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Anivergity of FPadras.

SIR SUBRAHMANYA AYYAR LECTURES ON
THE HISTORY OF SRI VAISNAVAS

DELIVERED BY

THE LATE MR. T. A. GOPINATHA RAO, M.A,,
ON THE i7TH AND I8TH DECEMBER 1917,

MR. CHAIRMAN AND GENTLEMEN,—Before proceeding with
the lecture I must express my sense of deep obligation to the
Syndicate of the Madras University for the honour {(which I value
highly) done to me in having been asked to deliver these lectures.
To me the value of the honour is immeasurably enhanced by the
feelings of profound and grateful respect cherished by me for the
venerable gentleman with whose name this lectureship is asso-
ciated. I am only too well aware of the inadequacy of my qualifi-
cations for the proper discharge of the task with which Iam
entrusted. But I may mention that my object in having ventured
to address you on this occasion is not so much to give instruc-
tion as to provoke thought and induce others to work in such
.and kindred fields of research, and I shall consider myself amply
rewarded if these lectures induce some of you at least to tackle the
obscure points in the history of our land and add to the present
stock of knowledge.

It is just twelve years ago that my article on the history
of the Srivaisr,xavas first attracted the attention of our revered
countryman, Dr. Sir S. Subrahmanya Ayyar, who has ever since
taken a paternal interest in me and watched with a kindly eye my
humble labours in the field of historical research. There has since
been much progress in epigraphy, necessitating the revision in the
light of new facts of some of the conclusions at which I had then
arrived. It is some satisfaction to me, however, that almost all the
new materials that have gone to demolish my former conclusions
and helped me to reconstruct a more correct history have been
collected by myself. It is my object to discuss in two lectures the
history of the Srivaisnavas so far as it can be gathered from all
available sources and, with your permission, I now proceed to do so.

THE TRADITIONAL ACCOUNT.

Having made several repeated attempts to set right erring
humanity, Visnu resolved upon sending the various Insignia
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attached to Him and caused them to be born on the earth at diffet-
ent plages and times and among different castes with a view
to the betterment and ennoblement of _the human beings under
his sway. According to the order of appearance the following
could be named: Gadd, Sankha and Nandaka were ordained to
appear in the forms of Bhatam, Poygai and Peyalvars, respectively
and at Kanci, Kadanmallai and Mayilai. These were succeedeci
in the order of time by Tirumali$aiyalvar into whose form the
Cakra incarnated: he, as his name suggests, was a native of
Tirumali$ai, the Sanskrit equivalent of which is Mahisaraks&tra.
Next was Nammalvir, the embodiment of Visvakséna héiling
from Tirukkurukir in the south. Kula$ekhara, born in the royal
family of the Keralas, is believed to have emanated from the Kaus-
tubha of Visnu. He was followed by Periyalvar who graced Sri-
villiputtiir and in whom Garuda is believed to have beén imperson-
ated. Tondaradippodi and Tirumangai, appearing afterwards in
thevillages of Mandangudi and Tirukkuraiyaltr, were the counter-
parts of Vanamala and Sarrniga. Thelast Alvar, a citizen of Uraiyur,
has the name of Tirupanalvar. To this list are generally added
the following :(—Andal, the daughter of Periyalvar, and Madura-
kavi, the disciple of Namma]vir.

What is apparent from the above is the fact that the Alvars
came from all parts of the Madras Presidency and that they con-
sisted of seven Brahmanas, one Ksatriya, two Sadras and one of
a low caste called the Panar. According to the Guruparamparas
the activities of these Alvars were spread over several centuries.

Let me attempt to give a brief account of these Alvars.

Poygaiyalvar, the Avatar of Visnu’s conch, was born at Karfici-
puram, within a flower, on Saturday corresponding to the Sravana
nakgatra of the bright half of the month Aévayujain the ye:clr
Siddarthi, the year 861902 of Dvaparayuga (B.C. 4202).

Bhitattalvar, coming next in the order of time, was born the
next day after the birth of Poygaivalvar, the naksatra of his
nativity being Dhanistha. He was also born in a flower at a
place even then known as Kadanmallai (Mahabalipuram).

Péyalvar was the third, being born on the third day of the birth
of the first Alvar, under the auspices of Satabhisan naksatra and
descended from the same parent as the first two at Mayilai
(modern Mylapore).

All these three were born in the Brahmana caste.

These three were born ydgis originating in floral parts, and after
attaining manhood met casually one day at Tirukkovalar in the
following manner. Poygai who had come there on a pilgrimage
was resting on a narrow pial in the temple of that place. At the
same pial and with the same love of pilgrimage Bhutatta]var
sought shelter for the night. Sleeping accommodation not being
quite sufficient for the two pilgrims, they agreed to sit through
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the whole night, when the third Payalvar aimed at the same place,
being hurried thither by the symptoms of an approachiag storm
in the night. On the pial which could contain these threepilgrims
in a standing position they agreed to be in this posture throughout
the night. In the course of a conversation into which they had
entered, it appeared to them that they felt the elbowing of another
addition, wishing to share the already overcrowded pial. This
fourth person was no less than Hari (Visnu) who appeared before
their mind’s eye as if to remind them of Him and this figure
vanished at once. This divine arrival occasioned the singing of a
centum of Tami] verses by each of the three saints known by the
name of Iyarpd Tiruvandidi and forming part of the Nalayira-
prabandham. After this great event in their lives, they met Tiru-
mali$aiyalvar at Tiruvallikéni (modern Triplicane) and from
there all four repaired to Mayilai, the birth place of P&yalvar, from
which place they dispersed once again.

TirumaliSaiyalvar.—Once upon a time the Risis went to Brahmia
to consult him as regards the best place on earth where they
could make a short sojourn for the purpose of carrving on their
meditations. After carefully weighing the merits of various
places, Brahmia prescribed that Tirumalidai would suit them:;
accordingly they all went there. The wife of Bharghava Risi
gave birthl there to a son whom the Risi threw away on the way-
side. The baby was picked up by one Tiruvalan, a man of the
Sudra caste. Being childless, he was very glad to bring up the
foundling as his own child. It was fed upon the milk supplied
gratis by a pious cowherd, to whom also some time after a boy
was born. This child was called Kanikannan and he subse-
quently became a disciple of Tirumalidaiyalviar, the foster-son of
Tiruvalan.

As the first boy grew in years he learnt that it was necessary
to examine critically the various Darsanas (systems of philosophy)
that were then current, and armed with this preparation he
searched for truth in the heterodox systems of Buddhism, Jainism
and the Carvika philosophy and in the orthodox schools of
Saivaism and Vaispavaism. At last his restless mind found con-
solation in Vaisnavaism. Having arrived at this conclusion he is
said to have exclaimed, as in the following verse :—

sréBumispQupeh Fwamsp@ap er FEETEHF
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He spent 700 years of his life at Tiruvallikéni, where he exhibited
his greatness by conquering Siva, who on that occasion bestowed
upon him the title of Bhakti-Sara. It was at Tiruvallikéni that he
met the three first Alvirs and gained their friendship. In their
company he paid a visit to Mayilai, the birth place of Peyajvar.
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From there he went to Kaficipuram with Kanikannan whom he,
took up Qrom his native village.

The reigning Pallava prince of Kaficipuram having heard
of the spiritual greatness of this Alvar, appealed to him through
his disciple Kanikannan to grant him the boon of eternal youth.
The Alvar, greatly annoyed by the importunity of the 2 prince, left
the capital at once for an adjacent village named Orirukkai or
Oriravirukkai, whither the image in the temple of the Pallava
capital went to join its devotee. Next morning when the report of
the absence of the image of the temple reached the king, he
learnt that this calamity was due to the offence he had given to
that great man, TirumaliSaiyalvar. Thereupon he apologized to
the Alvar and succeeded in bringing back to his capital both
the image and the Alvar. After a short stay in the Pallava capital
the saint started on a pilgrimage to Kumbhakonam where he spent
the rest of his life, He left behind him two works in Tami] named
the Tiruccanda-Virutiam and the Nanmugan- Tiruvandadi. He was the
incarnation of Sudar$ana and is said to have lived for 4,700 years.

Nammadlvgr was born in Tirunagari, a suburb of Tirukkurugai,
in the Tinnevelly district, of one Kari and his wife Udaiyanangsf,
on the forty-third day of the first year of the Kaliyaga which
corresponded with a new moon of the Vaisakha month in the year
Bahudanya, B.C. 3102. Like all the abovementioned Alvars he
was a born yégi. Even as a child he left his home to take his seat
under an adjacent tamarind tree where he continued in samagdhi
for sixteen years.

Madurakavi, a native of Tirukkolur and a Brahmana, learnt at
Ayodhya, whither he had gone on a pilgrimage, that Namma]var
had just then been born in the south. He repaired immediafely to
Tirunagari to visit this human prodigy and to become his disciple.
After Madurakavi’s arrival four years and a half were spent by
Nammalvar in composing the Tiruvaymoli which the devout
disciple took down regularly on palm leaves. According tothe
Guruparamparai of the third Brahmatantra Svatantras¥amin, Nam-
malvar lived for thirty-five years and Madurakavi survived him for
fifty years. Nammaialvir seems to have begun his task with the
firm resolve of composing a thousand verses in Tami] as indicated
by the colophon at the end of each decade of his Tiruvaymoli.
Besides the Tiruvaymoli, he wrote the smaller works called Zirw-
viruttam, Tiruvisaippa and Periya-Tiruvandadi. He is variously
known as Kari-maran, Sathakopa, Vakulabharana and Parankusda.
Nammalvar was the incarnation of Visvakséna and a Sudra by
caste.

Kulasékhardlvar—Kulasékhara styles himself as XKollikgvalan
(the king of Kolli), Kiadal-Nayakan (the lord of Madura) and Kolik-
kén (the lord of Uraiyir), these names indicating that he had sway
over the Keérala, Pandya and Chola kingdoms. He was born in
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Kollinagar on the Malabar Coast as a prince of Kerala in the twenty-
‘eighth year of Kali (B.C. 3075). Remarkable in hi§ devotion to
Visnu, he, in the course of time, abdicated his thtone in favour of
‘his son and retired to Snrangam where he is said to have
employed himself in the construction of portions of the temple
of Ranganatha. He was the author of the Perumal-Tirumoli in
Tami] and the Mukundamala in Sanskrit.

Periyalvar flourished in the reign of a Pandya king named
érwallabha the original name of Periyadlvar was Visnucitta. He
was the incarnation of Garuda, being born at Srivilliputtar in the
forty-seventh year of Kali (B.C. 3056). He was presented with a
large sum of money as a prize for his triumphant success in a
keen religious discussion held in the preseuce of the king. The title
of Bhattar-Piran (meaning the best of Brahmanas) was further bes-
towed on him by the king. His quiet life was spent in cultivating
a flower garden in order to dedicate the flowers grown there to the
local deity in the form of garlands. One day, coming across a
little female child in his garden, he adopted "her and brought
her up as his own daughter. When the girl came of age, he
géve her sound education both on the religious and secular sides
and this Defitted her to help her foster-father in his devotional
exercises. One thing she could not desist from, and that was the
inclination to wear the nice garlands made by her father before
they were offered to the deity. She would steal away a few
moments for the purpose during her father’s short absence and
would replace the garlands in their original places before her
father returned. The father, in ignorance of the garlands having
been used by his daughter, dedicated them to the deity. One day
he chanced to discover the girl’s freaks and chiding her not to
repeat this act of sacrilege, did not present the garland that day,
but God appearing to him in a dream intimated to him His special
pleasure in accepting only such garlands as had been worn by
Andal(Periyalvar’s daughter) and not any other. From the nextday
onwards, Pe#iyidlvar offered only these used garlands. Andal
was glvgn the name of Sudikkodutta-Nacciyar on aceeunt of her
wearing the flowers herself before offering them to God. When
she reached marriageable age, she refused to marry any one except
the God Ranganiatha of the Sriranigam temple. The God appeared
to the Alvir in a dream to declare before him his acceptance of
the girl in marriage and ordered her to be brought to his residence
at Sriraigam. Periyalvar took her there with great éclat and left
her jn her Lord’s house and returned to his quiet residence at
Srfvxlhputtur Periyajvar has left a number of Tami] verses which*

go by the name of the Periyalvar-Tirumoli and the works of Andal
are called the Nacciyar-Tirumol:.

Tiruppanalvar.—He was a man of low caste and he had not
therefore the privilege to step into the holy precincts of the island
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of énrangam but sang the praises of the God Ranganatha from
the southern bank of the Kaverli. He was a person of a highly
devotional tempérament, justly honoured by God, who ordered one
Lokasarangamuni to take the Alvar to the temple on his shoulders,
where he became absorbed imto the deity. He has left only ten
stanzas in Tami] beginning with the words “ Amalapadi-Piran, etc.”
He was born in the 342nd year of the Kaliyuga (B.C. 2760) in
Uraiyiur, being the avatar of Srivatsa.

Tirumanguai-alvar was a kallar (professional robber) by birth and
profession. He claims to have been a petty chief under the Cola
king. For having misappropriated the revenue of the villages he
had the tenure of, the king imprisoned him. He got his release
by paying off the amount through the assistance of the God
Arulala-Perumal of Conjeeveram and began a new walk of life—
that of a highwayman. While making his livelihood by this
nefarious profession, he one day waylaid a newly married couple
who were passing through Tirumanangollai, his stronghold. He
succeeded in dispossessing them of all their valiables excepting a
little ring encircling one of the bridegroom’s toes, which he tried
in vain to pull out with his teeth. Suspecting that the bridegroom
had practised some witchcraft, he demanded an explanation from
the Brahmana bridegroom. The latter whispered something in
the Alvar's ears as the mantram he had used for the océasion.
The effect of this whisper was indeed magical. The highwayman
was instantly converted into a staunch Vaisnava. who thence-
forward took a vow to visit all Visnu temples to sing their praise
~and to repair the old temples. Srirangam temple owes a great
" deal to the munificence of this Alvar, who is said to have built the
fourth prakara (the surrounding wall) besides a number of minor
buildings. To meet all the expenses of such vast undertakings he
plundered the Bauddha Vihara of Nagapattanam from which he
abstracted the golden image of Buddha, which being melteq, served
amply for the purpose.

This Alvar is claimed in the Guruparamparai to have been
invited during his visit to Sirgiali (modern Shyali) by ]ﬁanasam;
bandha, the great Saiva saint, for a religious discussion and that
the Vaisnava apostle accepted the challenge and vanquished his
Saiva adversary with no difficulty; whereon Tirumangaiyalvar
was conducted through ergah the birth place of Jidnasambandha
with all honours.

After a great deal of solicitation and trials of faith, the Alvar
married Kumudavalli, the daughter of a Vaisnava medical man.

This Alvar is said to have been the incarnation of Karmuka
and was born in the Kali year 397 (B.C. 2714).

Tondaradippodiyvalvar.—This Alvar was born in the Kali year 289
(B.C. 2814) in a village called Mandangudi to a Sgliya Brahmana
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‘who called the child Vipranirayana.* The boy was educa-
ted in all the §gstras and when he came to manhood he assumed
-the quiet and unostentatious life of cultxvatmg a flower garden and
dedicating the flowers to the God of Snrangam He was going on
with his work undisturbed, when one day he came across a dancing
girl of winning manners and equally tempting features. She was
returning with her sister from the court of the Cola king at
Uraiyar. On their way home this woman made a bet to her sister
saying that she would win everyone by the charm of her beauty,
even this austere Vaispava Saint. With this view in mind she
began to serve under him in the improvement of his garden and in
course of time she managed to entice him away from his devotions.
Before the end of a year poor Vipraniariyana was worse than one
of the common herd, having lost all his claims to reverence. All
day long his thoughts were centred on her and he had long before
relinquished his task of cultivating the flower garden. Months
upon months passed away and Vipranarayana became a totally
different person. He became poor and as a consequence was
abandoned by his sweet-heart.

Ranganatha, taking pity on the wretched condition of His
devotee, undertook to reclaim him. He assumed one day the form
of a temple servant and carried a golden cup belonging to the
temple to Vipranirayana’s concubine, presented it to her saying
that it was from her lover and that he desired to communicate her
his desire to meet herthat night. He then told Vipranarayana that
his mistress desired to see him that night. Both met that night and
the night was wholly spent in that way. Next morning the loss of
the golden cup was brought to the notice of the temple authorities,
and on vigilant search it was detected in the house of Vipranara-
yana’s concubine. Of course Rafiganatha interceded in her behalf
(in a dream). Learning the source of his correction to be Rariga-
natha, Vipranarayana regained his senses and thenceforward he
remained faithful to his Lord.

The Guruparamparai adds that when Tirumangai built the fourth
wall of the ériraﬁgam temple he was obliged to construct it
slightly out of its proper alignment, lest he should disturb Tonda-~
radippodi’s Tulasi-garden, for which kind act the latter expressed
his thankfulness personally to Tifumangai.

Tondaradippodi has left two works in Tamil named the
Tirumalai and the Tiruppalli-eluchchi.

THE TRADITIONAL HISTORY OF THE ACARYAS.

Nathamuni—Long after the time of the Alvars there lived at
Alvir- T1runagar1 one Parankusadiasa, a disciple of Madurakavi-
yalvar and at the same time there lived at Viranarayanapuram

# Periyalvar also belonged to the same caste.
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(modern Kattu-manparkoyil) a2 Brahmana .named Nathamunigal..

This Nathamum had a son called I$varamuni who was so named
after his grandfather. Both of them were learned men and had-
done enough travelling in visiting places of pilgrimage. This
family settled down quietly at Viranarayapapuram after a pro-
tracted pilgrimage. One day some Vaispava pilgrims from some
place in the west happened to go there and to recite ten verses
from the Tiruvdymoli before the local deity; at the end of this
decade it was stated that it was a portion of the thousand verses
composed by QathakOpa After hearing them, Nathamuni ques-
tioned them if they knew the whole work of gathakopa by heart.

They returned a negative reply but assured him that he would
succeed in procuring the work if he should only try for it in the
birthptace of Nammalvar. With a keen desire to possess a copy
of it he undertook a journey to Alvar Tirunagari and with some
difficuity met Paranku$adasa and waited upon him; the latter was

pleased with him, taught him the secret of securing the works for
which he had come there. Natbamuni by repeating certain verses
twelve thousand times received directly from Nammalvar himself
not only the works of his own composition, but also those of the
other Alvirs.

Having got the works of all the Alviars from Nammalvar,
Nathamuni returned to his native village, Viranarayanapuram, and
resolved to set the verses to music, in which work he was assisted
by his nephews Melaiyagattalvar and Kilaiyagattalvar. Natha- -
muni’s fame reached Gangaikondacolapuram and the Cola king
of that place began to hold him in respect. During one of his
visits to Gangaikondacodlapuram, the capital of the Cola king,
Nathamuni breathed his last. ‘

Alavandar.—Nathamuni’s grandson was Yamunirya. He was
born some time after the death of his grandfather and of his disciple
Uyyakkondar. He grew up to be a prodigy under the tuition of
one Mahabhasya-Bhatta. Akkiyilvan, the high priest of the
Cola king, had imposed a tax on all learned men of whom
Mahabhasya Bhatta was one. When once the priest sent his
servants to demand his dues from the teacher of Yamunacirya,
the boy refused payment and in the absence of his teacher sent a
challenge on behalf of his teacher to the king’s priest for a discus-
sion on any subject he might choose. The challenge was accepted
and in the discussion the poor priest had the worst of it at the
hands of the boy. The queen who was one of the audience was so
overcome with wonder and joy at a mere boy defeating an elderly
man considered to be a mountain of learning, that she embraced
him and called him her Alavandar (dehverer) Thenceforth he was
better known by this surname which was conferred on him by the
queen.
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His further education was taken up by the five disciples of his
grandfather who had enjoined upon them to impart what they had
received from him to his grandchild.

Armed with this great store of learning, he entered the service
of the king and was left in charge of a portion of the Cola
dominions, In his latter years he assumed the Sannyasasrama and
retired to Sriranigam at the instance of Manakkalnambi, one of his
grandfather’s disciples.

Ramanuja—In Saka 939, on a Thursday corresponding to
Pancami of the bright fortnight of the month of Caitra in the
year Nala, Ramanuja was born at Srlperumbudur, to Asiri Kesava
Perumal and his wife Bhumlplrattly‘a?h_ Eight years afterwards in
the year Krodhana, was born his cousin Govinda at Malalaiman-
galam. KeSava Perumal gave his son the necessary preliminary
education and sent him to Conjeeveram to attend the lectures on
Vedanta delivered by one Yadavaprakida. His cousin Govinda
joined him later. On more than one occasion Ramanuja was
obliged to differ from the interpretation given by his teacher to
certain passages and this difference enraged his master so much
that it is asserted in the Guruparamparai that he contrived a scheme
by which he could do away with Ramanuja by drowning him in
the Ganges. With this object in view Yadavaprakasa resolved to
go on a pilgrimage with his pupils. The unsuspecting Ramanuja
also followed him but was warned in time by Govinda and
effecting his escape Ramianuja returned home. From that time
onwards, following his mother’s advice Ramianuja went on with his
studies unassisted.

The rising greatness of Riminuja was heard by Alavandir
who sent his disciple Tiruvarangapperumal Araiyar to Kafici-
puram to persuade Raminuja to go over to Srirarigam. Ramanuja
in his turn had heard of Alavandir and was equally desirous of
seeing him. When this opportunity arrived, he accompanied
Tiruvarangapperumal Araiyar, specially sent by him to fetch
Ramianuja to Srirangam and when he reached the place, alas! he
heard that the grand old man had died a few hours back. Afflicted
with intense pain and sorrow he attended the funeral and returned
to Kafici after the ceremony was over.

Ramanuja pursued his studies for some time privately and then
determined upon studying under Periyanambi one of the disciples
of Alavandar as his teacher. For this purpose he started for
Srirangam, but on his way he met Periyanambi himself at Madu-
rantakam, where the latter had halted on his way to Kaifici.
Ramanuja filled with joy at such an unexpected meeting requested
Perivanambi to begin his lectures even at Madurantakam at that
very auspicious moment. After a short stay here, Ramanuja
returned to Kafici with Perivanambi and continued studying
under him for six months. Meanwhile differences arose between

2
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the wives ¢f the two, and Periyanambi consequently quitted the
house qf Raminuja and returned to értrzmgam.

Disgusted with thermany acts of petty-mindedness of his wife,
Ramanuja resolved to take on the robe of the Sannydsin and carried
out his resolution immediately and his wife returned to her parents.
Having heard that Ramanuja had entered the Sannyasasrama, his
nephew Mudaliyandan and Karattalvan, a brillant youth of the
village of Kdram, joined him to begin the study of Vedanta. It
must be noticed here that Mudaliyandan is said to have been
born in the sixteenth year of Ramanuja’s life and Korattalvar was
three years older than Mudaliyandan. During the period of Rama-
nuja’s life a discussion arose between him and his old teacher,
Yadavaprakaéa about the use of taptamudra in which the latter
was completely silenced. A few weeks later Yadavaprakasa
embraced Visistadvaitism and became a disciple of Ramanuja and
assumed the name of Govindajiyar. He wrote a work called the
Yatidharmasamuccaya and a ‘short time after quitted the world.

At the request of Tiruvarangapperumal Araiyar, Ramanuja left
Conjeeveram to make thenceforth Srirangam his headquarters.
He assumed the control of the temple and introduced many whole-
some reforms in its management. Through the influence of his
uncle Periya-Tirumalai Nambi, Ramanuja’s cousin Govinda Bhattar,
who set up in his native village of Mujalaimangalam a liizga which
he had brought from Benares and who remained a stadnch Salva,
serving in the famous Siva temple at Kalahasti as its manager, was*
converted to Vaisnavism ; after which the neophyte gave up the
management of the temple at Kalahasti and joined Ramanuja at
Srirangam and became a Sannyasin under the name of Embar.

About this period, a great Advaita philosopher named Yajfa-
miarti, who was going round to various places both for pilgrimage
and for spreading and establishing his faith, heard of Ramanuja
as the propounder of a new system of philosophy and went to him
In the discussion that ensued, Yajfiamurti admitted his inferiority
and became a disciple of Ramanuja and in time he became one of
his important disciples. After his conversion he received the name
of Arulalaperumil-Emberumanar. He was the author of the
Jiianasara and the Praméyasdra.

Now Raminuja was moved by a desire to start on an extensive
pilgrimage to visit all the 108 shrines sacred to the Vaisnavas.
He visited all the important places of the Southern Presidency,
and the Guruparamparai adds that he even went to Kashmere to
procure a copy of the Bédhayana Vrtti on Vyidsa's Brnhma—sutms
after the study of which he intended to write his Sri Bhasya. It
is said that there he received greater honour from the king and the
goddess Sarada than they had both accorded to Sarkaracarya. He-
was able to borrow a copy of the Vrtti, but only for a short time,
even during which his two disciples Karattalvar and Mudaliyandap
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thanaged to get it by heart. With that remembrance they were
able to help their teacher in the writing of his opus magueum, the
Sri Bhasyam. He returned to Sr1rangam and began his Bhasyam
and finished two-thirds of it. About this period a son was born to
Kuratta]lvar, ParaSarabhatta by name, who became on the death of
Ramanuja the representative of Visistadvaita School of Philosophy.

The Ramagnujarya Divyasiaricaritai declares that after the
Bhasyam was completed Ramanuja lived at Srirangam for
sixty years before the Cola persecutxon began. At that period
there lived a Cola king who was a very bigoted Saiva. He was
compelling his subjects to embrace Saivism. Naluran, the minister
of the king, who was one of the persecuted men, pointed out to the
king that if their leader Ramanuja of Srirangam were converted,
it would be as good as converting the whole of his followers.
This suggestion was received with favour and emissaries were
sent to Srlrangam to fetch Ramanuja to the capital. When these
arrived at Sriranngam Ramanuja was at his bath and Kdarattalvan
foreseeing trouble to his teacher put on the kdsdva which Rama-
nuja had doffed and proceeded to the capital to personate the
Vaispava teacher. The Cola king ordered him to sign a
document to the effect that there was no god superior to Siva; to
which Karattalvan replied by saying that greater than Siva was
Dropa, punning on the words S$iva and Dréna, which also were
two cubic measures of which the latter is bigger in capacity.
Incensed at this impertinent reply, the king ordered the eyes of the
man-to be put out,

To Feturn to Ramanuja: After his daily services were over he
heard the news of the arrival of the royal messengers and of the
departure of Karattalvan to the Cola capital. The devout
followers of the Acirya advised him to flee altogether from the
Cola dominions to be out of the reach of harm. He received the
advice of his disciples with due regard and left Srirangam and
after a great deal'of privation and troubles on the way, reached
Tondanur in the Hoysala kingdom where he took refuge. Tonda-
nar “(modern Tonntr near Mélakoté) became thenceforth his head-
‘quarters for a great number of years. In the course of a year or
two he succeeded in effecting the conversion of Bittideva, the
Hoysala king, from Jainism to Sri-Vaisnavism and conferred on
his royal convert ‘the name of Visnuvardhana. With the help of
the king he built on Yadavadri, the temple of Tirunarayana in the
Saka 1012 Bahudanya. The Vadakalai Sampradayam gives 1021 as
“thic date of this event. He constructed also a large lake near
Tonntr and called it Tirumala Sagara.

In the year Saka 1039 Mudaliyandan was sent to the Hoysala
capital to set up there;—as also in other parts of the empire, five
images of Narayana. In Belir was set up Vijayanarayana and
Kirtinarayana at Talakad.
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It is said that these images were set up in Jaina temples
convertetl into Places of Vaisnava worship.

After all these achievements were over, people arrived with the
happy news of the death of the persecuting Cola at Gangaikonda-
colapuram and requested Ramidnuja to return to Srirangam.
After setting right the affairs of the Tirunarayanapuram temple, he
proceeded to Srirangam where he finished the remaining third of
the Sri Bhasyam and lived for 11 years before he breathed his last.

Ramanuja had heard in Saka 1009 that the Cola king Senm
Kulottunga had destroyed the Visnu temple at Chidambaram and -
that its image therein had been carried by its votaries to Tirupati,
where it had remained with them houseless. He is said to have
influenced his royal convert Ghattidéva Yadavaraya to erect a
temple for it in 1Tirupati and got it set up there. Ghattideva
Yadavaraya was also requested to superintend the services of the
temple. Ramanuja then settled the dispute about the identity of
the image of the Tirumala temple, which the Saivas claimed as that
of Subrahmanya and the Vaisnavas asserted to be of Venkate$a.
Of course his judgment was in favour of the Vaisnavas. He also
estublished a number of Sri Vaispava families at [lamandayam,
a village near Tirupati, which he purchased for the purpose.

- On the eve of his long life Ramanuja made Parasara Bhattar,
the son of Kurattalvar, his successor in teaching the Visistadvaita
philosophy and left this world in Saka 1059.

Bhattar was the next Acarya and he was fit by education and
intelligence to occupy the seat of his illustrious predecessor. The
“important event of this period is the conversion of a famous Advaita
philosopher of some place in the Mysore Province, who some time
after his conversion took holy orders under the name of Nafjiyar
and succeeded Bhattar in the pontifical seat. Naijiyar made
Nambur Varadaraja the next pontiff. He went by the names of
Nambillai and Lokacarya. Among his disciples were Periyavaccan
Pillai, the author of the voluminous commentaries on the Prabarnd-
ham, and Pinbalagiya Jiyar the author of the earliest of the Tami}
Guruparampara prabhavams.

The Vadagalai hierarchy is traced from Tirukkurugaippirin
Pillan, one of the chief disciples of Ramanuja. He was the son of
the maternal uncle of Ramanuja and was entrusted by the latter
with the duty of teaching the Prabandhas and their meanings and
also with the honour of giving instruction in the Sribhasya.
These distinctions were shared by three other persons. Tiruk-
kurugaippiran Pillan was the first commentator on the Tiruvoymoli
and all subsequent commentaries are based upon his gloss and
are mere elaborations of this the earliest and most authorita-
tive commentary. Engaldjvan, a learned Sél:ya Brahmana of
Tiruvellarai, was ordered by Ramanuja to place himself under the
guidance of Tirukkurugaippiran Pillan. After the death of the
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latter, the former became the pontiff in his line. The glisciple and
successor of Engalalvan was Nadadar Ammail, the grahdson of
Nadadar-Alvan, a nephew of Ramanuja. He was succeeded by
the great Védanta Deéika, the founder of the Vadakalai sect.

" After Manavalamamunikal in the Tengalai line and Védanta
Desika in the Vadakalai line, the hierarchy becomes more compli-
cated and to trace each one of the branches is not possible in the
short time at our disposal. The history of the period subsequentto
these two acaryas must therefore be reserved for a future occasion.

Among the three important sects of Hindus in Southern India,
the Srivaisnavas alone had developed a high order of historical
sense. The members of this sect have left behind remarkable
records embodying a fairly full and accurate history which is truly
Boswellian in its tenderness and photographica4n its fidelity and
forms a refreshing contrast to the accounts left by the other
sectarians. These records are abundant, and the historian of the
religions of India has only to co-ordinate the facts contained in
them with those disclosed from epigraphical and other sources.
Wherever they were not sure of their history, the Srivaispava
chroniclers have somewhat freely indented upon their imagination;
it is however, easy to detect such occasions and to set such poriions
of history on firmer foundations with the more reliable indications
obtained from epigraphical sources and astronomical calculations.

The Srivaispava movement has several features of great
interest to the historian of the religious movements in India. The
first and foremost of these is its popular side. Having noticed the
remarkable success gained by Buddhism and Jainism over the
masses by the employment of the vernacular languages, the Saiva
saints of Southern India copied their example in making religious
appeals to the people. The experiment proved a phenomenal
success, so much so that people flocked to this creed deserting
Buddhism and Jainism. Seeing the success achieved by Saivaism,
the Vaispavas in their turn employed Tamil, the vernacular
language of Southern India, in their religious propaganda with
equally marked success.

The second feuture of the utmost importance in the history of
the Srivaisnavas is the catholicity of its tenets. The Srivaisna-
vas hold that there is no distinction of caste so far as learning
and character go and a brahmana may accept as his teacher a
pulaya, provided the latter possesses the necessary culture and
character. To this extent, the caste system was done away with,
though not for other purposes. This free receiving and imparting
of knowledge from and to men of all castes is voiced in the
Tirumalai of Tondaradippodiyalvar thus:—

Ligp Bevr Qaurgp&EeuT H s ey & gt Gu Buarit sar !
@ PiEns suisCarg Qaubwig Wi ser TE6
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Q,&;‘r@u&@?z‘r Rer@ler @sremSQarar g FarBePCwras
o m@aﬂ@uﬁ'}’unﬁb w e B wrmsssTQmr.

and by Nammalvar in the following lines :—
@caisri g srBaer prel guh B8 059 o F sl
';sa),r.s,szraﬂmzrfs FERTLTOT FE L TN TS TE god
Qe S THS FEET S SaTewr & Loewtlestrenr p STQaT T B 6T
aevESTT Quwnrt gibwguwr Qriboy sQer.

Instances of such respect offered to men of the so-called low
castes are many and striking throughout the history of the
Srivaisnavas.

The sources of information for the construction of the history
of the Srivaisnavas are threefold, namely :—

(1) The Guruparampargs and monographs on individual
Acaryas, of which the most important are,

(@) The Divyasuri-carita of Garudavahana Panpdita; thisis
the oldest extant work on the hierarchy of the Srivaisnavas
written by one who claims to be a contemporary of S Ramanuja.
There is no mention in this work of the years and yugas, but it
contains barely the name of the month, #ithi and naksatra of the
birth of each of the Alvars and the Ac&ryas; nor does Garuda-
vahana Pandita give the chronograms dhirlabdha and dharménastah
corresponding to the birth and demise of Ramanuja. It stops
with the statement that Ramanuja, after finishing the mission of
his life, was awaiting his end.

(b) Next in order of importance and age is the Guruparam-
para-prabhavam of Pinbalakiya-Perumal Jivar. Itis writien in-magi-
pravdlam, a mixture of Sanskrit and Tamil and is based npon the
“Divyasuri-caritam of Garudavahana Pandita, which the author
quotes Irequently. Pinbalagiya-Perumal Jiyar also does not give
the years and the yuguas in which the Alvars and Aciiryas are
said to have been born in later works, but he gives for the first
time the chronograms dhirlabdha and dharmonastah for the initial
and the final dates of the life of Ramanuja. Pinbalagiya Perumal
Jivar was the disciple of Nambillai, who, it will be shown later on,
lived at the time of the Musalman invasion of Srirangam in the
early part of the I4th century and died immediately after this
incident.

(¢) The Ramanujarya-divya-charilam by Pillailokan Jiyar is
another work dealing with the life of Ramanuja written in Tamil.
Written long after Ramanuja’s time, it contains a great deal of
popular and traditional stories which are responsible for minor
discrepancies and anachronisms. This work gives some quota-
tions from a more ancient Tamil work of historic value, but it has
not been possible to trace either the name of its author or of the
work itself. This Pillailokan-Jiyar is also the author of the
Yatindrapravana-prabhavam, the life of Manavilamamunikal.
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(d) The Periya-tirumudiyadaivu, which gives short accounts
of all the Srivaisnava Alvars and Acidryas in a very brief and
succinct manner and which is an excellent hand-book of reference
regarding the teachers of the Srivai$nava sect, is the work of
Anbillai Kandadaiyappan and is written in Tamil. The author
was the son of Kandadai Annan who was one of the eight chief
disciples of Manavalamamunikal,

(¢) The Upadésa-ratna-malai of Manavialamamunigal is
another work of importance as it gives the list of the Alvars and
Acidryas, the naksatra, etc., of their birth and other useful infor-
mation regarding them. It is written in Tamil verse.

(f) The Yatindrapravana-prabhivam of Pillailokan-Jiyar
deals, as has already been mentioned, entirely with the life and
doings of Manavialamamunikal, and is in Tamil.

(¢) The Sanskrit work Prapannamrtam is another Guru-
parampard composed by Anantacarya, a descendant of Vaduga-
nambi, ofie of the disciples of Rimanuja; he was himself the
“disciple of the grandsen of the famous Laksmikumaiara or
Kotikanyaka-danam Tatacarya of Conjeeveram and lived a little
later than the Vijayanagara King Venkatapatidevaraya L.

(#) The next work of importance is the Guruparampara-
prabhavam of the third Brahmatantra-svatantra Jiyar. This is the
Vadagalai version of the Srivaispava hierarchy and deals only
with one branch, namely, that represented by the school of
Vedanta-Desika.

(i) There is yet another work, the Sanskrit Védantadésika-
vaibhava-prakasika of Doddayacarya of Coladinigapuram, dealing
with the life and times of the great founder of the Vadagalai sect,
namely, Vedantadesika.

(2) The second source of information concerning the Alvirs is
the collection of their works, well-known as the Nalayiraprabandham.
There incidentally occurs in it some mention of either contemporary
events or past incidents, the names and achievements of some
kings, which help us in determining limits to the age of the Alvars.
The commentaries on the Divya-prabandham and more especially
that on the Tirurdymoli of Nammalvar, are replete with reminis-
cences of the sayings and doings of the Acidryas and -are an
invaluable aid to the historian as they afford not only an insight
into the history of personages, but also throw a flood of light upon
some hitherto little understood customs and manners of a by-gone
age and elucidate the meaning of several obscure words and
‘phrases.

(3) The third and most reliable source of information is
epigraphy. The inscriptions found scattered over the Presidency
are of great corroborative value in regard to the statements made
by the various Guruparamparais.
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Thus then we have the Guruparampardas, the Tamil compositions
of the Alvars themselves and the epigraphical records to help us
in the construction of the history of the Srivaishnavas.

Having indicated the sources of information for a correct com-
pilation of the §r1valsnava history, I shall now proceed to give a
FrTe’f and succinct analy51s of the contents of the Gu?z?bammparas
=0 that their accuracy may be tested in the Tight of epigraphical
and other evidence.

A CRITICAL ACCOUNT OF THE S$Ri VAISNAVAS.

The traditional account of the Alvirs and the Aciryas given
above facilitates the discussion of the question of their age, the
estimate of their literary and other merits and the value to be
attached to their works in the formation of the Visistadvaita
school of philosophy.

The order in which the Alvars are said to have been born is
given by Manavalamamuni (wewrarerwrepefiser) in the following

verse :—
Qurienswrd &g sTr Quuird qabgm'g&mar

mw@gmﬂ?&fr@r SO
b mr,sarrmu/r,srrm aredl gpuxrmrrm ,ﬁmswwm

FF,str@ 5#,@,@;5 sl arldEg.

The earliest of the Alvars, Péyalvar (Guwriari) Bhatattalvar -
(g% 4smpari)and Poykaiyalvar (Qurieswrpar), who are known
among the Srivaisnavas as the Mudalalvars and also their contem- .
porary, Tirumalisaiyalvar (Bowfleswurpari) are said to have been
born in Tondaimandalam (@srewreww#®rew) in the Dviapara-
yuga and to have lived at the time of the Pallava dominancy
over that region. We know from history that the Pallavas first .
came to Kafici not earlier than the 4th century A.D., a fact which
certainly militates against the statement of the Guruparampara
that they were born in the Dvapara-yuga. Bhutattalvar (gsssr
tpaur) refers to Mamallai (womwo®?u) his own birth place, in his work.
This place is the same as the modern Mahabalipuram, a sea-port
established by the Pallava king Narasimhavarman I, surnamed
Mahamalla (wes7wde). Regarding the town of Mamallai, Prof,
Jouveau Dubreuil, the latest authority on the history of the Pallavas,
is of opinion that “this town did not probably exist before the
time of Narasimhavarman I and that it is this king that founded it
and gave it the name of Mamallapuram (w7wevevyrd) after his own
name of Mamalla and began the cutting of the Rathas and caves
therein.” Bhatattalvar (& gs7pest), therefore, was probably born
some time after Mamallapuram (w7Twsvevsh) came into existence.
Mahamalla (wao7wes) lived in the middle of the 7th century and .
therefore Bhitattalvar (484 s7pariTand his contemporaries may
be assigned to a period later than the middle of the seventh century
of the Christian era.
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~Again, Tirumalisaiyalvar (Bowenswr part) mentions the
ramanas, the Bauddhas and the Sivabhatarakas (@@Jul—ffmr)
Buddhism and _Jainism had not come into being in thé Dviapara
yuga ; and the Alvar who refers to these religions cannot have lived
earlier than Buddha. It is patent that these earlier Alviars did not
live in a very remote antiquity, the more so if we realise that Tiru-
mali$aiya)var (B@polleosurpari) has a verse” which seems to be
an adaptation from thefamous Tirukkural, (FG&Eosr), a work
which belonged to the Safigam (¢&sib) per;od and which has been
variously dated, from the 2nd to the 6th century A.D.

Another point worth noticing in this connexion is that some
of the earlier Pallavas were devotees of Siva and are described in
their copper—plate grants as parama-mahésvaras (Lo wr@apsvars)
Mahéndravarman I («w@mss8saiiwsr) was a Saiva and excavated
several cave temples for the worship of Siva in a number of districts
of our Presidency. Hisson Narasirmhavarman and the later Palla-
vas, Dantivarman (#s8afwar), Nandivarman (55 8ariwsr) and
Nrpatunigavarman (#@GugBeernar) were, however, Vaisnavas and
are called in their copper-plate inscriptions Huricarana- -parah,
(anfle rawru:), Dridhabhaktiv-Muradvisi (A0 @7 @prsefed) and so
on. Parameéévaravarman II (urlioehvageuros) built the Vispu tem-
ple now known as the Vaikunthapperumal (WW@WLLJ@U@LDH'@T)

“temple at Kafici and it was praised by Tirumangaiyalvar (8@wims
wrpeurd) under the name of Paraméccura-vinpnakaram (vsQ@uiss
& eremrasn),  All things considered, the Pallava period, corre-
sponding to the first quarter of the 8th m;xan era.

wppeass—eertatntyto-tave been one of“;;reat Vama Acthlty al]

<ever-the-Presidency; in Tondaimandalam (Qgﬂm@gwmgﬁvm) as
—wellasimthe Pandya ~and-Cola countries. It would not be wrong,
therefore, to assign the Mudal-a]vars and also Tirumalifaiyalvar
(8mwlflenswrheuri) to this period.

The later Guruparamparas (@@urwurt) add to the astronomical
details given in the earlier ones the years of the. Kaliyuga era and
the cyclic years corresponding to the birth of the Alvars and
Acaryas. The Kali years are mere fictions of the later writers,
whereas the cyclic years and the pa#canga seem to work satisfac-
torily in some cases and seem to yield fairly consistent results.
Diwan Bahadur Mr. L. D. Swamikkannu Pillai, our learned
chairman, has made the necessary calculationst and has published

a paper embodying his results in the Journal of the S. 1. Association.
In it he assigns A.D_720, to the Mudal-alvars (¢hsavriperr) and
Tirumalidaiyalvir (8@ feFurpart), which seems to fit in with
the conclusion arrived at above.

* Compare (&g g8 & Caaw@n GQsrelar daiw.iss usE
Wipasr  Upth tyard &) of Tirumalisaiyar with (e@gs 9 Casx@s
QanrenBer el s@smib RS Wansairar Yerib) of the Tirukkural,

+ See, however, pp. 58, 59, etc., below.

3



18

Since the age of the Mudal-alvars(epsevrhart) were far removed -
from those-of the Acaryas, the hagxographers of Srivalsnavalsm
could not be definite about the time in which these Alvars flou-
_rished nor could they give any'account of their parentage. Hence
they had to draw upon their imagination for their supposed ages
and to attribute to several of them a fanciful origin from flowers,
etc. The other evidences however seem to fix fairly the period in
which they lived.

From the traditional accounts we learn that—

(i) Nammalvar (mowrpart) was the son of Kari ($74), who
held a high post under the Pandya king; his mother was a lady
belonging to Tiruvanparisdram (S@meerufesrpnh),

(ii) that his disciple was called Madhurakavi (wgrsa?), and

(iii) that he himself bore the names Karimaran (srflurper),
Parankusan ‘urragsar and Sathakspan (sL-Q@sruar), and

(iv) that he was born at Tirukkurugtr (8@saame.d),

In the year 1906, when I paid a casual visit to the Anaimalai
(% w2%v) hill near Madura, I chanced to discover two valuable
stone inscriptions belonging to the reign of the early Pandya king
Jatavarman Parantaka Pandya (8rredwer usrisesuressigu),
One of these is in Sanskrit and the other in Tamil. The informa-
tion contained in the first is supplemented by that contained in the
second.

The first record states-—

(i) that it belongs to the Kali year 3871 (expired),

(ii) in the reign of the Pandya king Pariantaka (urr5ss),

(iii) that his wuttara-mantrin (2-8s5w0584M), the son of Mira,
a native of the village of Karavandapura and a member of the
Vaidya family, excavated a shrine for Visnpu and set up an image
in it. The son of Mara (w7 psr} was also known as Madhurakavi
(g rsef) on account of his skill in composing sweet verses.

The second record mentions the facts that seeing that——

(i) the temple works undertaken by his brother were not yet
finished at the time cf his death, Eyinan (e¢ars), when he
attained the position of the uttaramantrin (&,s,sﬂm,m,@n‘)) took
.them up and completed them; S

(ii) that the document was dated in the reign of Maranjadai-
van (wrp€h &L wer),

Now, the Kali year given in the inscription corresponds to A.D.
770. This was about the year when Parantaka Pandya (usrrsss

e guw) ascended throne. His father Paranku$a Pindya (wors
& urarg w), who fought with Nandivarman Pallavamalla (5587

& udwawimnd) at Sankaramangai (so&$7wwes) and other places,

about the year A.D. 760, must have died just before 770. Maiyan-

kari (JW/DfEfﬁTn‘?) continued as uttaramantrin 'essros&EA) for

some years in the reign of Parantaka (vs75s%) before he died.

Hifs death must have taken place within about a decade from 770,
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The facts contained in the Anaimalai inscriptions are in striking
consonance with those found in the Guruparamparis cegarding
Namma]var, his father and his disciple. Firstly, the ¢dmpound
name Or irattai-ppér (@riemiuQui) Karimaran (sfifwrpar) of
Nammalvar (swwrpars) indicates that Kari was the name of his
father. The name Marankari (orp&srfl) of the uttaramantrin (e-8
sowpgifl) shows similarly that he was the son of Maran (io7per),
Secondly Nammalvar (swwripari) was called Parankusa (uors
&), which was also the name of the father of the king Parantaka
(vrrpss).  Lastly, the disciple of Nammalvar (sowrperd)
possessed the name of Madhurakavi (cogrsa¥), a surname of the
uttaramantrin Marankari (2gsrvs@f wrpderd), Nammil-
var's (mowrgperi) mother comes from Tiruvanparisaram (@gseer
wflerod), a place not far from Karavandapuram (sragsyswd) or
Kalakkadu (serssr®), These facts in the accounts of Kari (erf),
the uttaramantrin (2 gsrws584) and Nammalvar (swowrperd)
tempt us to identify Namma}var (swbwrghesri) as the son of the
uttaramantrin (2gsowsgM). Such an identification solves many
an otherwise inexplicable difficulty in the life of Nammalvar
(Fuiurparrd), If the identification is correct, it is easy to see that
Nammalvar (soorgpars) was named Miaran (wrpar) after his
grandfather. It was the custom in ancient days for the kings of
South India to honour their faithful and distinguished subordinates

" in various ways, of which one was to confer up'them the privilege
of prefixing to their own names that of their sovereign. Hundreds
of instances of this custom could be found in epigraphy and it is
also mentioned in Tamil literature. For the distinguished services
rendered to him, Paranku$a (urr®@&s) may have been pleased
to permit Marankari (wrmer s7#) to prefix his name to his own or
to that of his son. Being already in possession of surnames such
as Mavéndamangala-ppéraraiyan (epCe sswasal Guraguer ), etc.
Marankari (erpersrdl) may have thought it fit to call his son
Parankusa (wrreges) after his sovereign. Similarly, Namma]var
(sbwrphari) may have given his own father’s surname Madhura-
kavi (vzrsa) to his disciple as a ddsys-rama and he may
have thenceforth come to be known by the name of Madhurakavi
(wgraad) his real name being lost to posterity.

It is quite certain that Nammailvar {(siwrgpari) was born at
Tirukkurugir (B8@é@@ma ) when his father was in charge of that
district, but Marankari (wrpssrf) himself was a native of Kalak-
kadu (@erssr®). The fact of Namma]var's (sberpeurs) birth at
Tirukkurugir (#@E@&@med) need not therefore be considered
as militating against the inscriptional statement that Marankari
(wrpisrd) was a native of Kalakkadu (sarssr®).

When I published my article on the Anaimalai (g4%eor o)
inscriptions in Sendamil (@#5sWp) for 1906, the above 1den~
tifications were attempted by me, but some e other con51derat10ns
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obliged me to abandon them then. I have since been con:
vinced that, for the reasons stated above, the identifications are
perfectly valid.-

The king Parantaka (wrrgss) was himself a very devout
Vaisnava, as the Madras Museum plates of that king states, We
read of him in that inscription

UST S S8 LT inenaidpenT avst op @@ and
UEp8s i wesfiypalp srep@ari’s Queast LGS
BT QUE B0 B SO LHWEF (& &7 pLoe et @ gir -
Qerulavrs&Gu)bd

Again, it is stated, that the four concluding verses of the
Velvikudi (Gaerai@e ) grant of the same king Parantaka (urr 555)
have been quoted from the Vaisnava Dharma (ewadpes e giw),
The Visnu Dharma (9 gnsiw) is a work of authority among the
Srivaisnavas and the story of Ksatrabandhu (%psS8russ)
alluded to in his Tirumalai (8mwr2) by Tondaradippodiyalvar
(@sredrrgu@urguwrparr) is given in the 17th chapter of that
work. The Vaisnava zeal which this king and his officers
evinced was the result of the Vaisnava revival inaugurated in the
. Pandya country by Nammalvar (Fiwrpenrd) and the Mudalalvars
(epsowTpard) in the Tondaimandalam (@ srehra_weirewn),

One other fact in thelife of Nammalvar (stborgpars) has now
to be considered. There are thirteen Vaisnava places of note in
the Malainadu (»%»27®) which noone but Nammalvar (sbwrjpamrd)
has praised. They are situated in places which were reached in
ancient times by three or four mountain passes,” One group
consisting of Tiruvanpariirame(@@asrudsrro);, Tiruvattiru
(8mar_crm) and Tiruvanandapuram (8@ e s55t0u ) was reached
by the Aramboly (grb@urf) or the Kadukkarai (s@é=er) pass ;
another consisting of Tiruccirraru (8857 o) in Ceﬁgunrur
(sdger ori), Tiruppulivar (Belyedys), Tiruvanvandar (Sgeeer
amr 37), Tirukkadittanam (8@&sy.ssrard), Tiruvallavi] (Bmae
aarp) and Tiruvaranvilai (Boerrareiler) was reached by the
Accankoyil (g#5r@asri2%r) pass; while one must come by the
Bodinayakanar (Cury srwsgari) pass to reach Tirukkatkarai
(B@ssr _semr) and Tlrunm11kka1am (8mepfsserd),  Tirunavdy
(B@srars) and Tiruvittuvakksdu (@@ ed £ sa48570) are accessible
through the Palghat pass. All these ways are situated even
at the present time in thick jungles infested with wild animals
and are not easily passed through. It must have been much more
difficult of access in earlier days. The inaccessibility of these
Vaisnava shrines accounts for the fact that they have not been
visited by the other Alvars, though some of them have come almost
to the foot of the Western Ghats. It became possible for Nam-
malvar (sbwripert)-to visit them, because he was the son of a high
official of the State and perhaps because he was much,_respected
by the king, who might have sent an escort of powerful soldiers
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and staff to enable Nammalvar (swwrpaers) to visit the places of
pilgrimage in Malainidu (wé%v 5r®).

The astronomical details supplied by the (merourry Guru-
paramparas yield the date A.D. 798 for Nammalvar (sbwr peuri)
and this date, be it noted, falls in the reign of Parantaka Pandya T
(Urrpss urangw),

In one of his verses Nammalvar (swbwripari) appears to show
his acquaintance with the Tirukkural (8@é&aer) of Tiruvalluvar
(Bmaver gpavr), The first half of the verse reads thus:—

o rauf sesem e Guwrel i arlar QFreufrufs s
7 1 pvall & B Wpler s 50 p65F 0 QU epQF (wier)
which is almost the same as

oo raur@aerea QuaEarsae o QFraT
afrre £epds3mmd
of the Kural.

Again Nammalvar (,smmrrsmmr) mentions elsewhere in his
works the Sramanas, the Sakyas and the followers of the Linga-
purana (dfmsysram)  This last is a work of recent date. His
references to the avaidika (9o Bs) rehglons and his acquaintance
with the Tzrzlkkural(;@@ﬁ@;v’vr) would be possible only if we place
him well within historic times, but never if we should accept the
tradition which places his birth 3,000 years before that of Christ.

There is an inscription engraved upon one of the pillars of the
first prakara of the Saurirajapperumal (GFerArr8liCumwrer) temple
at Tirukkannapuram (@@méserewyrb) which belongs to the third
year of a Cola king who is  simply called Rijakésarivarman
(rrz3@sevflaviwar), From the pafaeographlcal point of view the
record could be assigned to the reign of Aditya [(«83w), who
as we know, ruled before A.D.908. In this inscription a private
person bears the name Sathakopa ( #@sru), which no one before
Nammalvar (sowrphanrt) had borne and which appears to have come
into existence with Nammalvar (sowrpars), If Sathakcpa (#0.
@&ru), one of the names of Namma]var (sewrpart) was borne by
a common man some time before A.D. 908, it is certain that the
original Sathaképa (,-Gs7u) should have lived fairly long
before A.D. 908 so as to allow time for the spread of his glory, and
to compel the admiration of people for his worth so that they
might be prompted by a desire to bestow on their children
the name of so great and saintly a person. If, as we have
conjectured already, Namma]var (swwrpary) lived in the first half
of the gth century, it would not be difficult to find ordinary people
bearing the name Sathakopa (#.-@&71s) in the Ioth century A.D.

The various standpoints from which we have viewed the age
of Nammalvar (sowrhard) point in the aggregate to the first
half of the 9th century as the time when he lived and wrote his
memorable Tiruvdymoli ( @@ariQurd),
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Kulasekhara (e@+srs) was, according to tradition, the next
after Namha]var (swrpard) in point of time. There is very
little of intern4l evidence in the works of Kulasekharalvar (gaQ#
sr7ipard) regarding the age in which he flourished. He styles
himself the lord of Kiadal (% L6 Madura), of Kongu (@s78w), of
Koli (®sryd) (Uraiyur) and of the city of Kollinagar (@srévellpsq)
and thereby claims lordship over the Pandya, Kongu and the
Chola countries. One passage in his work has reference to an’
historical incident which may serve to fix approximately the age
of Kulasekhara. It runs thus:—

w&uior paieBen puaer par o ara QF gud 8 aby
FEStw LTwgd . . . ﬁsiT?EYT Qelaenssrem

which Periyavaccan-pillai (Guiwardsrear-derdar), the great Vais-
nava commentator, explains thus :—-
BEar g sepLw VQUTIUDLT ST (FOHOTEG J788Tauirer
sanler & rovaiss §H8w ey dad @ .. ...
This explanation, however, is wrong. The passage clearly means
Gwlsrsr PYuBura ar wehlvrsidy TrgrarSp udewaleriGur
/ﬁ;b Rasrar gy Saren® s @, CuridsersReallar gub Quris @e
- @erer Lcrrur,gsG’g/r@ai_Lq.u_; dlarr%rwrr@w &&or Gwor Sor & & Gvor ()
+ Here is, therefore, an allusion to the defeat and death of a Pallava
" king suffered in the hands of Kulasekhara (goQ@rer), We know
that Nammalvar (sborgpard) lived in the reign of Parintaka
Pandya I (usrrpse urawrguw), son of Parankuéa Pandya (vrrase
ueaw g w), the contemporary and opponent of Nandivarman Palla-
vamalla (zs8adwsr vemawme),  Since Kulasekhara (goGssr)
is said to be later than Nammalvir (swworpard), the Pallava
contemporary of Kulasekhara should be some one later than
Nandivarman Pallavamalla (sf58e7.car uaeawee) On suffi-
ciently strong grounds Professor Jouveau Dubreuil has shown in
his recent publication on the “Pallavas” that “the southern part
of the Pallava kingdom was occupied by the Pandyas from the
4th to the 16th year of the reign of a Pandya king called Maranja-
daiyan (wrpepsemiuwei); it appears to have been a military
occupation. We think that the occupation took place at the end
of the reign of Danti, about 825.” Kulasekhara (g®?s%s) may
have joined the Pandya king in assailing and probably also killing
the Pallava king Dantivarman (&5 &arwar), some time about A.D.
825. It is perhaps this event that is alluded to in the passage quoted
above from the Perumal Tirumoli (Quaprer Gwm@uwrif). By virtue
of his descent on his father’s and mother’s side, he- may have
claimed to be the lord of Uraiyir, Kollinagar. etc. The age of
Kulasekhara has to be placed therefore in first half of the 9ths
century. -
Periyalvar (@udAwrpans) and his daughter Andal (e _meir)
were the contemporaries of a Pandya king named Srlvallabhadéva
(Faweau@Bse). Mention is also made in their works_ of a person
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who held the surnames Nayicala (swree), and Abhlmanatunga
(@rar @6:6), surnames which sound more like those possessed
by kings than by common men. The $rivaisnava tradition makes
them the surnames of a Selvan (@sévavzv ), who is said to have been
the priest of the king. If so, we should understand that those titles
which belonged to him were conferred by the king on his priest
as an honour. The only source of information regarding the Pan-
dyas we possess at present are the two Smnamanﬁr (@srrammgzm)
plates and the Velvikudi (Gaeralsy.) grant. According to the
larger Sinnamantr (@ e gant) grant, there was a king named
MSrlvallabha (Waeewu) alias Mara (wr o) and Paracakrakolahala
(uﬂé&@ﬂ@&vwlr&m) who was the son of Varaguna (asr@=r) Pandya
and who was a distinguished sovereign in his line. The document
describes him thus :——

"o

g EHgh avqigsdar axi  SfAm-

r~

WA Sfcowd@ Jufy: sREfET T |
A WEAAGHRAT ACTEGRA AT G T:
s saufasTAdsa: s gy a9l o

Only one stone inscription of this king Srivallabha (@awm}u)
has been discovered up to this time; it is engraved on a rock-cut
shrine at Sittannavasal (@,sgsmmwrarw) in the Pudukkottai
State. In this inscription Srivallabha is seen to have possessed
another surname Avanipasekhara (saeflu@sar),

Periyajvar {(@Qudflwripari) alludes to his patron érwallabha
(uFf ewévouns) alias Maran (o7 @) in the followmg passage :(—
Qararer ey & itQapBsrer Q pGwrper Qsena L pBarer Qs
erarQarar _r@mn @ ga Baroral @65 CorZavQuw,

Attention may also be drawn to the present tense @sr&wLr@d
employed in the above passage. Srwallabha, the son of Varaguna
(evr@ewr), lived in the middle of the oth century. The astrono-
mical details regarding thé age of Periyalvar (Quiwripamrd)
supplied by tradition yield A.D. 725 for the birth of Periyalvar; if
he should be taken to be a contemporary of Srivallabha Pandya

(«fader uremrguw) we should attribute to him an usually long
life. We have therefore to reject the traditional date as it does
not fit in with the other facts mentioned by the Guruparamparas.
We must take only the middle of the 9th century as the approximate
time at which Periyalvar flourished. ™ =

The next alvar, according to the tradition, was Tondarad1ppod1
(@erer_rg @urg)., He was the contemporary 6f Txrumangal-
yalvar (@@wéseurpard); between these is placed Tiruppan-
alvar (8@ reypand). So, if we fix the age of Tirumangai
(@@ wams), we would arrive at the age of the other two Alvars also,
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The following facts found in the works of Tirumangai (Bmuwieas)
afford us sufficient materials for the determination of the age of
this Alvar:—*
1. Ggarerar Qgrewenl wiGsrar aewrfiaih parwling S
awevallE@ sanfl,
. wEreTaE @ sraweLwi@srer e EGh B/t aud
r@uasar sHaal sarysy HLhos SAwW L Huis s g 51 5,
3. wevmasr whlawiQsrdr wePis LIQuwsF s &S evor evar & i,
4. Arpgad webrlomdes e ausit Qe @ s@arud gus Qg
e qpar prer Lrbsevar vevevariGarar,
5. Qsararadebeplarde Qsmpaler SHpsvarigw 5 o1 8%
( Quaar wriwar gy Ltveveur Qs ar,
6. covgmaTerar Qsararalard & areflorn Her
Qamgaue uerlsrw Qasar @ ar,
7. o & povalevavasr @ sevweluié Qagsaud Q& mQasd eveve
ey 55 UDL SR Bp Levevei Bara,
8. sLoCures  EEL Grpsbard LPLEILLY  Udeer
Garear,
9. Qgreysp veevarBesrar and
10. Qevdwusr QaeréQorasgrer.

e

G5 &7

Quotations 2 to 9 are from his decade in praise of the Visnu
in the temple of Paraméccura-vinnagaram (us @m-ﬁ&naga’arwgﬂ:[b)
at Kafci. It has long been established that this temple was
constructed by the Pallava king Paramé$varavarman {urQueed
agadwar) 1L, the predecessor of Nandivarman Pallavamalla (558
aiwar usveuawoswe), The walls of the prakara of this femple
contain a series of well-executed but ill-preserved panels of
sculpture glorifying the Pallava race, by giving pictorial repre-,
sentations of the incidents in the lives of Paramé$varavarman,
(waBuevararws) and Nandivarman Pallavamalla (558wiosr
uewawee). From the short inscriptions engraved below these
panels, we get glimpses as to how the last-named sovereign
obtained sovereignty and how he was welcomed by the chief
officers of the State and conducted into the capital, Students of
South Indian History are familiar with the fact that Nandivarman
Pallavamalla (s5&aiwsr uéeawée) was harassed by dissen-
sions caused by Citramaya (£s&swrw), a_prince in the regular
line, whom Pallavamalla superseded. The latter had for his
confederates the Pindya king Parantaka (vs756%) I, and other
southern princes, whereas Pallavamalla was strongly supported
by his subordinate chief Perumbidugu Muttaraiyar (Quapie
9@@pssoorud, his general Udayacandra and Adigaiman
(o @aswrar), Nandivarman (s58erfwar) met his opponents in
the battles of Sankaramangail (Fessumes), Mannaikkudi
(wetr e 55.), Nelveli 1@paCadd), Alindiyar (9 458G+) and
Pugaliyir (4s:8w7). Inthelast of these places Adigaimian (¢ 8o&
wrar) was defeated by the Pandya Parantaka (urewguw vrribgs).
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The battles at Mannai (wewr@awr), Nelveli (@ p60@aaf) and Karuvir
(s@ep), are referred to by Tirumangaiyalvar 'ﬁ@wﬂ@&w%@a’””)
It is well known that the battles of Mannai (wer2xr) and Nelveli
(@ﬁ&@@!@ﬂ) were fought by Nandivarman Pallavamalla (558
i Levewawse), The Pandya king Parintaka (urrss%) after
defeating Adigaiman (w/@@mewrar) at Pugali (ysy), which
is the modern Pugalar (y%es7) on the Trichinopoly-Erode
branch of the South Indian Railway, appears to have proceeded
to Karuvar (s@g7), not far from Pugaliyar (0sgfgr). There he
was confronted and defeated by Nandivarman Pallavamalla (z58
aiwar Loweewee) as stated by Tirumangaiyalvir (8@wzeos
wrparr), Since the military achievements of the Pallavar-kon
(vevewar@srear) who, according to Tirumangai, worshipped the god
in the temple of Paraméccura-vinnagaram (JsQ@u#sraliey erard)
and those of Nandivarman Pallavamalla are identical, there
can possibly be no objection ‘to our 1dent1fymg the former with
the latter.

The war-drum of Pallavamalla was called the kaduvaypparai
(s®amririusom) and it is described by Tirumangaiyalvar as, sound-
ing like the ocean in the following passage :-—

sLAGLIT® WLBEGL GrosCar il pue L ubawar Gsrar,

The name of this drum occurs in the Vakkaleri and the Kendur
grants of Kirtivarman JI of the Calukya dynasty. The Tamil -
word kaduvayppurai (sGerdiemp) is therein most mechanically
translated into katumukha-vaditra (sQupser@sBr), From the fact
that—

ATAMIEG (GIXT GISFAFAT Faq[G: S QUeH[RT
TIT] ARGEEAICINABANNGE 988 Ogd §9gd %I=W™
FHIEIRAFIFANTATATTS . . T@SE

Tirumangaiyalvar mentions the name of the drum of Pallavamalla,
there could not be even a shadow of doubt that the Pallavar-kon
mentioned by the Alvar is the same as Nandivarman Pallavamalla
and A.D. 717 to A.D. 779, which was the length of the reign of
Pallavamalla, is the upper limit of the age of Tirumangai.

Let us now proceed with the determination of the lower limit
for the age of Tirumangaiyilvar (S@waeswrpeTs), In his
decade in praise of Visnu at Attabuyakaram (glcyuwsr) at
Kafici, the Alvir makes mention of a Tondaiyar-kon Vaira-
mégan (QerawenLwiCzsrar ewar@uwss), Some scholars have
identified this Tondaiyarkon (@srewrescwiGsrar), that is, the
Pallava Vairamégha (e@aerCuws) with the Rastrakua king
Dantidurga, who also bore the name Vairameégha (werGuws). We
know that the queen of Nandivarman Pallavamalla was a princess
of a Rastrakota dynasty and very likely the daughter of

4
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Dantidurga.; And it must be after him the’ son of Nandivarman
Pallavanqalla was named Dantivarman;, he deems to have assumed
also the surnamé Vairamagha of his xﬁaternal”‘grandfather. The
Rastrakiota Danti was a bad king and was therefore deposed
soon after his accession; there is therefore &ery little likelihood
that that king took Kiadci and compelled its Pallava king to do
homage to him. It is therefore unliKely that Tirumangai had in
his mind a foreign sovereign when he referred to Vairaméghan.
On the other hand, we come across the name Vairaméghan alias
Vapakovaraiyan (erew@eraepswsr), in No. 158 'of the Madras
Epigraphist’s Collection for 1912. The record is dated in the fourth
year of the reign of the Pallava king Aparijitavarman (or
#saiwsr), whom [ have identified with Nrpatungavarman (£
s®=ar), the last of the powerful Pallava kings of Kafichi. The
surname Vairamégha of Dantivarman which is held as an alias by
the subordinate Pana (v7e&) prince must, as usual, have been
conferred on him by his sovereign who may have been Nrpatunga
himself or his father Nandivarman. Another inscription belonging
to Uyyakkondar Tirumalai (e lwé@sreir_ri @@wlav) near Trichino-
poly mentions a channel named Vairaméghan-kil (warQusedrsre),
In many places in the Trichinopoly district we come across the
inscriptions of Dantivarman and in them we see him referred to by
his name Dantivarman as also by his surnames such as Marppidugu
(worp90@), etc. The channel referred to above may have beeny
named after his surname Vairamégha. Since the present tense
aerige is employed by the Alvar in his reference to Vaira-
mégha, Tirumangaiyalvar must have been a contemporary of
D:ntivarman. If this conclusion is correct, the age of Tirumangai
would fall in the first half of the 9th century, for, according to Prof.
Jouveau Dubreuil Dantivarman lived from A.D. 779 to A.D. 830.

" The ages of Tiruppanalvar (@@lurempari) and Tondara-
dippodi (@srerirg@urs) must therefore also be fixed as the
first half of the ninth century,

In the course of this lecture I have given one or two instances
proving the acquaintance of the Alviars with standard works such
as the Tirukkural. The Alvars were familiar with several other
classic works. In the Tirumalai (8@wr?) of Tondaradippodi-
yalvar (@gr@rLrg o@ury), for instance, there occur, two feet of a
verse which are identical with two feet of another belonging to the
work of the Saiva saint Apparsvamigal (gouigardser), The
verse in the Tirumalai (8 @wréa) runs thus :—

o erer £Q 1O PULILLTSY 2 6T @EIT GOieRT T Qaurar Bievenr

sorer 5@ sar pras Qprerimig @atar@sCs Qareud Lpeser
[Brar

o 67 gpaur (e 8 p0 pavevn apfm s A& Quar mi

Qaer8UGur Quer guerQer psravaleraps SfsHU.GLCear.
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thereas that of the Tevaram of Apparsvamigal thus :—
sor ot Qar eir soror SQ ST LTI STOVEDSHS &5&,5@&@2;1’5’@;’
QparefQupr8Aar g sy ar pry demr@L

eorGar weard p@peer wpLeallm b 50 8w mi
Qaver BQarair Gaver® 5T gond evreps BfgH .G CGer.

Since we know that Apparsvamigal (.sz/-JuNr'ﬁmﬁéFGﬂ) lived in the
middle of the seventh century and the Tondaradippodi (@srere
sg0@ury) in the middle of the ninth century, we are obliged to
remark that the latter must have borrowed both the thought and
the language of the former.

Even in the time of the Saiva devotee there must have been
some amount of Vaishnava awakening which the Saiva saint views
with dislike. He says

s gyl perey FRST @SS
Frwajerer§ sup s bslQuari Guwi,
Quuigpley wyer@ui Curs@uws
wrwer wrwgsl uli_wear gs8r.

Again, Tirumangaiyalvar refers to a custom of the ancient
Tamil land and which is described in the Tolkappiyam (@srev
sriuwib) and the Tirukkural (8@é&per). The custom is known
as (wGoayse).- The Tolkappiyam distinctly prohibits the practice
‘of this custom in the case of women in the following sutra :—

o8 B%wr e gy wsBe wLar@up
Qurpyen_ Q5 Henn ulamewowiTes.

and gives the following examples in illustration of it,
SL_evarar Erws srrds goih Guetsry. i
L g ori eowEsT @@ eer  — ot QTS
&1 0Qse aubler saflaes@uri GarwoTear
Qar’Lwr QupLsrew. Suipg

and the Kural

Slearar&Tn 1ppbg wi Gaep

Queirenll p GL 5B S5 Bev.
In his Periya-Tirumadal (Q@uiw S o), Tirumangaiyar notes that
the Tamil grammars do not countenance women practising the
custom of madal-érudal and defies the Tamil grammars and ex-
presses his opinion that the limitations put upon females by the
grammars are unjustifiable in the following passage:—

gy ar peoLwr calrs gar@uoinCeyssar

wer goioL gnrr @raru@sri arss o

@ ser gyangudey Ga e e e @— 5% wrs Qs HE L,

It is plain therefore that Tirumangaiyar was familiar with Zol-
kappiyam and other classic works.
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The later Alvars seem to be acquainted with each other’s work |
as is evidenced by the innumerable parallel passages which might
easily be quoted. I shall give here a few examples:—

wrernm@ua Gendl mal s afeiren Uuh
Periya]var.
wrarw@RwarQeés walsd Wer glowmwr
srear o swegrlurl stQep s ar &sQerry.
Tirumangai.
s Sl sesir @ Gar e Qu e et el satlsgorCo
Tondaradippodi.
s QQar & QLar s ewhilawrwr & sefl 6 &
wewQuw® s Hé a;e'\gumraq &TE &

Nammalvar.
sa@ed s sé sownrd &rg5siGwe o

Tirumangai.
269Cw wrrepGs ear T @
ST WD L6l @FenLwLi i

. Nammailvar,

gadCGw weplstuer A% b oms

Tirumangai.

Quiwe@n @wnd s Qs reparis@saartd
QuUIMLIEESLD 8w sreparisb seerd
Nammalvar,
QuiwiéBs Qui @ aguler @asrtar H@ure
Quriwié®s QuriuEEkh YL Qsrg e w Csrwrer.
Tondaradippodi.
& (5 LbLI LD Qerlov@Gip s aurmELr Qa7 &maer_
&l e & s&T@CsTaETOL er severentin safl$@wrmo.
PSS S STETL &b,
Tirumangai.
&@L’oumn‘"@&ﬂ%u@: his arasor sr¥alsrdadri
&SmLoL9 B & s DQ&r& Qe s el sofléEwrCmp
Tondaradippodi.
& &fl paT LT BT @5 Lh & (LD Qurifparelig Ggerer rasw
Periyalvar.
saraf par Lomn B e LevL @ th st 75 @ sawr smoafiGu,
Kula$ekhara.

From the way in which Kulaseékhara qualifies the word Zondar
in the following passage, he seems to have had the name Tondar-
adippodi in his mind or we may take that Tondaradippodiyalvir
(ég;rs&url..zrq.ﬁ:@ung.wrbbmr#) got the suggestion to name himself
Tondaradippodi from the works of Kulasekhara.
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S oury yoesQar erarpaps L Oﬁﬁ:&aL.jtg.L‘:Qgﬁ&_
Y- prb Qu Sév shens 1 G 5s57OL Calms QuergaGs.
The works of the Alvirs may be described as welling with a

genuine love of an extremely intense degree for Visnu and in their
earnestness and fervour they stand only on a par with the equally
strong and touching appeals to God made in their Tévaram
(@sarri) by the Saiva saints. This love, or bhakti, is the founda-
tion for‘ the doctrine of prapatti (Jrug@) which looms large
in the Srivaispava philosophy. Even the hardest heart cannot
resist the extremely pathetic and beautifully poetic appeals of a
Kulasekhara, an Andal or a Tiruppanalvar. The compositions of
the Alvars do indeed deserve the encomiums

Fusg g8 ponlen, Fasaps slh, sUEOFH Ymwevesr

occurring in their own works, as also those lavishly bestowed on
them by later authors. To deal adequately with the merits of
their works does not fall within the scope of the present lecture
and with your permission, I pass over it.

THE ACARYAS.

The Srivaisr_lava chroniclers make justly a distinction between
the Alvars and the Aciaryas, the former being saints who had
realized Brahman and had personal enjoyment of His grace,
whereas the latter were learned propounders and elaboraters of
the philosophy contained in the works of the Alvars and were
certainly far lower than the Alvars. The first of the Acaryas
was Nathamunigal. In fixing the age of Nathamunigal there are
several difficulties, the data being of a very conflicting nature.
The earliest of the Guruparamparas, the Divyasiri-carita distinctly
states that Nathamuni obtained directly from Sathakspa, through
the influence of Madhurakavi, his own works.

The Guruparampara of Pinbalakiyaperumaial Jivar (SerugpSw
Quawrer fwi) however, affirms that Nathamuni (57 ggpef) secured
the works of Nammalvar and other Alvars in a dream from the
former, who became pleased with Nathamuni after he repeated
12,000 times certain verses as advised by Parankus$adasa, a
disciple of Madhurakavi. This statement, namely, that Nathamuni
obtained the divya-prabandhas of all the Alvars from Namma]var
in a dream is repeated in all subsequent Guruparamparas.

Lateronthe Sﬁvaisnavas finding that the attribution of a great
antiquity to the Alvirs removed them far into the pwst and that
it created a long gap of time between the Alvars and the Acaryas,
and with a desire to bridge over it, contrived to give a long line of
disciples to Madhurakavi and asserted that Paranku$adasa (urrs
&#&s7#) was but one of this lineage. They also contended that
the older Guruparampardas ought not to be understood as stating
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that Paranku$adasa was the immediate disciple of Madhurakavi,
but that- ke must be presumed to be a remote descendant in the
line of disciples of Madhurakavi. They also lengthened the life
of Nathamuni to 330 or 340'years. If we realize that Namma]var
lived in the ninth century and that Madhurakavi or his disciple
Paranku$adisa lived even after Nammalvar, we cannot find enough
time in the interval between the end of the life of Parankudadasa
and the beginning of that of Ramanuja, that is, between about A.D.
900 and 1017 to interpose 340 years for the life of Nathamuni and
120 years for that of Alavandar. It is very probable that Natha-
munigal flourished in the last quarter of the ninth and the major
portion of the tenth century. A supposition such as this makes
it not impossible for him to have directly met Madhurakavi or his
disciple Paranku$adasa and obtained the Tiruvaymoli from either.

An important document was recently discovered by me which
throws considerable light upon the history of the Srivaisnavas.
It is a set of copper-plates dug out of the earth in the village of
Anbil (wa Fe), not far from Srirangam; it belongs to the reign of
the Cola king Parantaka II otherwise known also as Sundara-
cola. It records a grant of land which the king made to a
Brahmana officer of his, who was a native of Anbil. This officer
and four ancestors of his were great devotees of the God Ranga-
natha of Srirangam and their donations to the temple are detailed
in the document. “The author of the beautiful Sanskrit verses
which form the first portion is stated therein to be a disciple
of Srinatha. Since the date of the inscription falls in the middle
- of the tenth century, we may reasonably identify this Srinatha with
""the Acarya Nathamunigal. The first of the four ancestors of the
donee must then have lived in the ninth century and must therefore
have come under the influence of the Alvars who were congregated
in the temple of Ranganatha in Srirangam, situated very near his
own village of Apbil.

Regarding Nathamuni there occur in the Guruparamparas certain
facts of apparently historical value, namely, that he was born in
the agrahara of Viranarayanapuram (S5srorwesttjrid) and died
in Gangaikondasolapuram (s@ers@srear@srpyrw), Though it
is perfectly possible that Nathamunigal lived in the agrahara
of Viraniarayanpapuram, it does not seem to be possible that
he died in Gangaikondasolapuram. This latter place could not
have come into existence at the time of Nathamunigal. For,
“Rajendracola (#7@mssrlsrp), who is well-known also as
Gangaikondaéola, began to reign in A.D. 1012 and he did not
proceed on his northern expedition before the 12th year of his
reign. It was only after he had extended his conquest as far as the
Ganges that he obtained the surname Gangaikondaéola, If the
newly raised city went by the name of Gangaikondasslapuram, this
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could bave been only after A.D. 1024. If it be a fact that Natha-
munigal actually died in Gangaikondaéolapuram, the evept should
have occurred after A.D. 1024 at the earliest. Alavandar (gor
@ 5smi), the grandson of Nathamunigal (s7spaflser), is known to
have been born some time after the death of Nathamunigal; he
must then have been born after 1024. But Ramanuja, his disciple
and who was very much younger than he, is stated to have been
born in the year A.D. 1017. This leads us to the absurd conclusion
that the Acarya of Ramianuja was born after him. The name
Gangaikondasolapuram led first myself and then, the writers on
Srivaispava history who came after me, into awkward mistakes,
The name of the place where Niathamunigal died must have been
identified by later hagiologists with the then prominent city of
Gangaikondaéolapuram. On the other hand if we assume that
Nathamunigal lived in the reign of Parantakacola I at Vira-
nariyanapuram and died before or in the reign of Parantakachola
11, he must have lived for over 80 or 90 years.

If now we assume that Nithamunigal died in the middle of the
tenth century, the life of Alavandar must have begun at the same
period and extended into the first half of the eleventh century.
Tradition gives astronomical data for the birth of Alavandar
which fix that event at A.D. 918. Similarly, his death is believed
to have taken place in 1038. It is not impossible that a man lived
for 120 years, especially in those olden times when people were
much hardier than they are at the present time, but it appears to
be improbable in the case of Alavandir.

It is a fact that a person becomes prominent in the world only
after he attains a high position in society ; every action of his is
then watched and every word of his listened to with eagerness by
the multitude of his admirers, who begin to note carefully the
events in the subsequent life of their hero. They may thus manage
to get all the information of his later life thoughthe earlier portion
may be lost in obscurity. This must be so especially in the case
of a Hindu sanyasin, who cannot be questioned about his parvasrama,
which he is supposed not to remember. For, his civil existence
ends when he assumes the garb of the sanyasin. If itis difficult
to obtain information of the early life of a sanydsin even in his
life-time, it must necessarily become much more so for a person
of a succeeding generation desirous of compiling a biography
of a deceased worthy. The paucity of information regarding the
earlier portion of the life of Ramanuja had indeed confronted the
Srivaisnava chroniclers, and it is here that the modern investi-
gators also experience great difficulties. While we find the dates
for all important events in the later life of Raminuja, we possess
no such definite data concerning his life before he left for the
Hoysala kingdom. All that we are able to gather from the Guru-
paramparas is that his father imparted to his son elementary
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education and died when his son was still young.* The sisters of
Ramainuja, ‘being already married, had joined their husbands.
Raminuja was not encumbered with any superfluity of worldly
goods and therefore had little difficulty in leaving his birthplace
and settling down at Kaiici.

In India where the orthodox system of imparting religious
instruction had not in the least changed from ages long past, a fair
knowledge of grammar and logic (not to say a certain proficiency
in the Sanskrit language), was considered absolutely necessary for
beginning the study of philosophy. Such an initial study would
account for the life of a student up to at least the 16th year of age.

After receiving his elementary education from his father,
Ramainuja left his home, we will say at about the age of 16, to
prosecute his higher studies under the Vedantic teacher Yadava-
praka$a who was then lecturing at Conjeeveram. He continued
under the tuition of Yadavaprakada for some time before differ-
ences of opinion arose between the teacher and the pupil. The
events narrated in-this period of Ramanuja’s life require us to allot
about four years at least, for his discipleship under Yadavaprakasa.
Raminuvja must first have had a fair training in Védanta. Then
alone he could possibly have balanced in his mind the interpreta-
tions put on the texts by his preceptor with.the conflicting ones that
suggested themselves to him. Then there came the pilgrimage to
Benares when all his disciples are said to have accompanied
Yadavapraka$a. It was in the middle of this pilgrimage that
Ramainuja left his preceptor and returned home to Kafci. Itis
thus clear that the estimate of four years is very just and proper.

After thus breaking off from his preceptor, Ramanuja settled
down as a householder at Kafici with his mother and wife(') and
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(') From the mention of his mother and wife alone, we are led to infer that his
father was not alive then, This inference receives ample corroboration from the state-
ment of the Guruparampards that Rama- uja consuited his mother as to what he should
do for his further religious studies after disconnecting himself from Yadavaprakasa. Tt
is clear he would not have acted thus if his father were alive. Again, the fact that he

unceremoniously established himself at Kafici in preference to his ancestral village Sri-

perumbiiddr surely warrants the conclusion that he had no proprietary interest in the
latter,
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continued his studies at home. Ramanuja remained thus, till he
‘was summoned by Alavandar whowanted to make him His successor.
He left Kafici accompanied by T1ruvarangapperumalaralyar who
had been sent by Alavandar, and reached errangam, as we have
already said, only to hear of the demise of him who would have
been his teacher. When he went to Sriranngam to visit Alavandar
he may have been 25 or 27 years old. Imay, in passing, again
refer to the fact that Ramanuja returned to Kafici immediately
and continued there for about five years.

Ramaianuja apparently took holy orders in his 30th or 32nd
year of age. For, immediately after this event, his nephew
Mudaliyandan (alias Dadarathi), and Kuarattalvan (alias Srivat-
sanka-miéra) joined him to begin their study of the Vedanta.
Applying the same reasoning as in the case of Ramanuja, these
young men must then have been about 16 years of age.(

From this also we see that Ramanuja must have been more or
less about 32-years old at the time when these pupils joined him.

After taking holy orders, Ramanuja removed himself to Sri-
rangam, where he is reported to have effected many reforms in the
Ranganitha temple and created several offices for the better
management of its affairs. It is clear that, great as Ramanuja was,
he could not have induced the hereditary managers of the temple
to relinquish all their rights in his favour all at once. Hence we
may fairly assume that it took him several years to introduce
the various reforms.

Having thus placed the affairs of the temple on a firm basis,
Raminuja started on his extensive tours of pilgrimage. He had
another object in thus setting out, viz., that of collecting books and
materials for his great work, the Sri Bhasyam. The places actually

(1) The date of the birth of Mudaliydgdan is given in the following verse :—
wIaIEgal BT gacat Hige
Y uite HagaIgeEEERY RN |
YEAMNFERE (GIRT T
Y AT €T AR qAES A

and the date of the birth of Kiirattalvan, in the following sloka :—
FeTsT FBUEE AHET g4 9 BT
¥ wgFdaaEE] 9w q gy
Tqeal FRASAGQEAT ATFI] T T
sacaTgg FIarEdl SHuaEa: Il
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visited by him are enumerated in a foot note.t) After finishing
his tours, he again settled down at Srirangam for the purpose of
writing his chef d’oenvre, the Sri Bhasyam, in which task Kurat-
talvan proved of immense help. Two-thirds of the work had been
finished when the Cola persecution began and it was completed,
according to the Ramanujarya divyacaritam, in 1077 Saka, A.D.
1155, That" 1077 is a mistake for 1047 Saka (= A.D. 1125)
will appear from the following facts. According to the chro-
nogram ‘ Dharménastah,’ Ramanija died in 1059 Saka (A.D.
1137) and to say that the work was completed in 1077 Saka (A.D.
1155) is absurd. When the work had advanced about two-thirds
of its length, Ramanuja was obliged to seek refuge in the Hoysala
country from Cola persecution.

The date of the Cola persecution is indirectly obtained thus:
Periyanambi accompanied Kiirattalvan to the Cola court and there
his eyes and those of Kirattalvan were put out. The old Periya-
nambi, not being able to bear the effects of the blinding, died on
his way home. This event is stated to have taken place in the
year Kalayukti. ‘

FISTFATFWREARA: A® AGEEL: |
AEATIEERIEGHY] F9Fedgy || Ram. Div., p. 216.

The year Kalayukti was one falling within the reign of
Kulottunga 1, who, later on, will be shown to have been the perse- ’
cutor of Ramanuja. In fact there occurs a Kalayukti year in this
reign which corresponds to A.D. 1078—73. Since the death of
Periyanambi occurred shortly after his visit to the Cola capital
‘we may }ake A.D. 1078-79 to be the year when Ramanuja and’

" his followers were persecuted by the Cola king. !

And it was only on hearing of the demise of his persecutor after
1039 Saka (A.D. 1117), that he returned to Srirangam and was joined
by his pupil Karattalvan. Then, according to the Ramanujarya
Divya Caritam, Raimanuja finished the Sr1 Bhashyam. Thus it is
extremely likely that the date of the completion of the work
was 1047 Saka (A.D. 1125). This conclusion receives ample

() Xafici, Tirukkdvaldr, Tirupati, Tirupputkali, Kumbhaképam, Alagarkoil,
Tiruppullani, Alvar-Tirunagari, Tirukkurufigudi, Tiruvanpariédram, Tiruvattir, Tiru-
vana.ndap_)umm, Tiruvallikkeni, Tirunirmalai, Madhurintakam, Tiruvayindirapuram.
Ramanuja is also reported to have visited all the Térugpadi’s of Northern India also.

) @arerar my GoingsQerm@Eid airpal s Oz Brrger
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Ramanujirya-Divyacaritai, p. 243.
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¢orroboration from an unexpected quarter. In the Madhva work
called the Chalari- Smrztz there occurs this Sloka:

FA wTWAlERAd qAES a2 |
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according to which Ramaianuja’s system in 1049 Saka (A.D. 1127)
was already an established fact, recognized as giving rise to a new
school of philosophy. Therefore 1047 Saka (A-D. 1125) is the
proper and correct date.

In 1021 Saka (A.D. 1099) Bahudhanya, Ramanuja was already
at Tondanar.? For, in this year he had completed the construc-
tion, with the help of Visnuvardhana of the Tirunariyanapperumail
temple at Melukote. This fact shows the great influence
Ramanuja must have exerted in his new surroundings. Escaping
the Cola persecution, he settled at Tondaniar and not long after,
was able to effect the conversion of noless a person than the Jaina
king of the Hoysala country, Bittideva, whom he re-named
Vishnuvardhanadeva (or-raya). With the help of his royal
convert he constructed a large lake near Tondanir and called it
Tirumalai-Sagara.!®

The conversion of the Hoysala king must therefore have taken
place sometime before 1021 Saka (A.D. 1099). Mr. Rice asserts
that it must have been effected in A.D. 1117 (i.e., 1039 Saka).® He
seems to proceed upon a record of the Belar temple whichis a

genuine Vaisnava one. Possibly also the following passage from
the Sthalapurana of Sravana Belgola induced him to confirm his

() The Guruparampara-pradhavam and the Ramanwujarya Divya Caritem and all
other Tengalai versions of the story have 1012 Saka coupled with Bahudhinya. Bahu-
dhanya tallies with 1021 baka, and not with 1012 Saka The Vadagalai Sampradiyam
gives the date correctly : the astronomical details do not work up correctly.

(?) This beautiful lake was named Magti-talab (lake of pearls) for its clearness of
water, by Naczir-jung, son of the Subadar of Deccan, who visited it in A.D. 1746. The
Yadavanadi feeds the tank.

(®) Inthe Mysore Gezetteer, Volume 1, says Mr, Rice:—

¢ The step (conversion to Vaisnavaism of Bitidéva) accompanied by a change
of his name to Visnuvardhana, by which he 1s principally known, was probably taken
inabout A.D. 1117 7’
Some of the inscriptions of Bittidéva dated before Saka 1039 (A.D. 1117), call him
Vishnuvardhana. Compaxe Epigraphia Carnalica.
No. 6, Yadatore (Saka x038)
No. 83, Chamarijapagara (SaLa 1039).
No. 34, Arsikeer (Saka 1023).
No. 149, Hussan (Saka 1035 7).
No. 89. Shimoga (Calukya Vikrama era 35 1034~5 Saka).
No. 164, Kadur (Chapter 23, 1024-5§ Saks).
In this, he is simply called Bjttidéva.
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conclusion. The Sthalapurina says, “In Saka year 1039, Durs
mukhi, Bettavardhana, under the taunts of his favourlte concubine
and the arguments of Ramanujacarya, received ‘ Taptamudra’
{mark of religion) and thus became a convert to the Vaisnava
religion. He then changed his name to Visnuvardhana, and
. with a bitter hatred against this (Jaina) religion, discontinued or
abolished all the inmams, destroyed 790 Basti temples, and set up
. Pafica Narayanas, viz, Chennige-Nardyana-at Belara, Kirti-
Naravana at Talakadu," Vijaya-Nariyana at Gadugu, and
Lakshmi Narayana at Haradanahalli, transferring to these all the
svastiyas or inims that had formerly been given to the Basti
temples. He built the tank at Tondamiru (Tondanuru?) from the
stones of the destroved Basti temples and called it Tirumala-
sagara. Having abolished different kinds of Jaina inims, he
established below this tank Tirumalasagara-cattra for the feeding
of the Ramanuja Kuta. He gave the name of Melukote and
Tirunaravanapuram to the village of Doddaguruganahalli, con-
structed several temples and places and caused steps to be erected
to the hill of Melukote.®” It carries the story to the reign of
Krishnaraja Odayir and mentions the Mahabhiséka performed by
him to the colossal image of Gommat&$vara. This shows that it
was compiled very recently from available information of a
hearsay pature and hence is quite unfit for historical purposes.
Therefore the inference of Mr. Rice is untenable and it must be
presumed that 'Ramanuja effected the royal conversxon sometime
before 1021 Saka (A.D. 1099).

After building the Tiruniriyana temple on the Yadavadri
{(Melukote), Ramanuja lived in this new village for a period of
nearly 12 years.'? At the end of this period Ramanuja sent his

(*) There seems to be some truthin this statement. At least as regards Talakid there
is no doubt. I have myself seen a Jaina idol (perhaps the original occupant of the
temple), be-u@mamed and oiled, in the prétdra of the temple. The niches in the
Vimana are extended with brick in chunam to accommodate Brihman (Gods covering
up the old Jaina images already set up in them.

*) Ind. ,Ant., Vol. II, May 1873.

@) The Sri Vaisnavas assert that his whole stay in the West was only for 12 years.
It is wrong. For, if they believe that he was in Tondan@ir in 1021 Saka and returned
to Sriraigam after the setting up of the Pafica-Narayvanas of which one took place in
1039 Saka according to the Beliir inscription, he mast have lived in Tondanir and
Mélukote for not Jess than 20 years. This long stay in these parts left its powerful
influence anl we see as an effect thereof, a number of Visnu temples springing up.
One was built in Tondanir itself in tne reign of Narasimha (son of Vishnuvardhana).
In the year 1080 Saka (A.D. 1158) —here Mr. Rice’s reading Saka 1030 is wrong as
Vishnuvardhana was still reigning then—a Sarvadhikari S€inpati Karikkudi Tillaik-
kittigdi-dandanayakao, son of Ulagamundin, constructed in the middle of Yadava-
Nariyana-Chaturvédi-mangalam (Tondanifir itself), the temple of Karikkudi-Tillaik-
kiitta-Vinpagaram and set up Vip.rirunda Perumil, Lakshmi and Bhiimi and made
grants to the temple, It is at present known as Krishpadéva’s temple. The king
himself made some grants of land in Saka ro8z (here Mr. Rice’s reading is 1062 Saka)
for the same temple for some offerings.
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hephew Mudaliyandin to Baldr, the then Hoysala capital (perhaps
at the request of the King) to set up the Paficha Narayanas.'t' At
Belar, Vijaya-Narayana’s image was set up in 1039 Saka (A.D.

__IﬁI«I]).” The passage referring to this event in the rather long
and beautiful Sgsana of Baltr runs as follows :—

) * * *

“Param-Brah’ma-svarﬁpanum Enipa Srimad-Vijaya—Nara-
yana dévaram Srimad—Vishguvagddhana-Poysala-Dévar ssad-
bhaktiyim su-pratishthitam-madi Saka Varsha Saéirada-muvat-
tombhattenéya Heémalambi-Samvatsarada Chaitra-Suddha-
Pafichami-Adi-vara Sri—Vijaya-Narﬁyar_la-Dévara Sri-Chenna-
kesava-Devara Sri—LakshmT—Narayar_xa-Dévara nitya-naimittika
divyangabhoga tri-kala-nivedya Sri—VaishrJavara brahmanara
mantra-gitapatra-paguda samasta-tligada Jivita-varggakkavagi
sarvvanamasya samasta-kirukula-dévi-devana Kanike sahita
Sri-padadalli dhara-parvvakam madida vritti, etc., etc.®

In 1911-12, Rao Bahadur Mr. R. Narasirmhacharya discovered at
Talakad an inscription on the base of the temple of Kirtinarayana,
one of the five Narayana images set up by Mudaliyandan at the
instance of Vishnuvardhana, which reads thus :—

allds smart g &5 Qumbser Ggseni Gapwenbl evbageonrs g
wrisPurss g Yrausms s a Qe ofié@ipamuyn grurs@unb Qupm
e (&*] s g prar g Guorlar Aiepedsss sopssr@Qaran® f Si
£ 8 prorwel Qumwrler Gaulr Saren usesf . . .

The installation of Kirtinirayana image took place nearly three
months earlier than that of Vijayanariayana at Bélar.

The above records give us the dates of Mudaliyandan’s visit to
Belaur and Talakad. Even then Riminuja continued to live at
Melukote and had not returned to Srirangam.

About this time, news was brought to Ramanuja by Maronrilla-
Mﬁruti—éigiyﬁndag {one of his disciples) of the death of the
persecuting Cosla king at Gaﬁgaikogda-Célapu;am. The only
Cola king who is known to have died about 1039 Saka (A.D. 1117)
is Rajakesarivarman Kulstturiga I. Hence, Kulotturiga I has to be

(") Sepayspramiriar Qa gri Qs ewal® s smefls
UEhE BT rewrlar 8o Sl .ol Lerent | BT g e S
LIEFF QG L) S6TET-GILIITS OLDLLE BTHUT S6 &
SEhFwerTer Brivsler sréSmbustm swpmy
Ramanujarya-Divya Caritam, page 218
s ~ * >
FHRHJAAEE  NLIGTI=HIG, |
, ~
YIRS TEHIAT D
(*) £p. Carn,, Hassan-Belur, No. 71, page 137.
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identified with the persecutor of Ramanuja; he was known to
$ri Vaisgavas as Krmikantha Chola, Karikila, etc. That this
identification is conclusive is borne out by the fact that
Ramanuja had heard in 1009 Saka (A.D. 1087) that “ Senni Kulat-
tunga " (Ramanujarya Divya Caritam, page 236) (V' had destroyed
the Visnu temple at Citrakttam (Chidambaram). That Kulottunga
was otherwise known by the name of Karikdla is testified by
the Kalingattupparani. The stanza which calls him by that name
runs thus:—

T RERLY YL g L. S S0 E S

yalapw urarL. TaGh Ll £ S

sriu g Quarsl Rearsr p &rés

aflarasd Qerpler e s Her Gar.

In some of his inscriptions, Vispuvardhana refers to his Cola
adversary by thg name of Rajendrachsla.® This, we have
already noted, was the earlier name of Kulottunga L

In the Kolattar plates published in Ep. Carn., Mysore, Vol. 1,
No. 94, Tirumukudlu-Narasipur Taluk, Rajéndra Cola {Kulot-
tunga’s original name) is called also Karikala.

Those scholars who have written before me on Ramanuja
uniformly failed to identify the Cola persecutor of the Vaisnava
teacher. I trust the reasons mentioned by me make the identifica~
tion fairly conclusive.

There now 'arises a difficulty, though only an apparent one, if
we should accept the foregoing conclusion. It is this. Epigraphy
has never givem us any cause to suppose that Kulsttunga I had
any fanatic Saiva tendencies or that he ever made himself a
persecuting or an unpopular monarch. On the other hand he is
characterised as a very tolerant man making grants to Sajva,
Vaisnava and Jaina temples alike, trying always to win the good-
will of the people by encouraging arts and literature, endowing
many villages with well-built temples, to many of which he lent
his name; in fact he was the type of a good monarch. How then
could such a person be accused of having been the persecutor of
Ramanuja? Such a persecution would have been a serious

) guQurp g@Ldragydrsg
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(?) No. 58, Baldr, No. 147, Bslir.
Ele kavériya vari kiide polas adattendu pévaisutam
Keladol kiipa-jalasiy appinegam i-Rijéndrachélam bhuja
Baladim Vishnu tadiyasénéya peuvangal tan-nadi-p@radol
Kalasa] Vikrama.ké)iyam meradan atyugra.prati-pddayam,

Ep. Carsps., Hassan District.
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political blunder, seeing especially that he was only an usurper
of the Cola throne: it would have stirred to a rebefljon the
multitudinous followers of Ramanuja. This is certainly a weighty
question and I shall now try to give an explanation.

In the traditional account it is stated that the king summoned
Ramanuja to his court to discuss religious matters. Apprehending
danger to his master from the Cola king, Kurattalvan, the
foremost and most loyal follower of Ramianuja, put on the
Sanyasin’s garb and impersonated his teacher in the king’s
presence. Of course the king mistook him for the real Vaisnava
reformer. On being questioned if he had any objections to
subscribe to the faith that “ There was none superior to Siva,” he
replied impertinently that Drona was bigger than Siva, playing
upon the words Siva and Drona* —two measures, of which the Dréna
was the bigger. This reply was quite unsuited to the time and
place and the joke which might have elsewhere elicited a mere
laugh stirred up the wrath of the king, who ordered that the
eyes of the impertinent man should be put out forthwith. The
order was of course readily executed. Ever since this incident,
the Cola king hated Raminuja worse than ever, being apparently
still under the mistaken belief that the impertinent disciple was
the real Ramanuja. i

That the king hated only Ramanuja and not Sri-Vaishaavaism
in general, is amply proved by the statements in the Guruparam-
pard, that many of its votaries were living in the capital of the
Cola king unmolested. In many inscriptions found in Vaispava
temples such as the one at Mannargudi (which by the way is there
known as Kulottunga-Cola-Vinnagaram), Srirangam, Tiruvendi-
puram, etc., he figures prominently as a donor to these temples.
Hence we may be sure that the hatred of the king was personal
and not sectarian.

That this king destroyed the Visnu temple at Chidambaram
is not a matter for surprise. Most probably, like the modern
Naftukkottai Chetties, he desired to have the Saiva and Vaisnava
temples located in separate compounds. And this act would
not prove him to have been actuated by any hatred towards
Vaispavaism. ' )

But that the king was a Saiva by faith is abundantly proved
by various facts. Prominent among them is that one of his
surnames was ° Tirunirruc-colan.” He covered the shrine at
Chidambaram called the “ Pérambalam ” with gold. He induced
Sekkilar to write the  Periyapuranam ” and made, under the name
of Anapiaya-Cola, extensive grants to the images of Tirujfiana-
sambandha, Vagi$a and Sundaramfrti in the Tiruvarir temple.

N
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I have digressed rather far in the matter of the identificatipn.
of KrimiKantha-Chola with Kulottuiiga I and let me now resume
the history of Ramanuja. Hearing of the death of Kulsttunga I
at Gangaikondacolapuram, Ramainuja prepa.red to start for
Srirangam. Before doing so, he placed the affairs of the temple at
Tirunariyapapuram on a firm basis, and visited the temple at
Tirupati where he permanently decided, in favour of the Vaisnavas,
the dispute between the Saivas and the Vaisnavas concerning
the Saiva or Vaisnava nature of the local deity. He returned to
Sriranigam eleven years before his death, according to a stanza of
the Ramanujarya Divya Caritam, which runs thus:—

Qs Ferg wrlrsemsius Qegraru® afwdE fer i

Gurpy LBQdprrdryimer Lspsrar aers sgs QUL grt

Qe 55 QaragranievT e L(HL g WIBE FEQIUEU

wr s gen e g guleniriosr LT gL el b gE @Glﬂtm,ﬁ"@qﬁ'grr@;r_ &
Riminujirya-Divya Caritam, page 227.

Then the same work goes on tosay that, just after his return to
Srirangam, Ramanuja finished the remaining third of his Bhasyam.
This must evidently have been after 1039 Saka (I117 A.D.) and
before 1059 Saka (A.D. 1137). Hence the conclusion we have
stated above regarding the completion of the work in 1047 Saka
seems to be correct.

The closing period of Raminuja’s life was one of otium cum
dignitate. All his troubles were at an end. The new Cbdla king
was his patron (so the Vaisnava accounts say and the inscriptions
warrant us in believing the statement). Thus Ramainuja enjoyed
his® well-earned repose for nearly 10 years before he died in 1059
Saka (A.D. 1137). He had nominated Parasara-bhatta, son of
Kiurattalvan as his successor, long before he died.

The chief event in the life of Bhattar is the conversion of a
famous Védantin named Madhava, a native of some place in
Mysore, who took holy orders under the name of Nafijiyar. He
quickly mastered the Dravida V&das (the Nalayira-prabandham) and
wrote a commentary on the Tiruvdymoli. There is a belief among
the Srivaispavas that Bhattar died very early. Relying on this,
Anna-appangir in his “ Palanadai-Vilakkam” says that he died in
his 28th year (pages4,5). Bhattar, we know, was born before the
Cbola persecution which took place in A.D. 1078 and Ramanuja died
in A.D. 1137. Bhattar succeeded Ramanuja and continued to live
some time. It might be that he lived for 28 years after Ramanuja,
which the orthodox people assume to be the whole age of Bhattar.
Even assuming that Bhattar was born in the very year in which his
father lost his eyes, Bhattar was at least 60 years old when he
died, If he lived for another 28 years after Ramanuja, he must have
been more than 88 years at the time of his death. His death may
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dcknowledged by those latter as their gurus. Ramanuja himself
treated Tirukkacicinambi, a sudra disciple of Alavandar, as his
teacher. Ramianuja used to go to bathe in the Kavérf supporting
himself on the arms of a Brahman disciple of his, but on his return
from the river he invariably took for his support Pillai Urangavalli-
desar, a sudra. Maraneri Nambi, one of the disciples of Alavandar,
is said to have belonged to the Paficama caste; so was Vilanjolai
Pillai, a disciple of Pillai Lokacharya.

In his largeness of heart for his suffering humanity, Ramanuja
was second only to Buddha. When his guru Tirukkottiyur Nambi
enjoined upon him to keep secret certain rahasyarthas taught by
him, he broke the commands of his guru in this respect and taught
the secret doctrines freely to all ; and when questioned by his master,
he stated that by breaking his promise to his dc3rya he might
go to hell, but that all the souls that learnt the rghasya would
attain beaven. In consideration of the redemption of so many
souls, he was prepared to sacrifice his single soul.

It is believed by some people that Ramanuja admitted among
the Brahmanas a large number of people of other castes. He never
did any such thing. It is calumnious to attribute such an absurd
act to this great dcharya and such belief argues ignorance on the
part of the believers even of the rudiments of érivais,t)avaism.
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Death of Periyanambi = - - . Saka tool (= A.D. 1079).
Desecration  of the Govindaraja | )

temple by Kulottunga - ... Saka 1009 (= A.D. 1087).
Setting up of the 5. Narayanas ... Saka 1039 (=A.D. 1117).
Death of the persecuting Chola ... Saka 1039 (—A.D. 1117).
Return to Srirangam and finishing

of the Sribhasyam v+ ... Saka 1048 (=A.D. 1126).
Death of Ramanuja ... ; Saka 1059 (=A.D. 1137).
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(&) siazamgioisaan: cunurpars.

“SARSA WE TANFAR HE qARIART wgA: 1
(R) HNITTERGARNSTAN: Gsrarro o Qurgwrs.

e ~ N B
“ TRz EET S sigead wiEw T Ay )
HEAaREATAEday qukadaaaiesia: 1
(30) HUNOUTMYGRATISTA: Boiurespar.

“gustiad godsE: ge@: HINwAnE 329 17

(1) SATHBEUONSTAN:  Sosodemsurpari.
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IRAAARTHHIUTEFNT FGHTABIGHR 1 7

(2R) »TRIRATAR.  geimLror.
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gRAgUREGTATHARERRAT SRAIE TEIT: |
FMRamglaafYsan) AfaulEARaargRsT I

(R3) sfiTmgsiEan: —
“SHTE W Al AR RAEET TEIEIRET FH”

11. Serup@u Quasorer sfuir GBI LG,

1. @UILBurs s H8e San gy 5o & Srwrer U e s&mps5s 58
Qumienswripart yashssa e @r. ’

2. QUURALrs£ 8080 oWl sopsErseCe LFSSrpend oy

3. munibures Ko ssw paEes@rs8C0e  Quurparr e

4. wswrens Glew wesr pHEREETrsSe Souldldlorear  ge.
Sowilasls Jrrer Hurer bl ellsQ s ar® Guirsg HQe 2,300
evbagsr Qupssmefilagisrt. Total length of his life 4,700 years.
5. sflyasbpis prouss APRT R BIETIRT QIS5 WITET LIGb—< &7
amapd Gloy o S sapale’, aSTRAIGUD & &euIdhg b Quer it ez
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&y SEEOMUITE sEpSTFRY srawaresns STESLE wdé 58 56
BeuwCurs B@u&nm@acﬁﬁm aPsu rro Barsrrdys ut fES
@swd 9le, a@erpaperr LreveErTsw gperrt T e  (Nammailvar
born).

8. Gersr wolssroruéQarar® @&p gt & @O wrwrong
86 Yo tiyys papsT @S apsusissceled.

7. Qawisi @ovsECe geHhuras Bl A@ECsrSlGan gye
sfdm NS enPssi aeBp Bar prD S &k L weu g s,

8. Braurgl U7 3~ e it auct 6o WLlotrend T adar@p  af el
Sorlg g TenTs &,ﬁQ/T'Du@Qgi,ﬁs@Gfﬁ@/f‘.

9. wrisyd wrag Gé Caren— pEp S Bos e Qerewi_rigl Qur
9 W peurd yeusfssaaleys

10 &ri s Boos wrmg @& Qo afsl p&e s 808800 Aruuresp
&ri SaSTUD.

T peragaph &1 Qenswroun, &S EDE R SID BN S
WTLRTT Q&) FTILD,

12. 93 @arwrond Rgsr SEpgrigee Fogrsalser sowry
armgaeg parlar, GACWTswWE L pSPEFT H@Cemswblurd yasfls
soefl@t.

18, “aarparisor soraod Gor@éQawssmaf @p@asr
ob s fssar@p, Srersruer Urgg8Ce e @r By seflGev
avirad sosisivsslerijh @rLaQsrdar@RuIfy mEar lorpar
@D, Hy@i GUTIi BT Epalsghd, Sef ST T F—A & e Gpeotlifd,
BorefléQ s ssmat, ymGs uf 1p @ 7 &6l S QFEOL- (L FRSRLITTRT (A LITT 6
srsrsmr Qsrdsy, Pdell s B8 Brard@uryd Gur Qeraidsen
ar@ur ? . . . “BoariQurd gpsorer Gaw Irussaalr 29-Guw
@66 Drefumer e gub” o ar, Bard Gurdeowi|b Lop migherer
ppardr Orussnaleril (BLLTHar) Saer B s smafiens.”

The Divyastricaritram states that, Nathamuni seeing Nammal-
var being in a deep trance (#w07 &), did not want to disturb him.
He asked Madhurakavi to instruct him how to awake Nammalvar.
He tells him to repeat a certain verse several times. Pleased with
him Nammalvar gave him his own works only.

Nathamuni is said to have died in Gangaikondasolapuram.

Alavandar his grandson was not yet born when Nathamunigal
died.

14, s lwEQaramLrt RES&Ee s8I AgBaorde srisfeas.

15. gigwrevs Sev 2. gHaT S B0 yerawssrr Spisar,

16. wergare 5ol B sy b wrHder wah

11. ﬂﬁ‘é‘;j&?ﬂ\’ aarBp swrs@oriyg.Qu seamaphd 939 Qearp @ig
swrar Esar wbagsss B0 UFogsrar s roremg 8o FEVUmR S
O ueps S G@arsh Boar@es FEpSrsSe Fuupskiiss Gl
T gy BealgsTT. )

18, @Qursarevibaigsrg e soreipe  GQuerier b QGawren
@rrgpt @Eger Uearilhy BapsrgBe Gsrdlssu’cs (cousin of
Ramanuja) wyashlssri.

19, Death of Alavandar, oasr@oraib guiCs8 LF wewr
SEpAAT0, HIBT WPANGT S SLD.
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20. vapwsTHW eVbeygesrid @ FWLTFLD: gsm/r@;m .%u_‘dn,zg:a;@
Gloe usreflrar® QFerp QFESLTE Lpsogrbl asasd. an;,—u:xravu:
FEWUFEp FHTSEUD SUrpEBipenun &g UaTigs BoFSBrs
BQw Bmsrrrmerar o mam sr@Ig a0l .

21. Bm&Qerly.yr pod Sms s srn masrFule Gorranet

22, ,@@m/r?@)u.//rsnrl__trm B@plegrb Lor@® web,

23. Gmarmsl’ QugsbraTenrLF Boplesrn  erasr@lo Qs
Ceo.

24, Quilu Gl s SBp _FS5 D, 85 Ao gl Fars.

25. & rEETpoUTET BIFS_FSrd w56y anevsLd,

26. Death of Raminuja: qfﬁ qg: S, 1059.

Bhattar’s contemporary is said to be Tribhuvanaviradévaraya
(Kulottunga HOI 7).
27. Bhattar @@ s s S masrHle 9 mITsb.
28. Death of Nanjiyar (8@ s &g w) nagaide o s 5.

II1. werrairer wrapeisermafldQF s 2 UCEF IS HLOTEY.

The dates of the alvars and Ramanuja are same as in Jerupgur
Qugporer gfuwir.
He does not give the dates of others.

IV. gyuderter Smariwetbsmetw arfsBmprob,

The dates of the alvars are the same as in Jsr Up8w Quaswrer

Bwr Garuribuer

BT gapefser : ger sl gl g &8 owargAgsrar arfQu.

e lsQerewirr: Bg@wmrle srig@mie BpisaiQsrear
eur A Guu.

e &arev sl 1 wrBussseile doaras afe @i srer ar@@u.

T bsTi @ SLENYSHITLSHEET ey B G STeT aur  AQGu.

Quiwpbd : G s e Cat oL sefl g8 ssraraT 3w,

Bméss@pnd 1 wrd AGeFAL s 50 awbsBssrar arAGu.

Qugsibyy gri apeeflavsr : Ramanuja 88 Gevrder Beorsrer & p
gew i srar ejfrbﬁ@tu

T ESTHUTET. @ITOEDSE0S5E ,@m@aj;s,srrsur ar G,

apsdwrarm _rar.  BiQewrlded erigsn Spssaplsrar ar
HBw.
’ Q@@J@Sg,ﬁ@prsb F e u/ﬁ/@mﬂu&?w,g',g/yrdr vrgs B 8 srar erAGuw.
IbUTT ¢ &S @S Ler s e Essrar ar@Gu.
Ll i 2 ewaurfug g B asa@s srer arQu.
BepRwr : LAl sy s 8o rer LTS Ssrer e fQu
BoIerler ¢ &Ti S Hons ST S Bwe U85 ssSlaer B er SQu.
al_dg S 8udearter: gelgaflp Gsr@rrear Yauslismer
arAQur.

DerZer Qersrsrfwrd : guu@dp SnCarers swsfssrar
ar LGuw,

& rG@orgso srent @ @Qeggerarfords dugassrear ar

HCuw,
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BrariQur ALJerter : eoasrR Srres 80 QUiHREsTer agr
WG
WHGw.

V. Oerder Qavrsriw sfwi HmelsQeis wgpAriraes Lroraib-
Birth of Manpavalamamunigal : sefyse Jdppe sreordrnss eps

Sp Ly 61ap SR 5T amaps o Iy GUIT T T GRT QUR@pLd gyl
Ss@e s&sBaulss@e sHis B aluir pE& pevwLBG g.aT  BHELHEV

LS Brs Q6o yausnssai.

Re-setting of the image of Ranganatha in the temple at Sri-
rangam by Gopanirya :—

Upm—ulj"fﬁu_lmfra‘r (a mistake for a[:gfl:'[q) &‘&er'JrsL'n %ugg';g;g@ L7 i

Qrarp (a corresponding mistake for 12925) a!ff,é,swrr,as ufsrd srn
VLD v gen b 6D ST pTF D u,@@my;/r,zs@,s,@ﬂ@) . .
Death of Tirumalaiyalvar (Sridaileéa, the guru of Manavalamﬁ-
muplgal) eFTs UapveT Syapl Ll
wesr asTer orapsat lived for 73 years.
“ or@wreudsgs sersfur weslwer g 6 s Rear "ar

FFT W@l A FegART 9y aaial
TR HAUEATN SR ATeagIal |
qiuFAigmE; aFaaiascatm:
sagusaRIsIHTRIRERAGa=al i |

V1. Ser%r Garses fui aymeli@sis sror symrivu Bawsfons.

whresrarer wrapefiaer: MUUSS o dmepesd sesflgsrar am

Birth of Ramianuja: salysndpss srortrsQergms ol ul
Q' ®  amap s glidary, Jnsaamass PgAmrnrsd FE@wul sk
ugsrd @gsarsn, Saar AordGa Fuipanyisss He, STS5L-& OEH
S8 gyaisg s,

Birth of Govinda: g/a/a@haptd 6 SLOTOVD LYTewr & & Jaurevrd Leri
L 5 @,

Birth of Mudaliyandan:—

iffgTaEdl #1590 qacal sqe
33 A HagageAEEET e
EATEREA GIaTH B IRAHf:
Y IR A% aiar TMEA @gs: o
Birth of Karattalvin :—
FI5E HHYAA aHW g T PHaL
af wigadaTEE % 9 gHEAA |
929 FRASTIET @I T T
o3 " X -
HAAIZEIRARIE ISR )
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Udayavar is said to have lived for sixty years before he was
persecuted by the Cola king (?).

Discovering the image of Tirunarayanapperumil.

FETL FL @ﬁméﬂzrdﬂ,e&@,srrqgugt_,s&r Jeir g —(€ % rr—must  be
read thus)—Qurmrer® QFerp @igswrsh uperosThu epEadard
D SOTEVD FEIGRE FHTESFYD aSr p EE ol F g a7 Larflgys s
Jle L

Raminuja is stated to have lived in Melukote for twelve years.

Death of Periyanambi:—

FIGIFATFH A AR HEIRL: |
AMARIIFAITIATTATS qqcqaT |

Mudaliyandan is sent to Velur (Belaor, the Capital of the
Hysalers) to set up five Narayana images in five different places.
auEs seruswrdrmgbus Qsrarus a8 B pb
Quir b g ULBE T TRTQ BIEGT L& HSTET aveTd bs QU pLd L ST
Qauss Qarar ewflevr evarUhl gorms 5@ il S
urpgor et 5 SONLTFWET LTS Lerh) b s @ge o SR srer.

Senni Kulottunga throws in the sea the image of Vishnu from
the temple at #swurd in S. 1009. )

The Sribhasya is said to have been finished in S. 1077 (a mis-
take, as I take it, for S. 1047).

Six months after the death of @& rssriparer, wpgsellwrerirar
also dies.

VII. The dates according tothe Quiu Bmepgwerayare already
given and so I don’t repeat them here.

VIll. ecuriurs druras of Trtiya Brahma Tantra Svatan-
tarasvami.

QuITiiGn SWITLhaIT T © BUTUTrL&s Bev 862901 asrer 88srigaid
agpapth BUUE Y ssonrdpd, Q«aaris@pan, SaQurar sU.ss
|,

Bhitattilvar—next day. el slegrb.

Quuwrpari—next day, F@sU E‘:—é‘,ﬁzﬂ'{b. .

B fasuri—same year. @gurel Bgdper Jrgevw Lrg
wrlth WD&T BUE &SI g B .

pbwrpert ~ s68 43rd day., Jror@ amepd, mesr&lST Queri
il QaverafldBpen s tpar AFis BTG,

wgread—garuryss, 863879th year, FEer@p &iGer s
s 680 & g 558 Queratl @ ay.ar BF Qens FL&STb.

GaQssri—sed 28th year, urToae@epD wrPlS” sé gersd
Qaver afl B pe0 W &g ar L FIaIg S&Fsrio.

QuifusTpenrd—&es) 4T-av @ amepd, G@rrgear, e sdée aar
S8 L ggieur 18 Saig 6 Fars pUFSILD. . . . N

@I,sﬁlrl_frﬁ.rr—«ias} 98th year ,Lrt:efra.!@.&}u:, YBLOTFD KO FoidsE
QFaariEB peow KRygos T HL-F S0 .

7
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Qsreas Ly @urg.—sel 280th year Jrua/@pV wrid 8" &mepenr,
¢ G858, Qeaardsfpan ager Gslmi. slssrd.

Bolurgngpa 7 —selllss v 343rd year ST K@Y 77 8 Gens T
S@aper @ @ow S pamn &g Qra@enfl pl'sSmib.

SEuaesuTi—s68 398-2 S@HY, seramapl &risRees Queri
sl Wi pEE pedw Kie & E@5S BET HUF S TLD. ‘

51 5pfsar—selyss G Corusm H@pY gell & guapd.

Gorey S sri—gyu S o8 Qrriid,

srior gymi—ad 4119 asrar Jaser @V H5 Qs Qe ger
BlL&S 8rsSe SuSTrw. ’

Qared sl i—aQrrger@p) sl Querdiennd Upiaeng BUES
JLw.

Tirunarayanapperumil image discovered: searapn 1021 ger
UGET Sw ampash uBGEIS o sEirssh @aarsrbhfear LearTaeun
BLES T,

Ramanuja lived for 120 years.

Birth of Qusris CsPsi—sal 43710-6@ Gues Féew eimapd LTl r&
wrF sewssl Ysar@pan & gar GamGureer BLLE S b,

Deéika said to be the contemporary of Vidyaranva, Akshobhya
Tirtha, a younger contemporary of $udar$ana bhattar, Krspa-
misra (auathor of Prabédhacandrodayam®, Dindima-kavi, Pillailo-
kdacharya, and Sarvajna-Singa Nayaka.

Birth of Nayinariciarya, son of Dgaéika: sor agapd g e enflus”
Qrraenf pl&grb,

Invasion of the South by the Musalmans.

Reinstating the image of Ranganatha in Srirangam.

Setting up anew the image of Visnu in the temple at Cidam-
baram (the original being thrown long ago by Kulottunga in the
sea) by the help of Goppanirya.

Desika lived for 100 years and died in @¢er Sw@pV &ris Hevs S,

Nayinaracarya was the contemporary of werreurerwergpafl,

Death of Nayinaracarya: su@s) omged & &gmapear aulisid.

IX. CerilQerp@.

EBFErL@QuUIELTET, SIS @mibug wgaps FS5GCud, Gsr
Corp LIGETI W LETL_VEEGESE LUrjeril. . ... .

sOHWsh 445-@pV3@Cwer g art SLESSUTLRATS  Gearlh
Bourass SouueliGe Aiswarsn UarafEQSIETE v r ...

s 50 105-d5Cue, pfdvely s gril@en Jypfuwmararerar riws
L& @ ITs epFsaefl, GuéQaer®ss BréQFurenss RAgpoewd Lew i
Blovernseans

Birth of Nathamunigal—Kali 3924.

Invasion of the Musalmans as far as Conjeeveram., ¢&rUgtb
. YOS S mnp gy BTHLE@srarw 3E@Cwe yFw ampayd. (This must
be read as g9 S SQOImp L prpuEQsrd LgsEGue). .., .. ..

Reinstating the image of Ranganatha in Srirangam by Goppa-
nirya: e<aruswn 12938 Qeaarfarp ufsrS@rL avasrif” 1a .
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, Boundary between Srirangam and Jambuk&$varam marked in
$: 1297, per, LG es".
Uttamanambi gets for Ranganatha a number of villages from
Harihara (II) from S. 1304, Rudhirodgari to Iévara (15 years.)

HABHEE AqOw(S. 1340)A1T RERAT gaaafiams: |
W gR ot ARd 99 sad agmdia o

ooy B%dli e ggwopbd obtained several villages to Ranga-
natha and titles to himself and his brother in S. 1343, wewer. He
was contemporary of Gajavéttai-Pratapa Devaraya (II ?).

woenr esrer  wrepaf’s assumption of the Sanyasasrama: S, 1347,
urit g Ba@pv.

(Other dates are more useful for political rather than religious
history.

X s P8 smuroues.

The years of the Yugas for alvirs, same as in the GGuribues
of Trtiya Brahmatantra Svatantra Svami.

Birth of 57 s@pef (Bmses £ k) : Kali 3684, Sobhakrt, &ef, o @
o gL,

Birth of suwé@sreweri: Kali 3927, Paribhava, &s8ers,
Krttika naksatram.

Birth of Manakkalnambi: Kali 3932, Virodhikrt, Maéi,
Makham.

Birth of Alavandar: Kali 4017, Dhata, Adi, Uttirdadam.

Birth of Periyanambi: Kali 4038, Hemalambi, Margali, Kettai.

Birth of Ramianuja : Kali 4118, Pingala, Cittirai, Tiruvadirai.

Birth of Govindabhatta: Kalj 4126, Krodhana, Tai, Punarvasu.

Birth of Bhattar : Kali 4163, Subhakrt, Vaigasi, Anuradha,

Birth of Kidambi Accan: Kali 4158, Hemalambi, Cittirai,
Hasta.

Birth of Kidambi Ramanuja-ppillan: Kali 4209, Sarvadhari,
Aippaéi, Paradam, ]

Birth of Kidambi Rangaraya: Kali 4264, Svabhianu, Panguni,
Rohini. ‘ *

Birth of Nambillai ;: Kali 4030, Prabhava, Karttigai, Krttika. -

Birth of aL-é@ Sme g Jerder : Kali 4328, Sarvajit, Ani, Svati.

Birth of @@éscmamel Jrrar SJererrar: Kali 4169, Plavanga,
Aippaéi, Puradam. ) _

Birth of Engalalvan : Kali 4208, Vyaya, Ani, Svati.

Birth of Nadadtr-ammal: Kali 4267, Piarthiva, Cittirai, Cit-
tirai.

Birth of Védantadesika: Kali 4370, Vibhava, Purattasi, Tiru-
vonarm.

Birth of Nainaracarya: Kali........., Svabhanu, Purattasi, Kat-
tal.

8
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XI. PRAPANNAMRITAM.
Birth of Ramanuja:—
ug Ty agRid awal AT agEh: |
I W gEwd TN TEREl
AR FHE SR AGA TEAd |
Faigiewaq).
Discovering the image of Tirunarayanapperumil :—
FFHEX FTARE W aglqwﬁﬁi i
qqER qgATAIEd JSGAIA oW a’r U
BN G| gIN@TAaE! |
AT WERa aNEey gl U
Death of Ramanuja:— ,
RIS} ST afEsm: WE 939 |
qEgSsTEi § A9 FRAR |

» . . . l

qa] AsWEREIaIERE @ ugHA:

Birth of the Mudalalvars :—
T AESNY @S 9 YWY | Poygai.
Haca(eadldy aur Aq92maY A 0
qRgengaEd aa: GEniaEE |
JeWE WYY guFal FE@l g
FARERN 9y agy #9000 . . N
waedl HlaM, afa@aigM | Bhatam
ARY aREFAgNEEE . . . . i

HREM (Peyajvar)..

Tirumali$ai ;:—

§ WHER AN FAHET gaNEn |
fAwaEs Aaw gsal EaEd i
gEIHR UHART 9@l JeaEl |
FARIGAT AR qF 9AHiFd A&

2
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Kulasgkhara :—

I NI A FHA Y HIETF |

SIATEIAR =i THAE D

FRIVAT AT dERAT FIYEAL: - '
Periyalvar:—

dd: Hga9Y g deadal sAATEF |

IHI TNRA gIH wigaEd

wigar . . . . Aegfaaaad@si g
Andal:—

HINIE qA98 I gLl AT |

g QAT gHISH g [’ 1)
Tondaradippodi:—

TASESIAITATEY B T |

a9qey qIAIN IFEATEER Y aq |
Tiruppanilvar :—

AT ARTITRFUAAT T3 |

ZHIs3 FlaBEd TH qwEERER |

Afgvali @rgaR g =#iaon Frgeey |
Tirumangai:—

& QT AAEIEN AHAIRT

q@Isy Bg® AN THEl SHBgE 0
Nammalvar i— .

a1 9&Y SAIEsY WSl HIGTTEA 7. |

THEAE A A AGFAGAFL 1

fmamt ¥ FIFASH FHEE. 209 I
Madhurakavi :(—

g} Fueay edg 9 9wy

gaaiadiay AEeiaeEy T 1

@Ay YA PYHW. T [FA 0
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Nathamuni :—

Rax ¥ BeEd IFEVREGT

O g AqEEl ANFAWE aT

daey SAEAR UwE MAs g
SRays & evor et O GDEILITesT LT P

sfromgsds sRatkRegami |

SR SR wgod agIm: W
Death of Nathamuni :—

Bad GHIIRE awwn 9 969 |

S AHARTET aSgrEISEAas o

Qs AMAN § TFVS g AL |

TFIITAEEITR qfEsoll: @ 9]W Il
Birth of Kurugaikavalappan (disciple of Nathamuni) :—

FoFAT disqi@ RaEma agrar o
Birth of Uyyakkondar (another of his disciples) :—

IR IWEl g S
Birth of Manakkalnambi:—

ERECR I NP Y - C ol

wqdzal auEi ¥ 9F . QaEt 1o
Birth of Alavandar:—

qiEsx FHET Ay qomrat 9niE |

3w gaEFa sGTEaaeTa: o

afaEl AR wF FORgE AT |
Wi wor remr BLod i —

9quall WBTATA A FBE |
oEp e EsRsr = JruoTgURt :—

qrfsaasisgAi amefagal |

W TEgy sharaRasisat &l o

YA PBW IeaET TR |
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S oo aEmEi TeIE i
AARBTATAE R FAAF ST |

Bsral b gt s
PR X o S, = <
Targ: SEraaEa gl'ﬁwama‘rqa :
qHL TEAAEA .. . . . A
& Qrers—

AGAM g9 QT WA
FedfSa=al 49 AgSHAIRIaR |
sipr prai=yaeduran e (TRINZIG) i—
e SeAAgd ae WIGIAg: |
Death of Ramanuja :(—
AGIEITAl § A4y AIAEL |
VPRI ARiavE G99 q1Ze
Birth of Pillailokacharya :—
safmaREa: FuEERERg: |
9398 qEe[t sharargagEt
22nd March I918. T. A. GOPINATHA RAO.
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NOTES.

The Divyasaricaritam and the Guruparampara of Pinpalagiya-
perumal Jiyar are the earliest accounts of the Alvars and aciryas.
The latter quotes freely the former and is therefore much later
than that work. The author of the Divyastaricaritam stops with
the life of Ramanuja, at the end of which he states that Ramanuja
was not vet dead ; consequently we may take it that the author was
contemporary with Raminuja. It must be noted that neither the
Divyastricaritam nor the Guruparampara of Pinpalagiyaperumal
Jiyar quote any Kali or Saka years for the Alvars and dciryas,
except in the case of Namma]var. In the case of Nammalvar we

read in the Divyastricaritan:.
UY FHET STW = Kali 43rd day which is repeated by the

Guruparampara.

The Guruparampari gives Nala (the cyclic year) for Tiruman-
gaiyalvar.

The Divyasuricaritam states that when Nathamuni went to
Alvar-Tirunagari for obtaining the works of the Alvars, Namma]-
var and Madhurakavi were alive, but the latter was in deep Sama-
dhi. By Madhurakavi’s advice he repeated sawefl maw 8 s
smiby several thousand times which pleased Nammalvar who woke
up from his trance and gave himself to Nathamuni his own works
only.

The Guraparampara, on the other hand, states that the person
met by Nathamuni at Tirunagari was Paranku$adasa, a disciple of
Madhurakavi and that Nammajvar gave him the works of all the
alvars in a dream. .

Dating facts in the Kali and Saka eras comes into vogue after
the time of Manavialamamunigal. Pillailokan Jiyar uses these
eras in his Ramanujdarya divyacaritam and Yatnidrapravana par-
bhavam.

The dating in the kali era is found in the Tritiya Brahmatantra-
svatantra Jivar’s Guruparampari with a fullness which is disgusting
to me. He gives every astronomical details of the dates of the earlier
persons, the alvirs, but is unable to givé for those who were near
him in point of time. Here, the author has calculated backwards
these so-called dates.

This Guruparampara gives Saka 1021 as the date of the finding
out of the image of Tirunirayana by Ramianuja at Melukote, which
appears more correct than Saka 1012 given by the Guruparampara
of Pinpalagiyaperumal Jiyar.

The dates of the koyilolugu may perhaps be depended upon, but
for the errors introduced by the scribes.

Sannidhi Guruparampara only repeats the version of the Tritiya
Brahmatantrasvatantra Jiyar’'s Guruparampari and is a very
recent production.
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The Prapannamritam is a literal translation in Sanskrit of
Pinpalagiyaperumal Jiyar’s Guruparampara.

The Periya-tirumudiyadaivy is earlier than ’the PFPrapanna-
myritam.

The only authoritative works therefore are the Divyasaricari-
tam and the Guruparamparid of Pinpalagiyaperumal Jiyar which
were written almost contemporaneously with events narrated
in them.

T. A, GOPINATHA RAO.
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Remarks by the Chairman, Diwan Bakadwr L. D. Swam:-
kannu Pillai. M.A.. B.L. (Madras) LL.B. (Lond.),
1.85.0., Collector of Nellore,

GENTLEMEN,

We have listened to a most interesting series of lectures by
Mr. Gopinatha Rao on the early history of Vaisnavaism in
Southern India. It is not for me to express the thanks of the public
for the most valuable work that he has done in throwing the light
of historical criticism upon the more or lest florid and highly
coloured accounts handed down to us regarding the lives of the
ALVARS AND ACARYAS. If I may subjoin any remarks of mine
on the present occasion, it will be for the purpose of illustra-~
ting a peculiar trait of these legends namely, their simultaneous
use and abuse of chronology. However late we may place the
date-of composition of these legends or of such of them as contain
chronological matter, they stand among the earliest historical com-
positions to be found in this country. Itis a notorious fact that the
literary genius of ancient India, which was phenomenally pregnant
with activity in all other directions, was up to within times com-
paratively recent, a stranger tothe conception of his'ory properly
so called. The very exuberance of the Indian imagination
appears to have revolted against the production of history of which
ancient Indians must have been aware from contemporary examples
in Greece, Italy, Egypt and China. Chronology again is
generally closely connected with political history, and until India
began to have a continuous political history, that is until the
Moghul times,"there was little inducement for any one to write the
history of political events. The ancient Hindu religion again was
not one dependent upon single founders or preachers whose name
and fame it was necessary to hand down to posterity and hence
the absence of such histories as centred round the early propaga-
tion of Buddhism, Christianity and Muhammadanism.

When religious founders began to assert their individual-
tenets in India, we have the first attempts at history and the
Vaisnavite legends are among these. Judging from the abundance
of chronological details to be found in these legends, I thought at
first that I would try my hand at them; and it seemed to me that
1 succeeded in weaving something like a continuous chain of
biographies out of the dates of Alwars found in these books. The
chain seemed to work all right from about the beginning of the 8th
century A.D. till late into the 14th and 15th centuries and the
fact that week-days did not begin to be currently used in Southern
India till the beginning of the 8th century A.D. seemed to lend
colour to the chronological consistency of this chain. It is a
fact that where five chronological elements are to be found in an



59

Indian date, namely, the VARA, THE TITHI, THE NAKSATRA,
THE SOLAR MONTH AND THE DAY OF SQLAR * MONTH,
as is the case with several of these Alvar dates, the exact A.D.
year and English equivalent dates can be found by computation.
If to these details are added the cyclic year PRABHAVA,
VIBHAVA, etc., computation becomes easy as well as fairly certain.
With these elements before me, I decided to discard the highly
imaginative and improbable citations of the KALI YUGA ERaA,
which in fact is never found cited in Indian inscriptions of the 7th
and 8th centuries A.D. The result, which is expounded in my
pamphlet called “Dates of Alvars” seemed to agree generally
with the investigations of historical critics and I thought that if
they differed by a few decades from my dates, the error was more
probably theirs than mine. That was the first time and as [ ex-
plained in the pamphlet, my arrangement was purely calendrical
and not biographical. Mr. Gopinatha Rao to whose lectures I have
listened with very great interest has, 1 am afraid, upset the basis
of my structure. He has shown that a good many of these birth-
dates are improbable and unacceptable. Now, any date in Indian
Chronology is rather difficult to secure but if it turns out to be bad,
there is no help for it; and the consequences of the condemnation
of a whole series of dates of this kind must make the chronologist
revise the hypothesis on which they are based. An Indian date,
except in regard to the week-day element (which is planetary
without being astronomical), expresses certain easily verifiable
astronomical facts and the addition of a week-day makes these
* facts as useful for purposes of history as if a definite B.C. or A.D.
year, month and day had been quoted. A person writing within
the last 1,500 years could have extracted these facts, or most of
them from a Pancdiga current in his day—for Paficangas have
been current in India for at least 1,500 yea£s~~but if the facts
related to a time beyond the reach of PANCANGAS current in
his day he would have had to calculate them retrospectively.
Such retrospective calculation has been done perhaps half a dozen
times for determining the dates of events of first-class importance,
e.g., the astronomical beginning of KALI YUGA, the date of
Buddha’s NIiRVANA, possibly the date of the birth of RAMA, the
date of SANKARA and perhaps two or three other dates. Ordi-
narily this process was beyond the competency of ordinary writers
and they therefore preferred in such cases to take all the Jetails
from a current PANCANGA and to assume that these details
would have been true of a time in the remote past about which
they were writing. To discover the time of which the details
would be astronomically true would, in this latter case, be useful
only for the purpose of ascertaining when the details were
adopted but not what was the time to which the details were meant

to be applied.
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If the details found in the legends of the Alvars are not trué
of the aqtual times of the Alviars, it follows, that they were true
for the time when the histories of the Alviars began to be composed.
Mr. Gopinatha Rao has shown that these histories were thought
of only about the time of Ramanuja. My own impression 15 that
with the possible exception of Ramianuja himself and of events
contemporary with his life, the details of dates in regard to the
earlier Alvars and Aciryas were imagined some two centuries
later and in fact [ have found between the years 1150 and I250
most of the dates which in my pamphlet “ DATES OF ALVARS,”
I had supposed to be dates recorded contemporaneously in the 8th
and gth centuries A.D. This is due tothe cyclic recurrence of com-
binations of a particular vara, tithi and naksatra. The result of
this change of front on my part must be that we are left aitogether
without any help save that of the historical critic in regard to the
times of the Alwars and early Aciryas, but that is not a result which
however regrettable, need excite much surprise. Be it remembered
that the details which Itry to re-construct were not details of great
events or of the death of great preachers, the time of occurrence of
which might be noted by contemporaries, but the dates of birth of
a number of poor or insignificint persons (though one king and
one prime minister perhaps are included in the list) about whose
exact date of birth there would have been no information among
their contemporaries, much less among people however devoted to
them who lived two or three hundred years later. It is this ante-
cedent improbability of any attempt having been made to exactly
determine the dates of birth of a number of religious founders
who lived in succession to one another that constitutes the chief
difficulty in explaining these so-called records. [ was at one time
inclined to think that if the records were a fact, the means by which
they were preserved and committed to writing need not concern

but I now think that a circumstance so unparalleled in history
deserves to be closely questioned. Before the time when parish
registers and baptismal records began to be carefully kept, (and
this observation applies only to Europe and that before the 12th
century A.D.)it would be next to impossible to discover the date of
birth of an ordinary person (not being a crowned monarch) however
great might have been his subsequent notoriety. This fact can be
easily verified fiom any biographical dictionary. In India the
want of baptismal records is, at the present day, and has been for
some centuries past, more than replaced by the practice of every-
“body having his horoscope cast at his birth but the question is
. when this practice began. There is absolutely nothing to lead us
to suppose that the Alwars had their horoscopes cast at their
birth, any more than that Rama had such a horoscope at the time
of his birth, although Valmiki or rather his continnator has
recorded it.
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‘What becomes then of these manifold records of the exact
moment of birth of the Alvars and Acaryas? Subsequent
generations no doubt kept certain NAKSATRAS ‘as the
NAKSATRAS of birth of the different Alvars and Acaryas;
and we must suppose that their so-called biographers added to .
these Naksatras, the missing details of dates from -current
paficingas little caring whether these details were capable or
incapable of verification. Infactwe see that successive compilers
of GURUPARAMPARAS have repeated details which I have
shown in my pamphlet to be chronologically impossible, without
any attempt to verify them. In other cases they have attempted
though imperfectly, to correct the details. I must admit that the
details brought together in my * Dates of Afvars” are not
generally perfect. So far as I can recollect, the only case without
“not sulficient to arrive at a certainty in the matter of date. The
details given in other cases up to the time of Riminuja had
generally to be doctored by me in regard to one or two points in
each case so as to bring them into accord with what I then
supposed to be the epoch of the Alvars and Acidryas. Inthe light of
subsequent evidence and of the general verdict of history in regard
to the ascertainment of birth-dates of even great men of the times
with which we are concerned, I should now look with more than
suspicion upon all these birth-dates not excepting one, until we
arrive at the epoch when the casting of horoscopes was fairly
common in Southern India.

As I observed before, dates of death or of great events are more
reliable because there is greater probability of their having been
noted and recorded contemporaneously. This is the case with the
dates which I have noted in my pamphlet under Ramanuja and
Manavala Mahamunigal. If the dates of birth wete merely
imagined even in regard to these great personages, it becomes
possible to account for the preternaturally long lives assigned to
some of them, e.g., to NADAMUNIGAL, to ALAVANDAR, to
RAMANUJA himself.

I thought that in fairness to the very great pains which Mr.
Gopinatha Rao has taken to throw light on this obscure subject,
1 should remove any misapprehension which may have been
crecated by my first attempt to re-construct the dates of Alvars.
I have not hesitated to place before you the weak as well as the
strong points of Indian chronology, because I do not think that it
answers the purposes of the historian any more than it can answer
the purposes of enlightened religion to ignore such human weak-
nesses as lie on the surface of these legends of Alvars and
Acaryas.

[For further remarks on this subject see paper vii, appended to
Vol. I, Part I of Indian Ephemeris, A.D. 700 to A.D. 1799.]
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