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PREFACE.

—

In these days, when mew books are published every day, in dozens and
hondreds, people have acquired a habit of quickly turning the leaves and
satisfy themselves with a bird’s eye view of any book for want of leisure to go
through them completely. But, some, do read them from end to end. It all
depends upon the taste. We entreat our readers really interested in this
subject and desirous of knowing the truth, to kindly go through the following
pages, patiently from beginning to end. While writing this book, we have
been continuously reminded of the proverb that speaking truth begets many
enemies. A W) The Dharmasastras also lay down that truth
must be told, but not if it hurts other’s feelings, (&@ FUMT FATATATEAT-
5497 ). But still, we had to disobey this command and write this book
which might, perhaps hurt the feelings of certain people. But, our purpose
is not to hurt their feelings but only express the truth, because an occasion
has arisen. About fourteen years ago, some Vadakalai Sri Vaishnavas celebrated
a Ramanujadaya patrotsavam in the Parakala math situated near the Dipa~
prakasa Temple at Kancheepuram said to commemorate the sixth centenary
of the birth of the verse Ramanujadaya patram. Then we felt it necessary to let
the Sri Vaishnava world know the truth that this verse, which was concocted for
‘the sole purpose of creating troubles in temples is not even two centuries old.
S5 we wrote and published three Tamil books. in which we detailed the origin of
this verse, and the consequent troubles that were emanated in many temples.
Some people, who tried to find faultin these books, were easily vanquished and
the situation calmed down for the time.

The many, many rivalries between Tenkalai and Vadakalai Sri Vaishnavas
in South India have almost come to a full stop, now. But, unfortunately, it is
showing its ugly head in North India. For example, in Sholapur, there is a
Lakshmi Narayana Mandir, which is run on very admirable lines for the last
sixty years or-so. This temple is Tenkalai, ever since its inception. Of
course, many Vadakalai Sri Vaishnavas also take active interest init. Devotees
‘belonging to both the Kalais have taken great pains to learn.about a hundred

.Tamil verses from the Divya Prabandhas, and they recite them in the temple,
daily, both in the morning and the evening, in a very laudable manner. This
is going on there, for about the last thirty years. Both begin the recital with
the verse Srisailesadayapatram, according to the Tenkalai Samparadayam.

"We'have been told't that the verse Sriman Venkatanatharyah is also recited when.
celebrating Vedanta Desika’s utsavam. Thus, the Vaishnavas of this place,
elonged to beth the Kalais, and loved one another and took great delight in
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serving Lord Lakshmi Narayana and his followers, without bickerings
among them. When things were thds going-on smoothly, some Vadakalax
Sri Vaishnavas of the south, who went there, to earn their livelihood, poisoned
the minds of Vadakalai Vaishnavas of that place and thus sowed the evil
seeds of discord among those innocent, noble souls, as a result of which the
temple affairs have now come to a very deplorable state.

As a result, some Sri Vaishnavas of that place, issued an appeal and sent
it to several men of learning, throughout our land. 'Im it, they detailed the
original state of affairs of the Lakshmi Narayana Temple and the nature of
the present agitation and sought for advice as how best to meet it. In reply
to this request, two pamphlets have been published in Pushkar, under the
names of one Pandit Damodaracharya and a student, by name Dwarakaprasad.
These two pamphlets are replete with unnecessary indictments of our great
Purva Acharyas. Why these people indulged in such thoughtless acts, when
they could not understand either the head or tail of what those Acharyas
taught, we fail to understand. So, this venom of Kalai-hatred has taken root
and is spreading fast in North India. It ought to have been nipped in the bud;
but unfortunately interested parties have been nourishing it, so mauch so, it
has already taken an epidemic form.

Many Bhaktas of that city wrote asking us to let them know the
‘whole truth about the Ramanujadayapatram verse. . So we had to write this
"book and publish it, in four languages—Sanskrit, Tamil, English and Hindi,
While writing this book, we have not been carried away by émotion, but have
on the other hand, discussed each issue calmly and impartially. The reader
can appreciate the truth of this statement, by kindly going through this beok
calmly. So, let nobody be carried away by the impression, that we are
writing this book, to defame or pick up quarrel with others, We are the last
to do it. We would like to repeat once again, that it is not proper for a Sri
Vaishnava to criticise or condemn our great, noble, Purva Acharyas. Any
person, possessing an iota of sanity would clearly say that the authors of
the Pushkar pamphlets went far beyond their limits and committed a heinous
sin when writing that the great Lokacharya spread nastika or atheism, whepn
he taught the non-performance of every kind of Karma, while commenting
upon the charama sloka. Alas! how deep is their knowledge of the Lokacharya’s
teachings and what are the nature of the Karmas that they are doing regularly
and in accordance with the rules laid down in the Sastras?

In t.he following pages, we have pro;zed that the Vadakalai Vaishnavas
were originally not interested in Divyasuris, Divya Prabandhams and Divya
Desams and often took pleasure in criticising them, and even to this day they
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are placing’ many obstacles in the conduct of the festivals of Azhwars ané
Acharyas.}Some Vadakalais, now, meet this criticism by saying,” whatever
-might have !been the nature of our ancestors,”we, the modern Vadakalais, do
show very great respect to the Azhwars and their songs. So, cam't you bury
“the past and take us into your fold”’ Very well and good. We are only too
glad to hear of this good news that they are truly devoted to the Azhwars, and
are very eager to take them into our fold, if only their devotion is sincere.
The touchstone of their sincerity is their unstinted love and devotion towards
“the great scholars, commentators and teachers of the Divya Prabandhas, like
Nambillaj, Periavachanpillai, Vadakkuthiruvidippillai, Lokacharya, and Mana-
valamamunigal but for whose efforts we could not have understood the meanings
or greatness of these divine songs. Of course, we never object to their having
“the greatest devotion to Desika, for the simple reason that we also consider him
‘to.be one of the greatest of our Purva Acharyas. But what we lay particular
stress upon is, that they ‘should not, even in their dreams, nourish an iota
of ill-feeling against the other great Acharyas. Similarly, they ought to bid
-good-bye to the imitation Patra verse which was invented with the definite idea
of treating trouble.

Upon reading all this, *some people might be overcome with rage and
tempted to shower curses upon us. But we request them to kindly note that
‘the use of abusive language is no reply to the solid arguments advanced by us.
Let great Vadakalai pandits like Srimat Koziyalam Swami, who can write
good works without having resort to abusive language, kindly go through this
work and let the world know, what they really feel about it. That will certainly
be a great service to the cause of Knowledge,

We wish to state outright. that we bear no ill-will against Desika’s lauda-
-tions, old are new. As a proof of this, we request our readers to kindly go
-through the Nrisimha Priya (Hindi Edition) of the last month. There, they
-will have a pleasant surprise to see the Tamil Vazhithirunamam of Desika,
translated by us into Sanskrit, at the request of the Editor. Nobody can say
that our Acharyas should not be praised by new laudations. There is
absolutely no harm in it. But, what is important is, that they should not be
allowed to work to the detriment of others. -

The present volume has been brought out, to-Tet the world know
the complete history of this new Patra verse. So we request our readers, once
-again to kindly go through this book dispassionately and appreciate the force

of the statements made herein.

THE AUTHOR,
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THE HISTORY OF THE “THANIAN”

(INVOCATION! VERSE)
COMMENCING ¢ RAMANUJADAYAPATHRAM ™.

1. The practice of chanting the Tamil Vedas, also
called “Divya Prabandas?” (the tamil songs of the Azhwars
or the South Indian Vaishnavite Saints) in the Vaishnavite
Temples has been in vogue from the time of Srimannatha-
munigal, i-e. for the last about 1300 years. This came to
prominence at the time of Sri Ramanujacharya. It was in
his time that the custom of singing certain invocation verses
(“Thanians ) before starting the chanting of the Tamil
Vedas was initiated. Till then only Thanians of particular
saints whose verses were chanted on particular occasions
were recited first, each time. During the time of Sri Ramanuja,
the four common Thanians beginning with the words
« T,akshmeenatha Samarambam,” ¢ Yonithyamachutha, »
« Matha Pitha Yuvathayah ” and ¢ Bhootham Sarascha” were
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ordained to be sung before the commencement of the chanting
of the Divyaprabhandas. This was ordered to be sung by
Kurathalwan.

- 2. During the time of the renowned Acharya, Manavala
Mamunigal a great miracle happened in the temple of
Srirangam. Sri Ranganatha, the presiding Deity of the
temple, was so captivated and thrilled by the wisdom and
exposition of the Acharya and his method .of discourse on the
Divine wisdom of the Vaishnavite Saints that He (the Lord
Himself) appeared before the Acharya as a beautiful young
disciple in the midst of the vast concourse of devotees. It
was on that occasion that He gave unto this world the famous
Thanian,  Srisailesa Dayapathram?* for Manavala Mamunigal
and ordained, as a mark of His gratitude to the Acharya, that
this should be sung at the commencement of the chanting of
the Divya Prabhandhas even before the other (common)
Thanians are sung, not only in all temples but also in the
houses so that this unique incident might be remembered for
all times throughout the Sri Vaishnavite world. From that
time onwards, the Srivaishnavite world has been observing
this as a rule in all places from the Caps to the Himalayas.
In pursuance to and consistent with such a commencement, the
disciples of Manavala Mamunigal had composed during his
life-time itself ¢ Vazhithirunamams? (verses of praise) to be
sung at the close of the chant of the Divyaprabandhas and
these are sung even to this day in temples and houses.

3. Those who are called: Thenkalais (followers of the-
Southern Tamil Culture) are Vaishnavites who have held that
the Divyaprabhandas of Southern (Tamil) Saints (Azhwars)
are their sole refuge. It is on account of their staunch attach-
ment to the South Indian (Tamil) mystics and their inspired
utterances (Divya Prabhandas) that they are specially
known as Thenkalais. From time immemorial, it is these
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Vaishnavites who have been chanting the Tamil Vedas of the
Azhwars (Divya Prabhandas) in all temples and other places
with an attachment and reverence which exceed their respect
for the Sanskrit Vedas. The Vadakalais (followers of the
northern Sanskrit culture) were either hostile or indifferent
towards the Tamil culture (Divya Prabhandas) as they held
that it was somewhat foreign to their own culture
(Sanskrit). The Vadakalais hated not only the Divya-
prabandhas, their hatred extended to Divyadesams extolled
by Azhwars, the main reason being the low origin of some
Azhawars. The whole bent of the Vadakalais was towards
the Sanskrit Vedas and they spent their time in learning and
- chanting the Sanskrit Vedas only, and rarely they devoted
themselves to temples. As most of their time was spent in
observing the duties (Karmanushtanam) enjoined in the Vedas
for Brahmans, they could find no time, nor had they the taste,
to go to temples and be engaged in any kind of service
therein. (It should be remembered here that the Divya
Prabandhas are mainly related to the Deities in temples or
Archa - Avatara or the beautiful forms in which the Lord is
making Himself easily accessible to all). Even on the rare
occasions when the Vadakalais resorted to temples, such as
during some special festivals, they stopped short with joining
the Vadaparayana goshti, chanting the Sanskrit Vedas and
would have nothing to do with the (Tamil) Divya Prabandhas.

‘/4. The distinction as Thenkalais and Vadakalais arose
as stated above owing to the identification of the one with
the Southern (Tamil) culture (Divya Prabhandas) and of
the other with the Northern (Sanskrit) culture (the Vedas).
The wearing of the particular caste-mark on the forehead (as
“«Y"” gnd “U” as the Britishers dubbed them) had originally
nothing to do with the true distinction between them. But
as time passed by, the distinction come to be associated with
the wearing of the castemarks in particular ways. Those
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who wore the perpendicular mark (Oordhva Pundram) entirely
above the nose were called the Vadakalais (“U” mark) and
those who wore it from the nose onward (**Y’ mark) were
called the Thenkalais. This distinction between the Then-
kalais and Vadakalis which is evolved from the method of
wearing the marks on the forehead has become a settled affair
in the minds of all as the distinguishing difference. Be this
as it may, the fact that it is the Thenkalais that are really
the staunch followers of the Divya Parbandhas and the
South Indian Saints’ culture and the Vadakalais were indiffer-
ent to the same can be seen anywhere even to this day. None
can deny this. Itistrue that, out of the one hunderd and eight
Divya Desams (Temples sung and hallowed by the Dravidian
Saints), the Vadakalais have shown interest in Divya
Prabhandas in a‘' few places like, for instance, Trivellore,
Tiruvaheendrapuram, Kumbakonam ete,, and even this only
recently, . but how this has happened will be dealt with later.

"+ 5. Many may like to know when and how the litigations
started in temples, what for, in which places. The answers to
these questions are being given by Advocates of repute in the
legal profession. Litigations started in such famous temples
as those in Kancheepuram, Tirupathi etc.,and reached the High
Court and were decided there many a time, Certain litigations
went even to the Privy Council. The Kancheepuram case
went up to the Privy Council about seventy years ago. The
Thirumalai-Thirupathi case has been decided in the Privy
Council very recently, about eight years ago. The facts-
appearing from records of courts and their decisions in some
temples will be dealt with in a note by lawyers who appeared
in the cases or are acquainted with them and this will be
added as an appendix separately. Hence it is quite clear
that the Ramanujadayapatra Thanian was newey started
mainly for temple dispute, that it was checked everywhere
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and those who disobeyed the orders were subjected to severe
punishments.

6. We shall now briefly deal with some essential truths
that must be known on matters relating to Sampradaya.
That the Vadakalai group had no connection with the Tamil
Vedas from time immemorial is explained here from the very
words of the Vadakalais themselves. (About three hundred
years ago there was a great Vidwan by namé Arasanipalai
Venkatadhwari belonging to the Vadakalai group. Among his
many works “Viswagunadarsa Champu” was one and it is
well known like Raghuvamsam, Meghasandesam and other
clagsical Kavyas.) It is also studied as a text book in some
places and published widely in various scripts and with
commentaries. It was published also by Nirnaya Sagara Press,
Bombay, years ago and spread to Northern India.CIn this work,
two Gandharwas, by name Krisanuand Viswavasu are supposed
to have an aerial flight to several places and the author des-
cribes the good and bad qualities of different places through these
Gandharwas, making Krisanu describe only the faults therein,
while the other character Viswavasu speaks only about the good
qualities. In point of fact there is no such person as Krisanu
or Viswavasu. The author. gives his own opinion through
these imaginary characters. While describing Sriperumbudur
(the birthplace of Sri Ramanuja), certain customs and manners
about the Srivaishnavites of the place are revealed through the
mouth of Krisanu. Mostly the Thenkalai group lived in this
place and certain faults and lapses are attributed to the

'people of that place, such as that they had left off the Vedic
rites like Vaisvadevam, were doing Pranamam by prostrating
only once; and were not using a bell during the performance
of puja to the House-Deity. These characteristics are associa-
ted with the people of Thenkalai group even to this day and
not with those of the Vadakalai group. Therefore it is clear
that, Krisanu’s speech here referred only to Thenkalai people.
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7. While finding fault with them that they were in-
different to Sanskrit Vedas, while showing special interest in
Tamil Prabhandas, the sloka

“i A g Baragst e 50 R QugrdaEala agEy smf )

can be noted. What is stated here is that it is not proper for
persons born as Brahmans, to bother about Tamil Praba-
ndhams while the Sanskrit Veda which is the only means to all
ends, is available. It is therefore clear that the author of
Viswagunadarsam made it known without any ambiguity that
the sect, which practised Vaiswadevam and other Vedic rites
which prostrated many times while doing the Pranamam and
which used a bell during Puja to the House-Deity, supported
only Vedas, ignoring Tamil Prabandhas, while the opposite
sect spent its time only in Tamil Prabhandas without
paying attention to the Vedas.” It is worthwhile considering
whether this author of Viswagunadarsan would at all have
said anything like this if Vadakalais who practised Vaisva-
devam had also then really taken to Tamil Prabandhams.
Everything actually noticed by him he has recorded, as though
simply holding mirror to the then existing facts. It is now 250
years since that book was written. It is a known fact that the
Vadakalai group now dominate certain temples. The Viswa-
gunadarsan refers to these also. But there is no mention what-
vver of any Vadakalais in those temples. Under such circums-
tances is it not true to say that at that time the Vadakalais
werelunknown in any Divyadesam? There is another matter
to note in this context. the same author Arasanipalai Venkata-.
dhwari has written another big work by name Lakshmi-
.sahasram which consists of 1000 slokas in praise of Shri Maha-
laxmi. In the Aisvarya Sthabaka (Wsadeaas) therecf there is
a Sloka (14) beginning with the words “ Srimad Ramavaraja-
-saranim”  sfyagTAtaREEWOy in which certain Acharyas be-
longing to the school of Ramanuja are stated to be holding
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that the nature of the soul of Srimahalakshmi is atomic (Anw)
instead of being infinite (Vibhu). As to who can be such
Acharyas, the Vadakaai group people themselves have written
- and published commentaries in which they have mentioned
that Bhattar (son of Kurathalwan) and other acharyas hold
such views. From this it follows that this group also held
Bhattar, who is an acharya as great as Ramanuja, as an
opponent.

8. There is a recent authority besides. Sriman
V. V. Srinivasa Iyengar, a leading advocate of Madras (also a
High Court Judge for sometime) and who is a prominent
member of the Vadakalai sect, wrote an article in the Swades-
mitran of 22nd. July 1938 under the heading ¢ Ramanuja-
dayapatra Mahotsavam’. Therein he has written as quoted
below ’

«Tt is very deplorable that the Vadakalais have
shown indifference to Divyaprabandhas for a long
time "’

and published it widely everywhere. This ocular proof
along with the other authorities quoted above establishes the
fact that « Vadakalai group of people hal no taste in Divya
Prabbandams. Even now the Vadakalai group are endeavour-
ing to stop the festivals celebrated in honour of the Azhwars
and this fact can be established from records in Kanchee-
puram.

9. The present day Vadakalais may argue that
« Whatever might have been the former state at present
some of them atleast are believers in Divya Prabhandams”.
It is not necessary to deny this. It is good that taste in good
things arises at some time or other. Nor is it relevent in this
context. What is mainly sought to be established herein is
that from the time this group began to take part in Prabhan-
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das after having remained indifferent for a long time, they
have been only creating disturbances which have been:
growing from day to day without any break. We shall now
explain in detail without leaving anything as to how this
Vadakalai sect left off despis ing Prabhandas and began to
participate in them, The devotion of the Vadakalai group
to the Tamil Vedas can be said to be sincere only after they
completely give up their Ramanujadayapatra Thanian which
is 'a mere innovation with no sanctily attached to and hence
has been condemned everywhere. .

10. About 200 years ago the Maharaja of Mysore of the
$ime desiring to spend his time always in Godly Pravachanas,
invited a Thenkalai Jeer Swami from Melkote and was
listening to his discourses in the mornings on Eedu
i. . Tamil Veda meanings. One Vadakalai Sanyasi, Periya
Parakalaswami who was staying in Mysore itself was going
to the Maharaja in the evenings anl was giving the Pravachana
on Ramayana and other Ithihasas and Puranas. Finding that
this Vadakalai Sanyasi, (Peria Parakalaswami,) had no
acquaintance in Tamil Veda, the Maharaja thought that it
would be good for this erudite scholar of a Sanyasi to acquire
the wealth of Tamil Veda knowledge and requested him to
attend -the morning discourses in Tamil Veda that were
held daily in order to create an interest in him. After listen-
iug to a few lectures, the Sanyasi also felt a desire to listen to
the same daily and accordingly he heard for many days. The
more he heard the more interested he became and in due
course came to the conclusion that all the knowledge he had
acquired before was really no knowlelge at all and the
knowledge which the Thenkalai Sanyasi possessed was of a
superior kind and therefore should be acquired also by him.
From that time he solicited the Melkote Sanyasi Swami and
began to learn by heart all the Four Thousand Stanzas of
Divya Prabhandas and also began to study under him their
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commentaries. Within a few years, the able man he was, he
became proficient in the Tamil Vedas and began himself to
give discourses thereon to the Maharaja who rewarded him
suitably. He went further; he also wrote a commentary
on Thiruvoymozhi by name “ Pathinennayirapadi (Eighteen
thousand word commentary). This has been published both
in Tamil and Telugu characters. At the commencement
of this work he has composed a sloka. As stated by himself
he has written the commentaries adopting the very words of
Thenkalai Acharyas. In some places he has decried them, but,
he says  «“Thenkalai Acharyas have  written very
interesting commentaries on this Thiruvoymozhi but there are
a few differences in interpretation. I have omitted those
differences and used the same holy language in my work".
As stated by himself he has written the commentaries
adopting the very words of Thenkalai Acharyas and in some
places he has decried them also.

“ v FERRERTEt AR TR
i feg i alkfy sod aa maq |
@ qRyE TRIATEE qat g
AFISFATRGATIA qeimdy fvead || 7 af |

He has written commentaries also to certain other
Prabandhas and they have also been published. Without
stopping with writing commentaries, he started another
kind of activity. Desiring not only to take part in the
assemblies of Prabandha chanters in temples and wishing
to introduce his desciples in such assemblies, he taught
certain important Prabandhas to some of them. Thereafter
under the guise of going on a pilgrimage to South Indian
Kshetras along with his disciples, he first went to
Melkote and made his disciples enter the assembly of Sadhu

Srivaishnavas who were chanting Divya Prabandhas
2
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before Lord Selvappillai and started an innovation by reciting
a newly composed “ Thanian,' the present * Ramanujadaya-
patram "’

11. Then it was that a dispute arose, for the first time
in that Kshetra regarding the new song. One thing the
Vadakalais themselves have written in this connection viz.,
that the Thanian of ¢ Ramanuajadayapatram » [ Uagsgamiad ]
was born in Melkote, is indeed true, (i. e. the place of birth
though the time of its origin was changed. It was the Sanyasi’s)
desire to sing the new Thanian of the Acharya Vedantha
Desikar in competition with the Thenkalai Acharya’s Thanian

viz: “Srisailesadayapatram [ sA¥agaiag ). The old and time
honoured Thanian of Vedanta Desika, however, is * Sriman
Venkatanatharyah Ka.v1thark1ka Kesari, Vedanthacharya
Yatryo-may Sannidhatham Sada Hridi "

[ A Agenurd: sfaffedad | Agramdent ¥ dRuai e &R o)

and it was composed during the lifetime of that Acharya
himself and is in tisé'since then. Because there was much
difference between these two Thanians i.e. of Manavala-
mamunigal and of Vedanatha Dasikar both in respect of sound
and rhythm, they thouzht if they sang the Sriman Venkata
Natharyah...... Thanian, the difference would be conspi-
cuously noticeable. Therefore they did not sing this Thanian
but composed a new Thanian viz © * Ramanujadayapatram
Jnana Vairagya Bhooshanam, Srimad Venkatanatharyam
Vande Vedantha Desikam ” and tried to sing it in competi-
tion- For sométime they sang it inaudibly and started chant-
ing loudly thereafter. Then disputes arose and the Then-
kalais petitioned to the Mysore State authorities.
As the officers who were then there, did mnot properly
appreciate the true sentiments involved, they appear to have
decided ‘thus: “We :do .nof: understand which is.old.and
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which is the innovation: but whoever raises objections
leading to disturbance will be punished ! The new Thanian,
“ Ramanujadayapatram”, thus began to be recited, but only
along with and not to the exclusion of the old Thanian Srisailesa
Dayapatram. These incidents have been noted in some
detail in a Kannada book and that is our source for the
above.

10. Thereafter that Sanyasitravelled also to several South
Indian kshetras and took great pains to introduce that
“ Ramanujadayapatram' Thanian in different places. He
came to Kancheepuram and stayed in Sannidhi Street, for
sometime, and tried very hard to introduce it in Sri Devaraja-
swami Temple and in the temple of Deepaprakasa Swami
at the birth-place of Sri Vedantha Desika. He could
not however make any headway. At that time, as the family
of Thathachariars held the right of commencing the Prabhan-
dams only with the Thanian - ‘¢ Srisailesadayapathram ”, as
of old, the Sanyasi who wanted somehow to change it
approached one prominent member of that family and solicited
him to accept the Thanian “ Ramanujadayapatram® which he
sponsored and applied great pressure upon him. As that
Thathachariar did not yield in any manner, the Sanyasi cursed
that family and broke his Kamandalu at the threshold of his
house before leaving it, and this incident is known all over
Kanchi-mandalam. This Sanyasi was the first to sow the
seeds of disturbances that occur in temples. Due to his great
efforts this Thanian of “ Ramanujadayapatram ’ began to enter
one or two Kshetras then. The Thathachari who refused to
accept the new Thanian then at Kancheepuram remained steady
for some time, but later, due to ill-advice, left aside the Thanian
of *“Srisailesadayapatram ’* and tried to sing this new Thanian.
Litigations grew therefrom and it is well known that that sect
altogether lost their right of reciting Prabandhams. It is not
possible to count the number of court orders that have been
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issued prohibiting the singing of this Thanian ¢ Ramanuja-
dayapathram ”. How many were the judgments embodying
permanent injunction orders, how many were the sentences
and punishments that were awarded to those who shoutsd
that Thanian in contravention of such orders! All this will
make a Mahabharatham.

11. To say that this Thanian, which was in fact specially
composed to serve for creating disturbances in temples in
this manner, and that only 200 years ago, had come into
existence in the life time of Vedantha Desika himself, some
600 years ago, as stated and published by that sect at the
present day, is a great pretence and wholly untenable. We
shall give out the real truth about this in detail. { In
Srivaishnava Sampradaya, there is only one Thanian for each

Acharya. There can be any number of slokas in praise of an
Acharya but only one is considered and recognised to have

the status of his Thanian. No Acharya has two Thanians
though there may be many slokas in his favour and praise.
For Vedantha Desika, the Thanian * Sriman Venkata~
natharaya——" is the only true one. That is the one which
rules the day everywhere even to this day. W hile that was
in vogue, for what purpose did they set it aside and compose a
new onme, viz: ‘Ramanujadayapatram,’ is a mystery. We
shall unveil it; and as it is of importance, please
follow attentively. While commencing Tamil Prabandhams, it
was the long established custom to commence the first song by
leaving off the first word thereof i.e. by starting to sing
from the second word of the first song. That is, the first

song ‘* Pallandu Pallandu Pallayirathandu™ [ g5z wgicg q@ifi-
W —uvaarar® uewrar® uowrdygsrar®] is commenced
with the words * Pallayirathandu” (udwrdisssrer@—
wifEcg). Similarly the song ¢ Margali Thingal Madi-
niraintha” iscommenced with the words “Thingal Madi-
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tifaintha”, the song “ Kanninun Chiruthaambinal » is thus ¢oms
menced with the words ¢ Chiruthaambinal ”* “ Uyar Vara Uyar
nalamudayavan? is commenced only with « Nalamudayavan.
Whichever Prabandham is startedy the first one or two wotds
of the first stanza are left out at commencement. (The idea is
the author:saint himself is supposed to comimence the chant
ahd the fitst word or words are left to him for being ¢om-
menced out of respect.) This custom is observed in some places
even to this day. In the same way it was usual to commence
the Thanian Srisailesadayapatram?” with the words
“Dayapatram? leaving out the words ‘‘Srisailesa’. Only
after disputes started in this respect, the chanters have been
commencing it with the first word “Srisailesa” also. Hven
to this day this old custom of commencing with the words
* Dayapathram ' is observed in Kshetras like Vanamamalai
(Nanguneri) where no dispute has arisen so far. In the days
when they commenced only with the word ‘“Dayapathram *
the Vadakalai people who began to join newly, in order to
pretend not to commence with a new text and to show that
they were also commencing with the same words, viz:
¢ Dayapatram?”, composed a new verse containing the words
“Ramanujadayapatram* and showed that they were also
commencing with the same words ¢ Dayapatram”’. After
commencing with the same words, as the other sect did, they
followed it with new words by and by.

16. Having begun with the same words, they have been
uttering different words further and later they bsgan to argue
1that it was customary to recite verses in praise of their res-
pective Acharyas. Considering that serious objections would
be raised if they commenced with the Thanian, «Sriman
Venkatanadharya ', which was conspicuous in its difference at

.the very commencement, that Sanyasi composed an entirely
new Thanian which would not sound much different at the
commencement. This is the real .reason for composing this
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new Thanian, and they: invented this cunning device in ordet
to join Thenkalai Goshti while reciting Prabandhams with-
out raising suspicion. While commencing Divya Prabandas,
the difference is only in the “Pathram . The differences are
greater during the closing stage (Saathumurai). -Even for the
verses required for closing, they later on composed such new
verses as to resemble, in metre, rhyme, and other poetic
qualities, very closely following the old established closing
verses, and began to recite these newly composed verses. We
shall take this point for explanation later, as it is necessary
first to take up and deal with the dispute regarding
“Pathram ' which is at the root of all the disputes.)

17. (The contention, of the Vadakalais, is that the
Thanian * Ramanujadayapatram’ has not been newly com-
posed for the sake of starting a quarrel, and that it has been
in vogue since the time of Vedanta Desika and has also been
in usage. Woe shall now prove convincingly how this conten-
tion cannot hold water. This is the most essential part of this
work of research. Fair minded persons can see for themselves
that the facts stated herein cannot be questioned in the least.
The period of Manavala Mamunigal was later than that of Desi-
ka. He was born in the year next to that in which Desika’s
demise took place. Therefore every one would think that the
Thanian of Desika is older than that of Manavala Mamunigal.
This is indeed true. Desika’s Thanian is only “Sriman
Venkatanadharya ..,.”” There is no doubt about the fact that
this Desikar Thanian is older than that of ‘Sri Sailesadaya-
pathram’ the Thanian of Manavalamamunigal, and there is
no dispute about this. Nor there is any dispute about that
Thanian, viz. ‘Sriman Venkatanatharya'. The reader should
not forget now for what ulterior motive the Thanian,
“ Ramanujadayapathram’, was newly composed, (This has
already been explained in para 15 above.) They say that, that
Thanian also was composed during the time of Desika. That is
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hopelessly untrae. The question would then arise as to why it
was necessary to compose a Thanian, when there was already
the great ‘ Sriman Venkatanadharya’ Thanian available and in
vogue. Different Vadakalais have given different versions to
explain this, but we shall show easily that all these are false.

18. They have written that the Thanian ¢ Sriman Venkata-
nadharya’ does not contain any words in praise of Desika’'s
Guru, and to make up for this defect it was necessary to
compose the ‘ Ramanujadaya' Patra Thanian, and that the
name Ramanuja in this latter Thanian is supposed to refer to
Desika’s maternal uncle and Guru who was known as Kidambi
Appullar or Athreya Ramanuja and that, by the intro-
duction of this name, the defect was rectified. If we accept this
statement it follows that the Thanian, ¢Sriman Venkata-
natharya’, was considered defective and therefore unsatis-
factory. If that is so, this defective Thanian should.have
gone out of use after the birth of the new and faultless
Thanian, Ramanujadayapathram. But that is not so. We
gsee that most of the Vadakalais are wusing ¢Sriman
Venkatanatharya ® Thanian with the exception of a few
quarrelsome people who sbout it only to incite quarrels. Even
to-day there are many Vadakalais like the savant Sriman
Vidvan Navalpakkam Swamy, who disapproves this ‘Ramanuja-
‘daya’ Thanian. Even if it is contended it is not so, and all are
supporting it without any dissent, we are teampted to ask
“«Why are you still sticking to ¢Sriman Venkatanadharya’
which was considered defective by you?”. There can be no
teply to this natural question. As a matter of fact it is wrong
to say thata Thanian is defective because it does not contain
the name of the Guru. It istrue that the Thanian Manavala
Mamuni contains the name of his Guru, but there are many
other Thanians without it. It is sacriligious to find fault with
all those Thaniahs not containing the name of the Guru which
ate séveral in number.-
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19, Still others would have the story this wise:
Desika's son and Brahmathanthraswathanthra Swamy were
taking lessons in Vedantha Granthas under Desika.
While they were about to commence Dravida Vedanta,
Brahmathanthra Swathanthra Swamy absented himself.
When Desika asked for the reason for absence, he
Brahma tantra replied that he had an earnest desire for
discipleship under Desikar's, son and therefore.he wished that
his son should take the lessons on Dravida Vedantha. And
from the son the Brahma tantra intended fo learn afterwards
as a disciple. The story goes that on learning this Desika
appreciated the steadfast devotion of the Brahmathanthra
Swatantra Swami and was immensely pleased. They have
further invented a story that when, the Brahmathanthra
Swatantra Swami started lessons on Dravida Vedantha under
Desika’s son, he composed this Ramanujathayapatra Thanian
and wsed it himself and directed others also to observe the

same. We shall dwell upon this, in more detail. Please follow
clearly.

20. The Vadakalais with devotion honour the book
“Vedantha Desika Vaibhava Prakasika ” stated to be written
by Sri Sholingapuram Doddayachar Swami. There is in that
book a sloka to the effect that both Nayanachariar, the son of
Desika, and this Brahmathantra Swatantra Swami both took
lessons, simultaneously under Desika himself. Therefore, it is
est blished beyond any doubt that the vertion which falsifies
this book is an innovation. These people have invented
this imaginary ¢ Itihyam " in the most improper manner.
As this is a vital part of the controversy we shall deal
with it here in full detail. There is a book printed long ago
called “Guruparampara Prabhavam " alleged to have been
written by Thritheeya Brahma Thanthra Swami. The book
has been brouzht out in the kali year 4793 representing
Prajothpathi and has spread extensively and jt is gob
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in: that book (vide p. 105) the story relating to the
birth of this Ramanujadayapatra Tanian is to be found, in
detail, That book tells us that Brahmatantra swatantra
Swami studied Bhagavadvishaya (the meaning of the Divya
Prabandhas, especially, Sahasragiti), not under his great
teacher Desika, but under the latter’s son and that he composed
this verse (the new Tanian) at that time. Let us listen to the
tale further. According to this book then, some disciples of
Desika brought this Tanian to his notice. The teacher was
greatly pleased with it and exclaimed that it excelled his origi-
nal Tanian Sriman Venkata etec. Then his disciples begged of
him, ¢ Respected Sir, which of the two Tanians are we to
adopt ?” Desika replied, ¢ The Sriman Venkata Tanian is old
and has been appreciated by the great Srutaprakasikacharya;
g0 it cannot be abandoned. Nor can this Patra Tanian be
discarded, because I like it very much. So, let me make a
compromise between the two. While studying the Sri Bhashya
and other Sanskrit works, adopt the Sriman Venkata Tanian.
But recite this new Tanian, when learning Bhagavadvishaya,
Rahasyas and other Tamil works'. The story further states:
The .disciples and others assembled there, applauded this
arrangement and .bsgan to follow this advice. All this
happened in Melkote. Ten years later, Desika went back to
Srirangam. At that time the great annual Adhyayanotsavam
ensued. Some people embracing other faiths raised serious
objections to the recital of Divya Prabandhams and as such the
festival could not be held as usual. It then fell to the lot of
Desika to vanquish them all, by quoting the proper Sastraic
authorities and establishing the greatness of them. Then only
could the festival be conducted properly. Inappreciation of this
service, Lord Ranganatha ordered that this new Patra Tanian
of Desika and the concluding benedictory verses attached to it
(called vazhi-tirunamam) be regularly recited at the beginning
and end of the Prabandhas, In fact, He ordered His Araiyar
8
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(the Court-Singer who sings the Divya Prabandhams to tuns,
in the Lord’s presence) to sing these verses to Him and was
immenscly pleased upon hearing them. He then ‘ordered that
this procedure should be given effect to, forthwith, in every
temple, math, and Vaishnavite house” This then, is the story
is that related in that book. No sane person will have any
difficulty in realising that all this is mere fiction and nonsense.
For, at no time has this Tanian been sung in the temple at
Srirangam, or for the matter of that, in any temple throughout
the length and breadth of our land. Nay, much more!
Whenever and wherever this new Tanian was tried to be
introduced into temples, it has met with serious resistance
and untold disgrace, and has failed to secure entrance into
any one, includingthe oneat Tuppul, the birthplace, -of Desika
himself. Would the Sri Vaishnava world have discarded Lord
Ranganatha’s order so categorically? Therefore it goes with-
out saying that all this cock and bull story is simply concocted
by these people to deceive the unaware masses. In the
same book, (i.e. the Guruparampara prabhava) are "also
related the lives of the Azhwars. These people (Vada-
kalais) who had, for generations, nothing to do with Azhwars,
and found pleasure in disparaging them, began, of late, to study
the Tenkalai Guruparamparaprabhava and other literature and
started writing and publishing similar duplicate works for
their own sect, all in competition ; for, they have merely’copied
the Tenkalai works, but taking care to make some alterations
here and there, in order to conceal plagiarism and make them
appear original. All this is recent history.

21. These Vadakalai people proclaim vociferously that the
new Tanian was specially created, in spite of the for-
mer one (Sriman Venkata), with the definite object of reci-
ting it at the commencement of the Tamil works. They also
say (as explained above) that Desika himself ordered his disci-
ples to recite it on such occasions. If all this is true, these
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people ought to have carried out the commandment of their
guru, properly. But, alas! as we will be presently showing,
not & single person of the older generations, belonging to this
sect has ever cared 1to follow this All the Tamil works of
Desika (like his Sanskrit ones) are available in palm leaf
manusecripts and in printed volumes. In each and every one
of these books —both Tamil and Sanskrit—we. to this day, do
find the orginal Sriman Venkata Tanian, written, in the begin-
ning. The new Patra Tanian can be found in not even a
single book. Let us explain this more clearly. To begin with,
take the case of palmleaf manuscripts. The Government
Oriental Library in Madras, has quite a large number of
manuscripts collected from various sources, at various times.
Any member of the public is welcome to visit it and make use
of them at his will and pleasure- The officers in charge of the
[ibrary are always ready, to help the visitor get.at the book
he desires to see. In that library, one can find all the Rahasya
granthas of Desika and all his poetic compositions too, that
go by the name of Desika-Prabandha. We imnplore the generous
reader to get at these books and kindly see with his own eyes,
what the introductory Tanian is. In each and every one of
these books, without a single exception the Tanian Sriman Venkata
alone is to be invariably found. Not only in this library,
but in all libraries that exist in our land—puplic or private—
we bet, it is impossible to pick out a single manuscript bearing
this new Patra Tanian. We make this assertion after having
inspected many libraries, in many places such as Melkote and
Mysore. Every Tenkalai Rahasya Grantha begins with the
invocation Srisailesadayapatram, no matter where it is found.
In a similar manner, each and every one of Desika’s works
invariably begins with Sriman Venkatanatharya. There is
another interesting point to be noted down carefully. The book
called Vedanta Desika Vaibhava Prakasika is also available
in manuscript and in print. The printed book, alone, contains
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all the fiction about the Patra Tanian, whereas the manuscript
is noteworthily silent about it. If the curious reader cares -
go to the Madras Oriental Library and goes through the manus-
cript bearing R. No. 104-H. 88-14, he will be astonished to find
that no menfion is made in that book, of this new Tanian
at all.

22. These facts will be sufficient to convince the reader
that the new Tanian was unknown in olden times, when the
printing press was yet not introduced in ouricountry. Even
afterwards, Consciencious Vadakalai Pandits never thought of
introducing this intruder of a Tanian into their editions. We
request our readers to kindly go though each and every one of
the printed Tamil works of Desika and find out for themselves,
which of the two Tanians they contain. If they take the
trouble to do so, they will be mystified and perhaps even
horrified to find that even these editions—editions printed long
after the imaginary story of the Patra Tanian came to day-
light in print—contain the original Taniyan and not the imita-
tion. Let us cite a few examples. These people hold that
the Rahasyatrayasara is the most important among Desika
Rahasyas. This work, along with five glosses was printed by
one Tuppul Venkatacharya, a Vadakalai Pandit residing in
Bangalore, about 70 years ago, in three big volumes, in
Telugu Characters. This book does not contain the Patra
Tanian. It has, on the other hand, the original Tanian, Sriman
Venkata, and it also appears that this verse was introduced, not
by the publisher, but by one of the commentators, viz., the
author of Saraswadini, the most important of the five glosses.
This same Rahasyatrayasara, along with two glosses, is
published by some Vadakalai Pandits of Tirucharai in
Tamil characters. Again., the new Patra Tanian has not
found a place in this edition, too! Another edition of
Rahasyatraya Sara, text alone, was brought out,ahout 60
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years ago, by two Vadakalai Pandits, Villiambakkam Gopala
Tatacharya and Tomdri Pattappa Tatacharya under the
guidance of the foremost among Vadakalai Vidwans, viz., the
famous Mahamahopadhyaya Tirupputkuzhi Appaswami of
Kancheepuram. But even this edition has remorselessly
discarded the new Patra Tanian by not caring to welcome it,
but st'cking to the original Tanian! Another great Vadakalai
Sanyasin, one Terazhandur Andavan Swami, popularly known
as Srirangam Andavan Swami, has also not thought fit to
welcome the new Tanian into his edition of Rahasyatrayasara,
brought about some 235 years ago, through a Vadakalai Pandit
of Kumbakonam, named Chinnamu Srinivasa Pattaracharya !

23. Now, can it be seriously maintained that, if Desika
had really made an arrangement about the use of this new
Patra Tanian, as claimed by the modern pandits, all these
people, i.e. the writers of the manuscripts and publishers of the
printed volumes, were utterly ignorant of it, or did not care to
follow it? It is only very recently that some publishers of
Desika Rahasyam have thought it proper to introduce this
Patra Taniyan, and even that, along with the original Taniyan
and not in its stead. The logical conclusion that can be drawn
from this fact is, that when these people failed to introduce
the new Tanian into the temples they began to give it a place
in their new publications. They consoled themselves by
saying, ‘“ Well! if the new Tanian is not fortunate enough to
gain admission into temples, let it at Ieast see the light of day
in printing.” Because, unlike the temple, the press strictly
obeys its patron and never refuses to print anything. Thus,
the arguments advanced by us so far, willsuffice to convince
the shrewd reader that all the tales so cleverly woven by the
modern Vadakalais to prove that the new Patra Tanian was
indeed born during the lifetime of Desika himself, are, one and
all of them, entirely false and as such worthless.
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24. By the by, we will disclose another interesting secret.

Sri Vedanta Desika is undoubtedly a great teacher par excel-
lence. It is no exaggeration to say that words cannot properly
describe his spiritual greatness and scholarship. (We will
prove at a later stage that he too, was a Tenkalai Acharya,
and never a Vadakalai one, as claimed by these moderners.)
There are many instances to prove, that it is the Tenkalai
ri Vaishnavas,; that recognised and propagated his greatness,
extolling it in their books and in many other ways On
the other hand, the Vadakalais were for many generations
indifferent, if not antagonistic, to this great teacher too, and
have begun to entertain devotion towards him, but recently.
Ever Since, they have been persistently proclaiming that
Desika is their exclusive teacher. This proclamation is, to say
the least, meaningless. Let us explain, how. These people
have published a small book containing 165 Sanskrit verses, by
name Desika Vaibhava Prakasika and have claimed that it was
composed by Chandamarutham Doddayacharya Swami. The
latter was, undoubtedly a Tenkalai Sri Vaishnava. His
descendants are to be found even to this day in Sholinghur,
near Kancheepuram. He was a very great scholar, well versed
in all the four Sastras. He was a sincere devotee of Desika,
too: He has written an extensive commentary called Chanda-
marutha (whence his surname Chandamarutham Swami), upon
one of the most important and terse of Desika’s works, viz.,
Satadushani. Therefore, it is neither impossible nor improba-
ble that he should have written -a biography of the great
teacher. But unfortunately the Desika Vaibhava prakasika,
which is now published by the Vadakalais under his name, is so
replete with filthy grammatical mistakes that it cannot claim
the authorship of this great scholar. Let us give an example or
two.: Verse 117 contains the phrase Padyaihs Sahasriah
(wdeage: ) ~verse 119 contains Granthais Chatussaptatibhis
saharaih (s4=geaRfeags: ). Even a novice who has just



HIS‘TO?Y OF RAMANUJADAYAPATHRAM 28

begun to study the first primer of Sanskrit grammar will
laugh at these expressions. In the former place the correct
expression is wdc@gaw or guei wgew Even in English we say
“thousand verses” and not ¢thousands verses”. The word
thousand, though it denotes many is used in the singular
number only. If used in the dual or plural numbers, it denotes
not one thousand, but two or many thousands. So it is a very
grave mistake to use the plural, and it can never be permitted.

95. In the second verse mentioned above, what does the
phrase =geanfificags: (Seventy fours thousands) mean? No
grammarian on the face of this earth can possibly defend this
phrase, nor explain its meaning. Both the words Seventy
four and thousand are here used in the plural number,
whereas they are definitely ordained to be used in the singular.
As such, this phrase can never convey the meaning, it-is sought
to convey. Even the Vedas, which are not bound by the hard
and fast rules of grammar, and often use very queer words and
phrases, have not dared to use such utterly meaningless phrases
but have used the correct expressions only. e. g

| a7 ain —aafal 7 fafrT aaeEERd )

These Vadakalais have published another small book called
Saptatiratna malika, supposed to have been composed by our
aacestor Sri Prativadi bhayankaracharya. There is no
necessity to deny the authorship of this work because, he
was, in all reality, a true devotee and admirer of Desika.
But, the work now published contains awful mistakes and
‘therefore could not have been written by that great
s holar. For example, the word siRa ocourring in the verse
qeqesaElaal Maw is wrong: it ought to be P, Are there,
then, no pandiits in the Vadakalai sect? If there are, do
they not recogaise all these awful blunders? Why, pandits
there are many, and they do certainly know the truth. But,
alas, Sri Yamunacharys Swami has pointed -out, bigotry
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‘makes even a learned person err. What does all this mean ?
It means that these people have either published the works
of inferior Pandits in the name of great teachers or have
made numerous interpolations in the orginal works of ancient
Acharyas. Why have they done so? Because, they became
devotees of Desika, but recently, and want to deceive the
world by trying to prove that their devotion was really old.

26. Alas! they have only exposed their ignorance, by the
story of the patratanian. Had they written that Desikar had
ordained %o chant ‘Sriman Venkata’ thanian during Ubaya
Vedantha Grantha Kalakshepams, and the pathra thanian
for purposes of temple disputes, one c,uld have no occasion
to seek assistance in the research of palm leaf manuscripits,
and even they could have scribbled these lines on the leaves
and process them to look old, in a day or twoe and established
their contention. But concocting tale about a non exeistant
thanian bestowed no benefit on them but confirmation of
their lying.

27. The reader, who has followed our arguments, using
his discretion all the while, will have, by now, fully realised
the truth about the myth propagated by modern Vadakalais that
the Patra Tanian was composed by Desika’s disciple Brahma-
tantra Swatantra Swami, when he studied Bhagavad Vishayam
at the feet of Desika’s son. We will now explode the other
myth, too, that has been created in this connsction. As
already stated, these people have stated that certain disciples
of Desika approached hirn and asked him which of the two
Tanians they should adopt. This question, initself, is a very
silly one, and need not have been raised at all. For what on
earth prevented them from reciting both the verses? Woe find,
for example, that people reading the Ramayana recite many
introductory verses in praise of the author, Valmiki, Hanuman
etc. Two verses in prajse of Thirukkachinambi are attached
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to his Devarajashtaka. Three verses in praise of the author are
recited before commencing Yamunacharya’s Stotraratna, and
yet another is recited at the end. Such examples can be easily
multiplied. . Consider, how many Tanians are attached to each
one of the Divya Prabandhas. So, it is meaningless to say
that the disciples of Desika were at a great loss to decide
which of the two Tanians they were to adopt. It is further
absurd to say that they aproached their teacher himself
and requested him to show them a way out of the tangle.
Again, who can contain his laughter when he reads that
.Desika bestowed unlimited praise upon this Tanian? What
beauty does this verse possess, asto deserve the unreserved
praise of the great teacher ? Does not this verse cut a sorry
figure, when placed side by side with the grand Sriman Venkata
verse ? Is it necessary to demonstrate this fact? People who
can make proper use oi their critical faculty and good aesthetic
sense in appreciating poetic beauty, can, by themselves discern
the difference between the two. In fact it is a sin to say that
the beautiful Sriman Venkata Tanian failed to impress Brahma.-
tantra Swatantra Swami, and that he foun1 defects in it and so
created a rival Tanian. If in fact, that teacher was not much
pleased with the original Sriman Venkata Tanian, his should
have been such a grand verse which would excel it in beauty
and gait. For example, look at the grand Tanian ¢yas

madasmabhi’  FeREFRaaReRFRawEHAa, composed by

Desika, in honour of his own guru. How majestic it is, in
style! should not the new Tanian be comparable to this, if
not more majestic? unfortunately this new Patra Verse is a
miserable composition, being the work of a third rate writer.
No person with an iota of intellect would be prepared to
concur with the. tale, that Desika praised this unimposing
verse. Nor can anybody deny that this verse was created
in imitation of the Tanian Sri Sailesa dayapatram, which has

4
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been welcomed and held in high esteem ever since its incep-
tion, everywhere.

28. But,alas! as we have already explained, not asingle
person ever cared to carry out this so called special Command
of Desika. Ah! what a calamity! Again, it is a matter for great
regret that the book published by these very people under the
title Vedanta Desika Vaibhava keeps notoriously silent about
this Patra Tanian, and thereby proclaims to the three worlds
that all the cock and bull stories appearing in later books are
no more than inventions and utterly false. To add fuel to the
burning fire, that same work, i.e. Vedanta Desika Vaibhava,
tells us, in unmistakable terms, that Brahmatantra Swatantra
Swami studied Bhagavd vishaya at the feet of Desika himself
(i» e. not under his son as proclaimed by later spurious works!)

29. Some people might be tempted to argue that the Sri
sailesa dayapatram verse itself, is a replica of the Ramanuja
-daya patra verse with little changes here and there. If Desika
had only one Tanian and that was Ramanujadayapatram, i.e. if
the other Tanian Srimaan Venkata, was non-existant, then
it could have been argued, that the Srisailesa Tanian was
copied after it. There could, possibly be no gainsaying that.
But this is not the case at present. . As already explained, the
universally recognised Tanian of Desika is Sriman Verkata,
and the new verse does’t find such recognition. So Mana-
valamamunigal’s Taniyan could not have been copied from the
other. In this connection, we are tempted to mention an’
interesting incident. A certain Vadakalai Pandit, named
‘Tuppul Venkatacharya, of Bangalore, published, many years
ago, various Vaishnava Stotras in a single volume. °In that
book, he placed the verse Sriman Venkata at the begin-
ning of Desika Stotras, and at the top of the Stotras com-
posed by Manavalamamunigal and his disciples, he printed
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a new sloka reading Sriman Sri Ranganatharya—
A AeFaaral dgragaRed | gf srdewar X afrat @ &l o

purporting to be a Tanian of Manavalamamunigal. On seeing
this, some others also followed suit. In course of time,
some Tenkalai Acharyas began to recite that new verse under
the impression that it was also an authentie Taniyan. When
this fact came to our notice, we lost mo time in curtailing its
propagation. Therefore, let it be understood that in establish-
ing the truth we have no fear, or favour to person.

30. All their turning heaven and earthto slight the Sri-
sailesathanian which had never been dishonoured in any of
the Dhivyadesas as an imitation, only helps to establish ‘its
greatness, on §till firmer grounds. The imporoprieties that have
begun to appear in some Dhivyadesas since some time past,
can only be considered as one among the mysterious ways of
God, resembling the hardships that the Devas had to undergo
as narrated in the Vedas. Can’t we find out in a trice, the
‘date of the introduction of the new patratanian in those
temples? The records which speak of the stepswhich Srimad
Ahobilam swamy took to alter the mode of beginning Sri-
sailesa thanian at Evvul Kidandan sannaihi and. the miseries
he had to undergo on account of that, have not yet perished.
Some of them have even been published.

. ,31. These people have created not only this Patra Tania.g,
but many morel The Tenkalai Acharyas recite certain Sapskrlt
and Tamil verses as Taniyan, at the beginning and glose
of reciting the Divya Prabandhas. Out of these Tanians,
the Vadakalais have substituted some with others while
retaining the rest, as they are. They have replaced two Sans-
krit and three Tamil verses by new ones and retained seven
Sanskrit verses in their original form. Of the two Sanskrit
verses theyhave. substituted in place of the original ones, one
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of course is, the Patra verse. ILet us now examine the second.
While concluding the Divyaprabandha, it is customary to
invoke, first, Srisailanatharya or Tiruvoymozhippillai,
Manavalamamunigal’s guru by the verse, namas Srisailanathaya

an: AVSAIA FAURA | TAETHAIE FHIMA |

and then recite the verse Srisailesadayapatram. The word
Srisailesa occurring in this verse refers to this teacher of
Manavalamamunigal. The Vadakalais have concocted another
verse to replace this particular one. too. That is, Namo Rama-

nujaryaya — a8t YAIgTE grateifR | SRaemamigaa iR |

This verse which is said to be the Tanian of Sri Ramanuja-
charya, the maternal uncle and guru of Desika is also
referred to in the Patra Taniyan. That this Tanian too, is a
later concoction, can be very easily seen. For, Desika himself

has composed a grand verse AW in praise of his teacher,
which is honoured and recited on all occasions, such as in
the Samasrayana guru parampara (|ArHangeeat) and Kalak-
shepa Parampara (#8399®@1). Therefore, it follows that this

‘new Tanian is an imitation one, concocted later on for the sole
purpose of shouting in the temples, as the original thanian
beginning with ¢Yasmathasmabi’ was toolong to imitate
the little sloka *Srisailanathaya’, and that if chantsd would
easily be found out. Now, let the reader ask them, *who
composed this new verse, when and why?”* Of course they have
also weaved out a story that Desika himself composed it. Itis a
hopelessly false statement, because Desika had alrealy written
the majestic sloka, Yasmadasmabhi in honour of his guru,
‘and as such there is no reason to create another tanian.’

32. Let us now discuss about their tamil Vazhi Thiru
‘manam. The thenkalai poem in venba metre begins with “ Vazhi
Thiru-voymozhippillan mathagavol vazhum”. The parallel line
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in the vadakalai verse is ¥ Vazhi iramanajappillan mathagaval
vazhum . The ending in both the verses is * Therumbadi
uraikkum seer”. Now, how to find out which is original and
which imitation ? Therumbadi means, help to attain salvation.
The question naturally arises-as to who should attain salva-
tion. The former verse specifically mentions ¢ Manilathor
(the people of the world) therumbadi . When we ask as to
where the subject is in the second'verse, they cannot but
‘’keep mum.

33. Some may say,that even without the subject, the mea-
ning could be understood and that this is not a big point for
objection. Let alone that. Let us seek the judjement of an
impartial tamil pandit as to which of these is original. If we
separate the metre according to tamil grammar, The former
verse could beautifully be separated as, vazhi-thiruvoi-mozhip-
pillan-mathagaval, Vazhum-manavala mamunivan. Again,
they may ask, what if there is no beauty; Does it conform to
grammatical rules or not? What was the necessity to compose
a verse, in a metre which necessitates separation so
awkwardly, like ¢ Nujappillan, and mandhaguru®.? What
prevented them adopting a different metre, except that it be
to imitate the former one?

34. Let us examine the lines chanted in the end. Both
“claim, their verses were born at Srirangam. To connote this
as well as to be an apt tamil rendering of the sankrit thanian
“Qriman . Srirangasriyamanubadlravamanudhinam samvar-
dhaya »” the thenkalai line is ‘¢ Aranganagar vazha ?” (may
Srirangam last for ever!) No body would have bothered if the
imitation verse didn’t make mention of any town at all. But
they have substituted “managaril” in its stead. There is no
place by the name managar. But, in Thiruvoimozhi and
Acharyahridaya this term has been used to denote Then-
thirupperai, What other reason for the mention of that placein
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this Vazhi thirunamam could be advanced except their dislike
to mention the same words ¢ Aranganagar vazha ' as found in
the original verse?.

35. The ending of Manavalamamuni’s vazhi thirunamam
viz., ¢ Sadagopan thandamizh, nool vazha" (long live the tamil
works of Sadagopa) is in. consonance with its beginning.
thiruvoimozhipporulai’’ "(the meanings of the thiruvoimozhi
“ Maranchanted by Maran) is imitated by ¢ Maran maraiu-
miramanujan bashiamum ™ (the tamil veda of maran and Sri
Bhashya of Ramanuja), but does: not- end with, ¢ Mana-
garil maran maraium bashiamum:' vazha . -Some. may plead,
that there is no hard and fast rule that this should be
so. Why all these roundabout arguments ?. : Let them plainly
accept that the venba metre was not found suitable for the
consistent ending. Then, the counter query arises.as-to'what
was the sanctily of that metre, to be stuck to, inspite-of this
shortcoming. What other answer can they give except that
they had no other go, but to adopt the venba metre to facilitate
their chanting those hymns, in the goshti unnoticed, because,

the eulogising verses on Manavala mamunigal was also in
that metre ?

36. These imitations in metre and words, as well with
many others repeated without any change what so ever
in their modern verses, the prevalent customs in the Dhivya
desas, the fact that these are not to be found in palm leaf
manuscripts and our other proofs, aid us to come to the
correct conclusion the truth of about its authenticity Dare they
still cling to the statement, that Ramanujadhaya patram is
six hundred years old? Let them convince the world -if they
can with pramanas as their bases.

37. Behold! how many are the patrathanians they have
composed, probably assuming the Dhivyaprabanda invocation
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thanian should contain the word ‘patram’. The tanian of
Adhivan satagopaswamy, is well known. “prapathye nirava-
dyamam ” is the sloka. This is recited in Samasrayana as well
‘as Grantha parapmparas among matathars, to date, and finds
place in their tanian books also. At the time, when these
people requisitioned Ramanuja ]l)‘ay,ap‘at;ram to their rescue they
also composed another thanian on their swamy, beginning
with ¢ Kesavarya krupapatram?. It is said that a dispute
has arisen, as to which of these two patras should be chanted
foremost, and still remains unsettled. That.in the sishya
villages of the mutt, Srisailesadayapatram was originally
prevalent, and later was replaced altogether by Ramanuja-
dayapatram, which also, was neglected still later, but,'‘to
compromise with another group within their sect, was added
after « Kesavarya Krupapatram?”, and that still they have not
come to any settled decision regarding its status is
thought provoking. When we compare all the thanian books
of the mutt we could find some, beginning with Ramanuja
dayapatram, some others placing this after “ Kesavarya krupa
pathram », and still others, without Ramanuja dayapatram at
all; and seeing these, when we try to find out the reasons for
such confusion, with Trivellore temple records to our aid,
we shall certainly get at the truth. Their mischiefs are end-

less indeed !

38. Who can deny that the original thanian of Ahobila-
swamy is very different from that, which is now prevalent. If
it is a fact that God and acharya have ordained Ramanuja
dayapatra to precede the prabanda parayanam in temples, (as
they themselves claim in thelr writings) should not the
present patrons of Ramanuja dayapatra chant this even before
« Kesavarya Krupapatra”? Can anybody deny that they are
now acting according to their sweet will and pleasure ?
From all ‘these, it is established that these peoples’ love
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towards Dhivya prabandam and their recitation of the pra-
bandam in temples and houses, are of very recent origin.

39. Even to-day among the vadakalais, a few disciples of
Ahobila mutt only, possess an admiration for Dhivya-pra-
‘bhanda and are also well versed in the same. We can firmly
state that the reason for this, is their Thenkalai origin.

40. Now we will come to the history of the unchanged
Tanie}ns(/While commencing the recital of the Divya Praban-
_ dhas the Tenkalai Acharyas recite the following five verses
in-succession: (1) Srisailesadayapatram, (2) Lakshminatha
(), Yonityamachyuta, (4) Mata Pita and (5) Bhutam Sarascha.
The Vadakalais, who have created a new Patra verse in place
of the first, recite the next four without lteration.) This is
another conceit. We will explain how.\_These verses are
recited by the Tenkalai Acharyas not only in the beginning of
the Prabandhas, but on all occassions when Sanskrit or Tamil
Scriptures are to be studied and in the Samasrayana guru-
parampara also.)This can be ascertained by going through their
guruparamparas. @ut the Vadakalais have no connection
with these verses; for, in their guruparampara, they have
adopted substitutes for these. For example, the verse yonitya
machyuta is Sri Ramanuja’s Thanian; but the Vadakalais do
not recite this on any other occasion, but have adopted
another verse, Pranamam Lakshmana munih. Similarly they
have replaced Mata Pita, Nammazhwar’s Tanian by the verse,
Yasya Saraswatam sroto. So, these two verses, Yonitya,
and Mata Pita, are not, in these people’s opinion, the Tanians
of Ramanuja and satakopa. It follows as a corollary that
the other two verses, Lakshminatha and Bhutam sarascha, also,
are not recognised by these people. When this is the case,
-‘why do these people repeat these verses while commencing the
Divya Prabandhas alone? Perhaps, they think that there is
nothing so serious to be objected to, in these verses. But this
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is another link in the chain of proofs to show that these people
had, for generations, no connection with Divyaprabandhams
and took to their study, but recently ; for, if they were used to
it from the beginning, they should have had their own special
Tanians for these and ought not to have blindly copied the
Tenkalai Acharyas. Some people might try to say that the
Vadakalais also were, in olden times, reciting these four
Tanians on all occasions, and that it is only recently that they
use other verses. This takes them only from the frying pan
to-the fire, because it proves our own statement that for some
time past, these people have been making new and yet new
interpollations.

41. At the end of Divya Prabandhas, Tenkalai Archaryas
- recite the following three verses among others—1) Sarva desa-
dasakaleshu, (2) Ramanujaryadivyajna (3) Sriman Sriranga-
sriyam. Thess verses are repeated in the same way by the
Vadakalais also. They are working under the impression that
these verses contain nothing objectionable to them. What a
delution! To tell the truth, these three verses are far more
antogonistic to them than the divine verse Sri Sailesadaya-
patram itself, which by no stretch of imagination can really
hurt their feelings. This betrays only their utmost ignorance.
Let us explain this. These three verses are recited -by Sri
Vaishunavas only at the conclusion of the Divya Prabandha
Parayana. Before Sri Ramanuja’s time, the Divya Desas
(temples sanctified by the hymns of the Azhvars) were in a
very deplorable state. 'This great sage and teacher, made
numerous reforms in them. In fact, one of the most important
services rendered by him to humanity, during the best part of
his long life of twelve decades is, this elevation of the temples
to the high position that they have ever since been occupying
Rightly does the Nall Pattu or verse commemorating his birth-
day, proclaim « werefiu QsererrasTL)il wrwdy WP APUGEHE
®&rer” i. e, Sri Ramanuja's birth-day is hailed by Srirangam,
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Tirupati and other Divya Desas (because he made them
prosper). This, then is Ranfanujarya Divyajna.

42. The Vadakalais themselves have published the datewar
details of the Divya Desas subjugated by them. For
example, two-temples in Tanjore District, viz. Tanjaima-
manikkoil and Tirukkandiyur, which we had witnessed in
Tenkalai, in our twentieth year, have been, very recently con-
verted into Vadakalai. In certain'places, the number of Ten-
kalai residents diminished, for -various reasons and Vadakalais
increased, Seizing this opportunity, the latter converted the
temples, too. But all this happened recently, that is, from the
latter half of the nineteenth century. Before that time, there
were no two sects, at least as far as temples were concerned
and it is needless to add, there were no conversions tod.
Govenment records reveal, when the Ahobila math, which was
originally Tenkalai was converted, certain temples which
were under its administration also turned creed. Similarly,
that institution of north India, which calls itself Uttara
Ahobila Math, was orginally Tenkalai, but later on, «changed
its Kalai and began to preach Kalai-hatred. In yet other
places, especially in Aundhra, Some Vaikhanasa Archakas,
among whom there are also Vadakalais, contrived to convert
the temples also to their own Kalai, by methods, which were
anything but fair.

43. Let it be known that we do not make these statements
in the hope that the temples and other institutions thus
converted into Vadakalais, will return to the original creed.
Our object at present is to describe the actual state of these

institutions in successive generations and allow the reader
to arrive at his own conclusion.

44. It is anadmitted fact, or rather, aself-evident truth
that the birth-places of the Azhwars or Divyasuris and Acha-~
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ysa) who are held-in the highest esteem by every Sri Vaish-
nava, are all-—each and every one of them~—Tenkalai, to this
very day. Let usshowth's in detail. (1) Saroyogi or Poygai
Azhwar was born attYathokthakari temple, Kancheepuram ;
(2) Bhuta-Yogi at Mahabalipuram or Tirukkadalmallai ;
(3) Peyazhwar at Mylapore, Madras; (4) Bhaktisaramuni at
Tirurazhisai, near Madras; (5) Nammazhwar at Azhwar
Tirunagari; and (6) Madhurakavi at Tirukkolur. Temples situa-
ted at all these places, wherein the idols of these saints are
installed and worshipped to this day, are all Tenkalai.
(7) Kulasekhara Azhwar’s birth place in Malabar, belongs to
neither Kalai.. (8) Sri Villiputtur, the birth placeof Periazh-
war and Andal (alias Godadevi), (9) Tirumandamgudi
where Bhaktanghrirenu was born, (10} Uraiyur or Nichula-
puri, where Tiruppanazhwar was born and (11) Tiruvali Tiru-
nagari, where the great Kaliyan or Tirumangai Azhwar was
born, ate all Tenkalai. There is no doubt about this. The
Vadakalais have got, not even the shadow of a connection
with these celobrated birth places of the divine saints or
Azhwars. .

45. Even the birth places of Acharyas, beginning from
Nathamuni and right upto Manavalamamunigal, are all,
invariably Tenkalai. There is another important point to be
noted in this connection. Among Ramanuja’s desciples,
Srivatsachihnamisra Swami (Kurathazhwan), Govindaswami
(Embar), Dasarathi Swami (Mudaliyandan) and others belong
to one line of descendants; whereas Kurukesa Swamy
(Tirukkurukai-ppiran-pillan), Kidambi Achan and others
belong to another line. The Vadakalais claim, that, of these
two paramparas (or lines) the latter is their’ guruparampara.
Be it so. But, there is no temple dedicated to these Acharyas,
anywhere in bur land, whereas the idols of the Acharyas
mentioned in the former group have been installed and wor-
shipped, not only in their birth-places, but in numerous other
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places, too. Now, if we ask the Vadakalais, *‘why -are yout
gurus not worshipped in the same manner as the Tenkalai
Acharyas?’’, they will scratch their heads and look blank
for a while, and whisper with a deep sigh, “Oh! that
is because originally we were not interested in the
temples and kept at a safe distance from thems; So, we could
not think of installing their idols.” No other reply can
possibly be given.

46. Thereis one more point to be noted. According to the
Vadakalais themselves, one Vishnuchittarya (Engalazhwan),
the famous commentator upon the Vishnupurana, and the
celebrated expounder of the Sri Bhashya, is Desika’s Parama-
charya or guaru’s guru. He is also the Paramacharya of
Sudarsanacharya, the author of Srutaprakasika, the well-
known commentary upon the Sri Bhashya. This teacher
i. e. Engalazhwan, belongs, without a shadow of doubt, to the
Choli or Puraschuda community (who keep their sikha or
chuda, i. e., the tuft of hair, in the front part of the head
and not behind, as others do) In this community, not a
single person can be found bearing the Vadakalai msark.
Many Azhwars and Acharyas belong to this community and
Engalazhwan is one of them. He was a very great scholar
and lived in Tiruvellarai. He is even now worshipped there,
in the idol form, and bears of course, the Tenkalai mark. If
he really were a Vadakalai, his ido]l would not have been
installed and worshipped at all. Therefore it follows, that, he
along with his disciples including Desika himself, was Tenkalai.
We will deal with Desika’s case in great detail at a later stage
and show that he, in his lifetime, as in the idol form, wore,
but the Tenkalai mark. Thus the statement, that all the
Azhwars and Acharyas were certainly Tenkalai, remains
proved and stands unchallenged. The Vadakalais have nothing
to do with these places and personalities.
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47. Now we shall deal with the most.salient point of our
argument. Ithasbeen stated that Ramanuja appointed many
of his disciples, (in fact, seventy four of them), Simhasanadhi-
patis or heads of great missionary institutions, authorised to
propagate religion. He made them reside in such centres as
Srirangam and asked them to primarily supervise the affairs
of the temples situated there, and enjoy in return, various
honours. Especially in Srirangam, where Ramanuja lived, he
appointed these Acharya Purushas and personally saw that
they served the Lord as ordained, and received the many
and varied honours specified by himself. Now, what we lay
stress upon in -this connection is, that all these Acharya
Purushas are invariably Tenkalai, without a single exception.
Except that in the bhoard of trustees, along with Tenkalai
Vaishnavas, Smartha or Madhwa Brahamans, and members of
a fourth cast Vadakalai, also is found, they have no other
connection what soever with Srirangam temple affairs.
The Archakas, who wear Vadakalai mark upon their
foreheads, cannot even dream of introducing any Vadakalai
custom into the temple. That is Ramanujarya Divyajna!/
They cannot prostrate before God, twice in the temple.
If they dare to do so they are liable to be punished.
Not only in Srirangam, but in almost all the sacred Divya-
desams, the Acharya Purushas and other permanent servants
that enjoy permanent hereditary honours, are all Tenkalai.
Not a single Vadakalai can be found. Let us mention a few
among them. There are, for instance, the descendants of
-the following great teachers: —Perianambi, Tirukkottiyur
Nambi, Tirumalai Andan, Embar, Kurathazhwan, Amudanar,
Tirumalai Nallan, Mudaliyandan, Kandadai Swami, Arulalap-
perumal Emberumanar, Anandazhwan, Varavaramuni, Koil
Annan, Prativadibhayankaram Annan, Kidambi Swami,
Erumbiappa, Doddayacharya and so on and so forth. These
people have been appointed Acharya Purushas, in many
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temples thoughout our land, right from the time of Ramanuja
himself, and some at the time of Varavaramuni, and have
been ever since, enjoying various hereditary temple honours.
Can asingle Vadakalai be pointed out among these ? Emphati-
cally not. Here again, some people may be tempted to point
out at the changes that have been made in a few temples, at
recent times. We are not interested inthem ; for, as already
explained, we are bent upon looking into the original state
of affairs, centuries ago, and therefore, the recent con-
versions only go to prove the authenticity of the original. In
the temple at Srirangam for instance, no change has taken
place. In that sacred temple of Lord Ranganatha, Ramanuja
himself appointed many Acharya Purushas, selected from
among his guru’s descendents and from among his own disciples
and arranged for numerous honours to be awarded to them.
These are in vogue even to this day. If the fact, that not a
‘single Vadakalai is included among these, is considered care-
fully, one is sure to arrive at the irresistable conclusion that
at the time of the great Ramanuja, these Vadakalais, if they
existed at all, were leagues distant from the temples and never
cared even to have a good look at them. We fully realise that
we will be the target of many angry looks for having -dared
to expose this naked truth. Nevertheless we cannot help it.

48. Let us illustrate another point. It is a well-known fact
that Sri Ramanuja appointed certain mendicants, as Matha-
dhipathis, in many temples charging them to supervise and
assist in the temple services. HKven a casual examination of the
list of these Yatis will show, that they are all Tenkalais. Sri-
ranganarayana Jeeyar at Srirangam, the two mathadhipatis
at'Tirumalai Tirupati and connected temples, Azhagiyamana-
valamuni at Kancheepuram, and the many other Sanyasis at
various places like Melkote, Vanamamalai, Tirukkurungudi,
Azhwar Tirunagari, Srivilliputtur, Tirumalirumsolai, Tiruk-
kovalur, Sriperumhudur and so on, have all been ordained tq
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serve in the temples and are receiving worthy honours to this
day. Here again, some of these noble mathadhipatis have been
obstructed from receiving their honours; but, that is recent
history. The fact to be noted down here too, is, that not a
single Vadakalai Yati is included in this category, too. Some
people might be again tempted to say that there is a Vadakalai
Mathadhipati, too. But, alas! they will have to hang their
head down, when the direct question is put to them,
“When did that Mathadhipati cast off his original Tenkalij
creed and adopted the new one, please ?” We will deal with
this matter, in detail, at a later stage. So, it is clear, that all
the Mathadhipatis appointed by Ramanuja are Tenkalai.

49. In some temples like Srirangam, Melkote, Srivilliputtur,
Azhwar Tirunagari and Tirukkurungudi, there are certain
beople appointed to sing the Divya Prabandhas before god in
what is calied Devagana. These people are called Araiyars
and were mostly appointed by Nathamunigal himself. By this
great saint’s order they wear ceremonial, baautiful, silk caps
decorated with shining Tenkalai marks, and they .sing
Divya Prabandhams and many other laudations before God
to the accompaniment of tala and they receive various temple
honours. Im particular, these Araiyars at Srirangam, recite
many detatched sentences in praise of Lord, on many
occasions, such as when commencing or concluding the recital
of the Divya Prabandhas, or even in the middle of the recital.
We will here give the gist of some of these exceptionally
beautiful sentences:— Hail! Oh Lord Ranganatha! That
art praised by Lokachsrya. the celebrated author of Sri-
vachanabhushana! O Lord, Ranganatha! Thou didst take
pleasure in yearning for the discipleship of the noble teacher,
Varavaramuni! O Lord, Ranganatha! Thy heart swelled in
wild ecstasy on listening to the discourses upon Sahasragiti
delivered by the great teacher Varavaramuni! O Lord, Lord
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of lords! Thou didst listen to the sweet exposition of Sahasragiti
by Varavara Muni, and out of joy, proclaim the verse, Sri-
sailesadayapatram...... in praise of him!?” Such wonderful
praises, are a regular feature of the Araiyar Seva at Sri-
rangam. Not only these Araiyars, but certain other people
also recite such exquisite laudations, there. When, for
instance, Lord Ranganatha is taken out in procession, the
descendants of Dhanurdasa, alias Pillai Urangavillidasar (the
famous devotee :disciple of Ramanuja), hold silver maces in
their hands and proclaim Jayakara in a melodious tune, in
chaste Tamil and Sanskrit sentences:— *Hail! O Lord,
Ranganatha! All prosperity to Thee! Mayst Thou be victorious
for ever! Thou didst listen to the beautiful lectures upon
Sahasragiti, delivered by Varavaramuni, a second incarnation
of Ramanuja, and overcome with joy at that, didst proclaim
him to be Thy Acharya!” Do not the Vadakalais hear these
praises, too? Of course, they do. Such praises, sung and
proclaimed in Srirangam, are not one, two, eight or ten in
number, but many a hundred.

50. When Sri Ramanuja rennovated the temple at
Melkote, he appointed fifty two persons, called Aimbattiruvar,
to conduct the services, properly, there. The various duties
allottted to each of these, are vividly described in a book
called Niyamanappadi, or the order of Sri Ramanujacharya.
In fact, they were made virtually the masters of the temple
and their descendants continue to perform many important
services in the temple, to this very day. They are all,
Tenkalai. Of course, in recent years, i.e., about the begin-
ing of the last century, many of their powers were curtailed
and other people installed in their places. But the faet, never-
theless remains that Sri Ramanuja appointed only Tenkalais
to look after the affairs of that temple. The Archakas of that
place, it must also be noted, were appointed by the great
teacher himself and they are Tenkalai, even now, ‘
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51. These, then, form Ranianujarya divyajna, common to
all sacred shrines which are blessed and, whose continuation
is prayed for in the verse uAEsERea aqq@iEdam - etc. The
next verse =aq EHIE... rofers to Srirangam alone. Yet it
is recited in all temples, because Srirangam is the birth-place
of Sri Vaishnavism, and the various Deities consecrated aft
other shrines, are all considered to be lord Ranganatha’s diffe-
rent forms. And now, dear reader! we have already described,
in great detail, thatthe Vadakalais have no connection what-
soever with the Ramanujaryadivyajna mentioned in the former
verse. In fact, it is quite antagonistic to them and as such
they ought not to pray for its prosperity and continuity. The
latter prayers, too, ought not to be repeated by them, for
similar reasons. For, what is after all, Sriranga Sri ? After
what all is said, is it really mnecessary for us to repeat the
whole story once again? If it is really to be done, we will
do so. Hark!Sriranga Sri represents the grand honours
enjoyed by the Acharya Purushas, who are all adorned with
the Thenkalai mark and stand inrowsin front of thelord
to receive that divine grace. Those fortunate people are Sri-
ranganarayanamuni and the descendants of Parasara Bhatta-
rya, Vedavyasa Bhattarya, Vadhula Rangacharya, Varada-
narayana guru, Mahapurna Swami, Embar, Gomatam Swami,
Prativadibhayankaram Annan, Baladhanvi Swami, Kanda-
dai Bhavanacharya, Kidambi Swami, Ayanar, Kandadai Rama-
nujar officiating for Dhanurdasa, Araiyars, Tiruvarangatha-
mudanar, Uttamanambi, Mudaliyandan’s = sarvadhikaris and
Adhyapaka Sri Vaishnavas, When such is Sriranga Sri, who
can pray for its prosperity and continuity. Only, those
happy and blessed souls, who enjoy that Sri in all eagerness
and earnestness can pray for its continuation. These Vada-
kalais, who can never have the pleasure of enjoying that Sri,
even in their dreams, and consequently cannot go into raptu-
res .over it, continue to repeat =&y =g BH.., without

6
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understanding the true significance of that blessed verse!
This resembles the prayer made by the demons, « Allglory and
prosperity to the gods!” Yet, these people who have taken
great pains to alter the Taniyan of Manavalamamuni and
Ris guru, have thought it proper to retain these verses,
intact, under the delusion that they are alright, for the very
simple reason that they do not mention Varavaramuni! Is
this not sufficient to prove that these people have no connec-
tion whatsoever with Divya Desas and Divya Prabandhas ?

52. Thus, we have described, in detail, how these Vada-
kalais have changed some of the Tanians,that are recited along
with the Divyaprabandhas, while retaining certain others, all
without understanding their proper significance.

~ 93. Let usnow consider Desika’s real Kalai, both in his
human and idol forms, and find out if he really has any connec-
tion withithe new patra Tanian and Vadakalai. It is admitted
on all hands that Desika was born in Kancheepuram, near Lord
Dipaprakasa’s temple. In that place, thereis a shrine dedicat-
ed tohim also, which was adorned with huge Tenkalai marks
in brick and mortar ever sincé its inception. The Vadakalais
destroyed that mark, in the year 1874. This fact is borne out
by government records. In the Srirangam temple also, there
is a shrine dedicated to Desika, in front of Sri Ranganayaki’s
shrine, and it is, even to this day, adorned with Tenkalai
marks. Similarly the Tenkalai mark in the Kancheepuram
temple existed until 1874. T.et us explain how it came to be
destroyed. There was a very great Vadakalai  Pandit in
Kancheepuram, by name Sri Krishna Tatacharya alias Tirup-
putkuzhi Appaswami. He expired about 63 years ago- He is the
author of many books including Ratnapetika, a commentary
upon the Nyaya Siddhanjana of Desika. This gentleman order-
ed some of his disciples to destroy the brick and mortar Ten-
kalai mark found along with Sankha and Chakra, on the
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Desika’s shrine. This was executed, stealthily. On coming
to know of this, the Tenkalai Acharyas instituted criminal
proceedings against this Krishna Tatacharya and others, in the
court of the joint magistrate at Chingleput before Mr. Kurul,
Sub-collector. That suit bore, number 72. The following is an
extract from the deposition made by Krishna Tatacharya
before the magistrate It is true that the Desika’s shrine
attached to Dipaprakasa temple was adorned with Tenkalai
marks....About six months ago, when I was out of station, I
heard that some Vadakalai people destroyed it. It is only the
Tenkalai Acharyas that recite Divya Prabandham there, and
they begin with the invocation Srisailesadayapatram. The
Vadakalais never recite the Tanian, Ramanujadaya patram
there” Thus it could be seen that Srisailesadayapatram,
alone was being recited here from the beginning, and even
to-day, this holds the ground because the new Patra Taniyan
has not gained admission at all.

54. When the Tenkalai mark there, was- destroyed by
these people they tried to shout out the new Patra Tanian
also. The result of all these endeavours is not far to seek.
It is well known and preserved permanently in govern-
ment records. The courts strictly restrained these intruders
from reciting that verse, and those who dared to break the law
were duly punished. Thus the old custom of reciting. the Sri
Sailesadayapatram Taniyan, continues without any hin-
drance. We ask the reader to try to find out if the recital
of this Srisailesadayapatram Tanian has met with any objec-
tion, anywhere throughout our land. Nowhere it is objected
to. Of course we do not deny that in a few places, which
these Vadakalai people have managed to seize by means, other
than fair, they have been reciting the new Patra verses, of
late. We have already explained that these people were able
‘to) usurp control of temples on account of various reasons
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one of them being that the 'mumber of Tenkalai Acharyas
residing in those places, gradually dwindled down, when the
other sect increased in number. That these Vadakalai people
had originally, nothing to do with the Divya Suris, Divya
Prabandhas and Divya Desas, which they criticised and hated
originally and that it is only very recently that they have
begun to show peculiar interest in them, and that ever since,
they have been persistenly following practices contrary to
established ones have been proved in the foregoing pages.

55. Letusnow prove that these people had, originally, no
connection even with Desika, and that it is only very recently
that they have begun to show devotion towards him. We will
prove this in two ways :—first, by showing that they are not
devoted to Desika installed in Divaya Desas, in times of lore
and second, by explaining, how they are holding and propagat-
ing doctrines, which mostly run, counter to Desika’s teachings.
In these two ways, we will prove beyond all doubt, that their
connection with, or devotion to, Desika is very modern and as
guch unnatural. Desika, as everybody knows, was born at
Kanehi and lived mostly at Srirangam. We have already seen
the state at his birth-place, in Kanchi. About Srirangam
no proof is needed. Any one can witness it even to-day.
Of affairs there, the shrine of Desika, situated in front of Sri
Ranganayaki’s temple iseven to-day adorned with Tenkalai
marks in brick and mortar very prominently. Anybody will be
satisfied that they are many centuries old. They are not
carved making deep surfaces in the stones, but are all in relief,
i. e. the marks bulge, outside the surface of the stones. They
ought to have been done while dressing the stones themselves,
and are impossible to be carved out afterwards. Huge stone
pillars that are yards stout and belonging to very ancient
times are thus adorned with Tenkalai marks, not only in the
temple at Srirangam, but in many other p]aces, too, such.as
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-Ananta Sayanam (Trivandrum) Jagannathapuri (Puri), Sri-
kurmam, Simhachalam etc. Even in those temples which were
converted into Vadakalai in the 19th century, we find Tenkalai
marks which could not, and cannot be destroyed even
now. In Ahobilam, that Mathadhipati’'s efforts to efface the
Tenkalai marks found in the shrine spending huge sums of
mondy (a very noble act indeed for a Srivaishnava) were
of no awvail. Needless to add that the idol of Desika,
within the shrine at Srirangam also, bore the same marks,
originally. When the Vadakalais changed it, a big quarrel
ensued as a rusult of which, Desika ceased to be taken out in pro-
cession, along with the other Azhwars and Acharyas during the
festivals, such as the famous Adhyayanotsava. So long as he
wore the original Tenkalai mark, he enjoyed much pomp and
splendour, all of which came to a full stop, when the change of
Kalai took place; so much so, he is now no better than the
Archamurti or static Idol. Nowadays these people have
erected many new shrines for Desika in the outskirts of the
temple precincts and find consolation by repeating the new
Patra Tanian and others. If the reader takes some pains to count
the number of Desika temples constructed recently, in the
outskirts of the temples, he will be dumb-struck.

56. The story is the same at Kanchipuram too. There also,
‘the Vadakalais in utter disregard to the Desika of his birth-
place have constructed a new temple just outside-the original
shrine, where they celebrate his festival by crying hoarse the
new Patra verse. Another old shrine of Desika in the
temple of Lord Varadaraja, also had been disregarded by them
and a new temple in an out-of-the way lane near
the Vegavati river has been constructed of late! Why so?
Because, they have had no connection with the original
shrines and as such cannot find privilege to their peculiar
creeds. In many other Divya Desas, like Tiruvallikkeni
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(Triplicane, Madras), Sriperumbudur, Thiruvindalur and so on,
where the idols of Desika within the main temple, are worship-
ped duly, they have paid scant respect for them, and taken
all the trouble to erect new shrines, for the sole pleasure
of reciting the new Patra verse. These all happened, within
the last sixty years or so. Before that time, there were no
competitive shrines. XEven in such places as Tirucherai and
Tirukkottiyur, these out-of-the way shrines were constructed,
in very recent times. If we ask them point blank, ¢ why have
you discredited the original shrines of Desika by multiplying
imitation ones ?” we are sure to get the reply expressed or
implied, *“ why, the original idols of Desika consecrated in
the main temples of these Divya Desas, wear the Tenkalai
mark and appear to feel jubilant over listening to the Taniyan
Srisailesadayapatram, and refuse to be worshipped by us
according to our will and pleasure. So we have discarded
them and created new shrines in the outskirts of the town
and console ourselves by exhibiting all this pomp and splen-
dour ”” No other reply can possibly be given. If these people
were really true devotees of Desika and had really worshipped
him in the original shrines, where alone he was installed six
centuries ago, there is no reason on earth to helieve that they
had cut off their connection, all on a sudden either volun-
tarily or by pressure. Therefore the newly erected shrines
go to prove that they have begun to express admiration of
the great teacher only of late. Is there any other Acharya
with similar duplicate shrines ?

57. Many people want to know when the difference, in the
Urdhwapundram, between the two Kalais was created, by
‘whom, where and why ? There is no evidence to show when
the difference cropped up. As both these types have been
ordained in the Sastras, it is possible and probable that both
gre very old- But, the fact that we lay emphasis upon, is,
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that none of our Purva Acharyas, ever created this difference.
Itisan unchallengeable truth, thatall our Acharyas, including
Desika, wore the same mark, viz. Tenkalai; there was no
exception to this. The Vadakalai pundra was in vogue under.
the name Kirunamam, meaning line-mark. Many Vaishnavas,
not belonging to Ramanuja’s system are wearing such marks,
even now. Our Acharyas never wore it. This we can safely
conclude, because of the statement of Desika himself, who
says in his Sachcharitra raksha (see page 73 of our edition of
the same, Vedanta Desika Grantha mala), that according to
the Sastras, Urdhwapundra can be made in many forms such
as those of the candle flame, the lotus bud, blue-lotus, fish,
tortoise, conch, surpa, Dhattura flower, tamarind leaf and
so on, and that nevertheless these forms are meant for
ordinary Vaishnavas, whereas Bhagavathas or out and out Sri
Vaishnavas must take to Haripadakara, i. e., resembling the
Lord’s feef.

58. We will now illustrate these forms with the help of
suitable figures. In the sefs of figures, illustrated in the
following pages the first figure in each set shows the actual
picture of the model, like kurma etc., and the second figure
shows the final nature of the Urdhwapundra made to resemble
it, with the Srichurna rekha in the middle. It is obvious that
we cannot do all the drawing to exactly reproduce the original
model upon our forehead; we can only follow the rough
outline. It will be seen that each one of these marks develops
into the present Vadakalai mark.

59. Desika has stated in his Sachcharitraraksha, quoting
extensively from the Parasara Samhita and others, that
though certain Sastras do mention these forms for the
Urdhwapundras, nevertheless, they are intended for ordinary
Vaishnavas only, and that Ekanti Vaishnavas or Sri
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Urdhvapundra resembling the Kurm: or tortoise.

.{ U

Urdhvapundra resembling the Dbatiura Pushpa,
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Soolakara resembling the Trident.

Venupaira or the bamboo leaf.
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Vaishnavas of the highest order have to make their Urdhva:
pundras similar to the Lord's feet, only. This means that
the great teacher never had a soft corner for the Vadakalai
mark. Of course, he did not and could not decry them out-
right, because they were mentioned in the Sastras, Never-
theless he propagated that they were not meant for the
followers of Sri Ramanuja.

60. - We will next proceed to discuss the nature of, and
authority for, the Tenkalai mark, with the help of suitable
figures. Figures 1, 2and 3 in page 53 show the different stages
of development of this Urdhvapundra. According to certain
Pancharatra texts, the mark must be made in the
form of the Lord’s feet, taking its root from the nose.

&t YEEAERA....| AKHEHINTE. . .| The root on the nose is again

described in those Sastras as meaning a third part of the nose.
So it comes to this, viz. the marks have to be made beginning
from the third part of the nose and resembling the two feet of
the Lord. This form is illustrated in Fig. 1. It will be seen
that in strict conformity with this rule, we will have to cover
up a part of both the eyes, too. So, for convenience, a portion of
the marks that cover the eyes is deleted. The shape resulting
out of this correction is shown in Fig. 2. Again, certain other
texts ordain that the Urdhvapundra must be beautiful to look
at and should not contain any loose lines, etc, The final per-
fected form after these modifications is shown in Fig. 3. These
Urdhvapundra marks are made not only upon the forehead,
but also upon many other parts of the ‘body, such as the
stomach, chest, neck, shoulders etc. In these places, there
are no eyes to obstruct a part of them and so no modification
is necessary. This explains why, in these places, .they are
worn in a form different from that on the forehead. The
marks made on the walls, towers etc. of temples, are yet
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Resembling the Lotus feet. ngédbiing to Aghtami Chandra at the root,
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pade to resemble the mark on the forehead, because, the face
is the most important part of the body.

61. The Parasara Sambhita, explicitly lays down that a pada,
two angulas in length, must be made on the nose (ﬂﬂ?la G
989 | ). The word Pada occurring in this passage seems \%o
give some difficulty to certain people, who try to interpret it
as meaning feet and then argue that it refers to the two marks
made on the forehead itself, and not on the nose. This is not
the correct interpretation of the text in question, because, in

that case, the word alﬂlcﬁ meaning ‘at the root of the nose’, be-

comes meaningless. The word &I§¥. means two angulas (an
angula means a length equal to a finger’s width). The
mark on the forehead is, to be sure, not confined to two
angulas in length. So the word pada must have a
different meaning. It means root, according to the Upani-
shat which describes the Urdhvapundra as a ‘tree, having a
root, one angula in length—T#Ig® Jogatied 494! Even in classical
Sanskrit, the word pada means root. That is why trees are
called padapa (31g9) because they drink water with their roots
and- the Vatavriksha or-banyan tree is called Bahupat or
Bahupada because it has many roots. So, the Parasara
Samhita and the Upanishat quoted above lay down that the
Urdhvapundra in the face, isto be treated as a tree and
must be made to stand upon a.root, which is situated on the
nose and is one or two angulas in length.

Certain other texts lay down that the Urdhvapundra is
to resemble the two feet of the T.ord, placed upon the
hood of.a coiled serpent, FoedzaaiasRargaEhia | Some
people again, try to interpret this text, as meaning, the
mark of the Lord’s feet which are to be seen on the hood of
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the Cobra. (The cobra has a mark upon its head, which is
supposed by some to be the mark of lord Sri Krishna's feet, made
when be danced upon the fierce cobra Kaliya, who was doing
havoc in the waters of the Yamuna.) This is not the correct
interpretation of the passage in question, because, in that
case, the word Kundalikrita which qualifies the sarpa becomes
meaningless. The text lays down that the serpent must be a
coiled one. The mark also is said to be Sarpastha and not
phanastha, i. e., resting on the serpent and not ‘seen on the
hood’. So, the mark upon the hood is not referred to here. On
the other hand it means that the two feet of the Lord must be
placed on the head of a coiled serpent. Of course, the serpent
has to be: placed on the nose, and the feet upon the forehead.
Here again the serpent‘s “coils have to be modified, lest the
eyes should be covered. The resultant form is shown in Fig\4.
In the other parts of the body, where no obstruction can be
caused by the eyes, the coils are not modified at all, and the
resulting form is shown in Fig, b

62. Some other texts have ruled that the two feet of the Lord
have to be placed upon a lotus flower (SFEHASAfRRATZITRT)
or upon an Ashtami Chandra or half-moon ( sigdfi-zsameiag-
gaiEha ). Here the lotus or semi-circle is placed upon the nose
and the two feet rest upon them. The resulting form is shown
in Fig. 6 and 7. Thus it will be seen that all these forms of
Urdhvapundra bearing resemblance of the Lord's feet
develop into the Tenkalai mark, and that there is good cause
for difference in forms in- the face with those in other parts
of the body.

63. Let the reader kindly take note of the fact that in
'discussing and describing all these matters we ‘have stuck to
such authentic ~works as Parikara Vijaya of Chanda
marutham Deddayacharya Swaml‘
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64. - Now it remains to be shown how these Vada-
kalais hold doctrines quite antagonistic to the teachings of
Desika, who never deflected in the least, from the path
followed by other Acharyas. Since this is rather a tough
subject, it has to be dealt with at some length. So we have
thought it fit to leave it out, in this volume. We request
the curious reader, however, to kindly refer to the following
shooks of ours:—The Sanskrit and Tamil editions of this book,
Ramanujadayapatram, Tennacharya Sampradaya, Brahma-
vyaptiparishkriya, Lakshmitatwa nirnaya, Adrishtartha
Sarwaswani, Abhinava dayasatakam, Vatsalyartha prakasika
and so on-

65. Any person, who-has taken'the trouble to go through
these paras, is sure to arrive at the conculsion that these
Vadakalais, originally, had no connection whatsoever
with Desika, and that they have recently taken to Desika-
pbhakti, not out of any realisation of the intrinsic merits of
that great teacher, but merely for the pleasure of creating
a rival to Manavalamamunigal and through that way, trouble
in temples. '

66. Many judicial records, regarding this new Patra
Tanian and Vadakalai mark, are being selected and edited by
Sri V. N. Venkatavaradacharya, Advocate, Madras, and will
illustrate, in detail, how these Vadakalai people have created
untold trouble in temples at Srirangam, Tirupati, Kanchee-
puram, Sriperumbudur and so on, and how civil and criminal
proceedings against them have been instituted in many courts
including the Privy Council. These records will be
published as a separate volume, -shortly.

67. Many Government records, in Tamil,pertaining to the
temple at Tirnvellore, which is under the management of the
Ahobila Math, have already been published by us. In that
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temple, the head of the Ahobila Math used to begin the recital
of the Divya Prabandhas, beginning with the mantram Sri-
sailesadayapatram. Recently, however, he changed the
custom. This gave birth to many litigations as is
evident from many Government records. But finally the new
Patra gained ground mainly because the number of Tenkalai
residents of that place dwindled considerably. That is a
different matter. Government orders prohibiting the recital of
the new verse show that these people effected this deliberate
change only recently and in spite of the prohibitory orders.
What is the Math’s explanation for this ? They wrote last year,
“ See the present ; why bother about what happened one or two

generations ago? ¥

68. This only goes to prove our:case, that in olden times
they had no connection with Dwya\ Prabandhas, temples or
Desika. We are not interested in the Ehanves~or rather forceful
conversions that have been made recently. Our purpose is only
to show the nature of things as they originally existed, and in
this matter our arguments and conclusions stand un-
.challenged.



