primary village units shall be establish-
ed and developed wherever competent
workers are available. The question of con-
stituting district, provincial and zomnal
regions is deferred for the time being. The
village units for Samagra Seva shall be for
the present directly responsible to the
Head Office of the Sarva Seva Sangh.

4 PROGRAMME OF WORK

All priority and importance will be
given to the programme of Bhoodan Yagna

work. All other activities can be even rest-

ticted a little in favour of the Bhoodan work.

5. NAMES OF CENTRES

All the present centres under the Sarva
Seva Sangh shall be called as SARVA SEVA
SANGH CENTRES. So also all Kathayi
Mandals and similar independent centres
managed by local people be called SARVO-
DAYA.-MANDALS.

6. JANA KENDRA OR PEOPLE'S CENTRES

Excepting Vidyalayas and institutions
run for research and experiments, all centres
that will be established in future shall be
managed by and under the direct initiative
and responsibility of the local people and
not directly by the Sarva Seva Sangh. In -
other words, let those centres that will
be organized through the Sarva Seva Sangh
in future be run by workers and worked
under the responsibility and leadership of
the people of the locality.

7. OUTLOOK AND OBJECTIVE OF THE WORK

The objective behind establishing the
peoples's - centres shall be to impart
education to the people. Therefore all the
existing centres directly under the Sarva
Seva Sangh shall carry on their activities
with the same objective. This is also the

view of the Basic Education.

The following are the members of the
Executive Board and the difierent Sub-
Committees. -

MEMBERS OF THE BOARD OF THE SARVA
2 ' SEVA SANGH

Sri Srikrishnadas Jaju.
.. R. R.Keithan.
,, Vallabaswami.
,, Reghunath Rao Dhethre.
,, Dr. Profulla Chandra Gosh.
,, Shankerrao Deo.
., J. C. Kumarappa.
,, Radhakrishna Bajaj.
,, Anna Sahib Sahasrabudhe.
,, Jugathrambhai Dhave.
11 Srimathi Ramadevi Choudhary.

=
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12 Sri Shiddaraj Dhadda.

13 ,, Akshaya Kumar Karan.

14 ,, Laxmi Narayan

15 ,, Dhirendra Majumdar.

16 ,, Guruswami Nadar.

17 ,, Balavanthrao Deshpandae.
18 ,, Balkoba Bhave.

19 ,, Manohar Diwan.

20 ' ,, Narayan Desai.

21 ,, N. Ramaswami.
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22 Srimathi Sushila Pai. VIDYALAYA COMMITTEE
‘23 Sri Syamalalji. 1 Sri Dhirendra Majumdar.
24 ,, Marjorie Sykes. 2 ,, Balavanthrao Deshpande.
25 o, Kaka Sahib Kalelkar. 3 ., E.W. Eryanaykam.
26 ,, E.W. Aryanaykamii. 4 ,, Devendra Kumar Gupta.
27 ,, Amritlal Nanavati. 85 ,, Narayan Desai. -
EXECUTIVE COMMITTEE MEMBERS 6 ,, Anna Sahib Sahasrabudhe, Convener.
1 Sri Shankarrao Deo, Secretary. _ BUDGET COMMITTEE
‘2 ,, Vallabhswami, Joint Secretary. 1 Sri Anna Sahib Sahasrabudhe.
3 ,, Anna Sahib Sahasrabudhe, 2 ;, Radhakrishna Bajaj:
Joint Secretary.. 3 | Narayana Rao Sowani.
4 ,, Reghunath Rao Dhothre, Trustee. 4 ,, N.Ramaswami.
S ,, 1. C. Kumarappa, Y 5 ,, Akshaya Kumar Karan. ,
6 ., Radhakrishna Bajaj, , Treasurer. @ . Krishnadas Gandhi, Convener.
g . %rﬁlit:;;%?:dﬁ:j]‘:r!nuéar Me!fber' KHADI CERTIFICATION COMMITTEE
9 :: E. W. Aryanaykam, ' " (1) Sri Vichithra Narain Sharma. (2} Sri
10 ,, Siddaraj Dhadda, ' Kalka Bbhai. (3) Sri Laxmi Babu. (4) Sri
11 ,, Guruswami Nadar, | Dwarakanath Lele. (5) Sri Narayana Rao,
12, Akshaya Kumar Karan, " (Tiruchengode). (6) Sri Krishnadas Gandhi.
13 . ,, Narayan Desai " (7) Narayana Rao Sowani (Convener).
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BHOODAN DISTRIBUTION IN TAMILNAD

S. JAGANNATHAQI Convener, Tamilnad Bhoodan Committee

About 250 acres of Bhoodan land were distributed to fifty=five landless peasants in Arachaluy

village in Coimbatore District in Madras,
given by Sri 8§ Jagannathan below.

(1) The distribution committee approv-
ed by Vinobaji and consisting of the follow-
ing members Shri N. M. R. Subbaraman, Shri
Vedaratnam, Shri K. P. V. Qiri, Shri R.T.P.
Subramania Nadar and Shri S. Jagannathan

has been authorised to arrange distribution
work,

Shri K.P.V. Giri, Shri R. T. P. Subra-
mania Nadar and Shri S. Jagannathan inspec-
ted the lands a fortnight ago and had
noted the nature of the soil and different
categories of land. The land consisted of
the following three categories (a) the land
which will come under Lower Bhavani Pro-
ject (b) Black-cotton soil with rich fertility
(c) Red soil.

(2) The village where the land is situat-
ed was informed about the selection of land-
less wortkers by tomtom a week before and
important leaders of the village were also
specially invited. ‘

(3) First preference was given to the
villagers living in the villages near about
the land.

(4)
taken in deciding to whom the land should
be given taking into consideration the follow-

The advice of the local leaders was -

The procedure followed in the distribution of the land is

ing general conditions (a) the land should
be qiven only to landless agricultural
labourer (b)such cases of professional men
without land as weavers, carpenters,
‘barbers etc., need not be granted land. Only
those absolutely landless men without any
other profession were considered. Amongthis
section hard working and experienced land-
less agricultural labourer was given the
choice and the local village leadership was
helpful in gqiving its opinion in this
matter.

The condition laid down by Vinobaji
that generally one-third should be set apart
for Harijans was fultfilled. The committee
assigned 100 acres outof the 652-92
acres donated to Bhoodan by Palayakottai.
Pattagarar and marked out at B acres per
family. 7 Harijan families and 13 from the
other castes were chosen for the above 100
acres of land. 107-39 and 80-07 acres dona-
ted by Shri Kolandaiswamy Gounder and
Shri Kotravel respectively were distributed
among 9 Harijansand 26 other landless caste
Hindus. Three Harijans were also selected
for the distribution of three pairs of bulls
and ploughs. '
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