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The Poet of Revolt
S. J. GUNASEGARAM

¢ Bharathi Thasan’ whose real name is Kanagasabai
Suppurathinam, was born'in ‘Puthuvai’, on 29-4-1891.
He will be 68 years old om the day this article is handed
over to the Editor of The Tamil Culture. His father,
Kanagasabai Mudaliyar, was a pregressive merchant in the
then French colony, ‘Puducherry’. °

~ After his early education in a French school in his
native town, he proceeded to a Tamil School from where,
at the close of a brilliant scholastic career, he ¢ graduated’
tc become a teacher in a Tamil School, at the age of 18.

An event that was destined to influence greatly his
future was the occasion of a friend’s marriage feast. He
had been invited to sing a few of the songs of the great
Bharathi. Bharathi himself, we ate told, was present at
the function, and was impressed by the rendering of his
poems by Suppurathinam. That ,was his first ‘introduc-
tion’ to the reigning poet of the day, though they did not

actually meet on that occasion.

Sometime later, when in the company of his friends,
we are told, he was actually introduced to Bharathi. When
his friends told the great poet of the talents of Suppurathi-
nam, Bharathi is said to have requested the youth to com-
pose a poem. He sang the now famous poem of 16 lines
entitled, ¢ Sakthi’. The great Bharathi at once recognised
in the young man a ‘ poet ' For nearly ten vears later he
was an ardent disciple of the older poet. His love and
admiration for Bharathi he has expressed in mellifluous
—TTFer s fuller deseription of Bharathi Thasan's “early life reference
may be made to the volume of his poems published by Pari Nilayam,
58, Broadway, Madras,
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language, in a number of poems found in ms volume of
poems entitled Bharathi Thasan’s Kavithaigal (Pari
Nilayam). In fact today he is more popularly known as
* Bharathi Thasan’ (the disciple of Bharathi), in honour
of his association with the great Master.

Bharathi Thasan is known to the Tamil world as the
‘Poet of Revolt’. Born and bred in a French colony
(before India won Swaraj) in the South of India, educated
in a French school in his early days, he had imbibed some
of that love of freedom, a faith in the equality and brother-
hood of man, gnd a breadth of outlook on the larger
problems of religion, politics and social life characteristic
of the true Frenchman. Three tvpes of influence must
have had a profound effect in shaping his views, and in
giving him the impetus and inspiration for his refreshing
novelty of style, his courageous approach to the problems
confronting the social life of contemporary Tamils, the
choice of his subjects and his outspoken condemnation of

many things held ‘sacred’ by his fellow Tamils in their
everyday life. . L.

The first and the most significant of these influences,
nc doubt, was the Freneh environment in which he grew
up, and the French education he had received during the
formative years of his life. Secondly, a sensitive mind like
his must have been greatly moved by the struggle of his
great mother country, under the leadership of the Mahatma,
against the British Imperialistic hold on India. The third
but not the least of the influences was his contact with the
great Bharathi and the impact of the soul-animating strains
of his fearless literary Guru. Bharathi, by far the greatest
of our poets since Kamban, has stirred the hearts of
millions of Tamils in a way few poets in the past had done.
His range of subjects was wide : his knowledge of Tamil
literature was profound ; his love for the language and his
country, and his sympathy for the people, particularly the
poor and the down-trodden, were so deep, that his
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magnificent gift of poetic expression clothed in words that
touched every human emotion and raised it to a pitch
never before felt or experienced, must have churned young
Suppurathinam’s heart too to its very depths. Here are
a few lines of tribute to his master ;—

“ Fupwi e SeAeHALLD 6T S Sedrp
QaLbenld [BeuLd 6T6VRUT(LPLD SHauf i PaeudrGLmibd

and again

“ Unipw L, LRSI S, ULBSEIDLETD
urg $Qsepd urydurd e wihar et 7 2

There has been a long succession of poets since Kamban
of Ramayana fame and Saint Thayumanavar. Bat the
dizzy heights the incomparable ‘ Emperor of Poesy’ and
the weaver of quaint magic garlands to the Divine had
reached seem to have left the lesser lights that followed
so dazzled by their refulgence, that they could give us.only
pale reflections of their glory, without contributing any-
thing new or striking. It was left to Bharathi and to his
brilliant disciple Bharathi Thasau to tune the harp anew
and stir us with new melodies and fresh harmonies.

It has been said that to read®contemporary literature
is not only a pleasure but a duty. It is not enough that
we become familiar with the best that has been thought
and known in the world in the past. It is equally our
duty and pleasure to make ourselves familiar with the best
that is thought and known in our own time as well. The
culture that confines itself to the literature of the past is
an imperfect culture, for all good literature, whether old
or new, is good and fresh only in so far as 1t is living. The
ultimate test of any new work in a language is whether
it can be absorbed in the store of the accepted literature
of the people who speak it. A breach with the past, the
abjuration of tradition, is of course, the characteristic symp-

2 Bharathi Thasan Kawithaigal Vol 2, p. 88 {Pari Nilayam).
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tom of revolt. Where literature has frozen into bleak
etiquette some vigorous breaking up is necessary. But
there is revolt that means revival and revolt that means
degeneration into the dissidence of dissent..... An artist
of the first rank accepts tradition and enriches it, an artist
of the lower rank accepts tradition and repeats it, an artist

of the lowest rank rejects tradition and strives for origina-
lity 7.2

The true artist, the artist of the first rank, selects that
which is genuinely valuable in tradition and throws over-
board that which i spurious, that which is only a superfi-
cial accretion iff the history of a people.

The traditionalists among the Tamils, and their name
is legion, have looked askance at some of the vigorous and
frank criticism of Bharathi Thasan, of the accumulated
superstitions encrusting the superstructure of the ideals of
the Tamil people. These fail to realise that living in the
modern age we are yet circumscribed by old customs and
beliefs which keep us bound to a dead or dying past. A
literature that could revolt against these devitalising
encrustations was long overdue. The great task originated
by Bharathi has been taken up by his younger contem-
porary, Bharathi Thasan. He extends his revolt not merely
to false beliefs and congealed outmoded customs, but to
the modes of poetic expression as well. It is not suggestad
that one should give importance to what is modern merely
!Decause it is modern or to what is old merely because it
i old. “ What really matters is absolute value, Eminence
and especially moral eminence must be preserved at all
cost.  The Artist who repuchates moral eminence repu-
diates life itself "¢ The enduring indefectible * virtues of
art’ are the aristoeratic virtues so nobly exalted in the

literature of the Tamils by the Kural, Silappatikaram, and
m Kamban's Ramayanam. )

S The eI e e EPIT O T e
Fsggt Convise Cambridge History of Literature EPILOGUE, George
Ivia,
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“ Whatever our form of belief ov disbelief one cannot
evade the duty of man, his duty towards God and his duty
towards his neighbours—that is the need for aspiration
sbove the self and the need for expression beyond the self.
Literature as an art need not make the inculcation of this
duty its prime business, but literature that brings this duty
te contempt has gone over to the enemy of life and art.
It has joined the mob to whom art is folly, it has joined
the cheap jacks and charlatans to whom Art is deception.”’

Judged by these tests Bharathi Thasan’s poetry does
not go counter to those eternal veritiés gherished and up-
held by the best of the Tamil poets, 28 will be revealed by
a close study of his published works.

« We artists ” wrote John Drinkwater, “ have the world
to fight. Prejudice, indifference, positive hostility, mis-
representation, a total failure to understand the purposes
and power of Art, beset us on every side. Nevertheless if
the world is to be renewed it will be renewed by us ”,

Yes, if the Tamil world is to be renewed, re-invigorated
and re-inspired it is only the study of poets like Bharathi
and Bharathi Thasan could do go. Bharathi Thasan, ina
sense, has been more daring and outspoken than even his
master in touching and probing the sore spots of Tamil
beliefs, customs and superstitions ¢

Each generation demands its own poet to express in
the language of the day the passing phases of lifc as viewed
from the standpoint of the thinking section of that genera-
tion, and also newly to interpret many things of the spiri-
tual, social and the world of natare. Unlike many of the
revered poets of the past, Bharathi Thasan speaks to us
truly in the language of the day, in the language of the
anguage simple, inlelligible and redo-

common man, in a l
lent of the fresh breeze of the dawn.

5 Ibid,
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He sings to us of the dangers of false beliefs raised to
the dignity of religion, of the sufferings of the worker who
is the real builder of the world, of woman, her charm and
power, her wisdom and the need {o free her from the
shackles of dead custom ; of nature, of birds and beasts, of
rivers, hills and flowers, of the charm of home, the worth
of elders and the delight of children.

Some have accused Bharathj Thasan of being irreli-
gious. There is no reason to infer from his works that he
is anti-religious. On the contrary if Religion is an aspira-
tion after the ideal, the spirit of devotion to the perfection
of human life, the love of fellow beings and the pursuit
of what is true and beautiful and good, the poems of
Bharathi Thasan breathe the true spirit of Religion.

In his poem G&& Qurifits Qssterwpg (a poem on
Jesus), he asks:

Gare pp Caor
@Dssg s1Qarsrenr ? Garhl—

and answers :

“ Gamull Gevsdr ey
STy Gamit e ¥ erermesry Cgmipr.

‘The mind steeped in Love’ is what Jesus means by
‘temple’; the poet uses the word Ko-il (temple) which
in Tamil means, ‘ where god dwells’. He is not against
true religion—but is against formal religion which exalts
form while ignoring the essence of the spirit of Religion.

His sympathy for the toiling labourer, here in parti-
cular the Tamil labourer, scattered far and wide away from

i‘:is home in distant climes, is expressed in the following
ines :
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“ &HT b, W Ler b, seflser Gy
& (EQuerd QFlgsSHESs OESSTET WIfens ?
Qurd gelns sLOpImS, enlldgade s
Qur TRSS JLdfw apd OFaufler cpsa 2P

and again:

“Qurpg Csrmid,

LTQUEELD Sls g @b, G Hil@IsELD,

&&@th dlayty LTHIGEGD, TwSSDESID,
&G LASGLD, @@ CrTIEEFEGLD

U wTE e &reh M EHAT, LL_Gb&ssf.r, fSSLD,
udene pEabd Lfwrd, BFS BT oL

FOWT S QUBRITLILD 2_DL WSTES
shsdgaf?”

These lines remind us of the poem of Martin Armstrong, a
contemporary English poet, who in his ¢ Epitaph ’, mourns—

“These are the unthrifty souls
Who watered dusky streets with wine ;
Gathered pearls from Indian shoals’
And cast them royally to swine;
Poured for the heartless, healing tears;
Fed the tyrant with their grief ;
Paid the price they never owed ;
Prayed to gods who claim no prayer ”

In the poem ‘yridéaal’ (the Poem of Revolt), the com-
position after which the poet has since been known,
Utharanan, the young tutor of the Princess Amuthavalli,

who is in love with her, exclaims : .

—— ¢ " Ancient fisheries in the Gulf of Mannar, Ceylon, and at Tinne-
velly on the Madras side of the strait”.
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« gir g QBEBLLTD SteflarBios SrelBGasr,
18 eTgyd SR eredT STy I 55I1g !
urdrd SANT Brer Qeir gy USH el L med,
primée@ Cupstargih 5¢Fra)d GaarteGaer

He wonders how they could overcome the bar of caste that
stands between him and his beloved. She replies:

“ ers o wiQaest mib, Serdsme 2_wifQasedrgib,
SuTsTE@DNEGL QUTESAST rerfaLpaEth,
Qg s BLEQauer gy, GELHLLLTCT enysTeheurLd
&F81p2ar ST STRELATLD 671l S SRKHLD,
urelasdrs Hmsst urawBear HbBmaF
%aﬁl&?m Cugyith Jijivesrd GeliGamid ?

Let us, she tells her lover, sacrifice our lives so that we
might change the hearts of those who in the name of caste
and wealth, would thwart true love and treat with con-
tempt the lowly. The king who is informed of the romance

orders the execution of Utharan. Amuthavally appeals
tc her father, the King—

“ Draugih RHSSuomii—Loard
e aupSige enpQuss e_soriingesrCr?
Sy Qa-eor @@&nﬁ—éﬂ 7))
sweaver CuQdmep FrSujsorGLr 2%

‘ Does a king belong to one caste and his subjects to another

caste ? Is it wrong for a youth and maid to become heart-
united in love ?’

The king remains unmoved and Utharan turns to
the people—for the people are more important than the
king ; tHe voice of the people is the voice of God. He tells
them that he had been invited by the king to instruct his
daughter in Tamil poesy. They had learned to love each
other even as they loved the beauty of Tamil poetry. “Is

the love of Sweet Tamil to be the cause of my death ? ) he
asks,
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“ g8pH55 STUCUBSET eThI JlMPSHTET 5
sipsaalCuer Aplor Jlaigsd &redlggrar !
S Qseray Qeradgnlbss siilib sTeresil-—
SiPfgH@GS @ryevoriom s bSe Seor B
Fupgmub BT sHEEwr ? »

He appeals to the people to save at least, Amuthavalli, the
young poetess who longed to make the hills, the rivers and
the bowers of their land €mmortal with her song.

“ Deudards smULTF !
SpBw eredr HpprGL ! sty préL !
OULE S0 26T CALIHENLD SEOTEIT, 66y
Lol B S, e_f GOTODS, CSHT SleTeilLs
Quiny B aes Canduuitars, subilpTHUTGL
Guymesh S bgHevde !

The people rush to the rescue of the lovers. They declare :

“ ¢ elurl f) seofle_aré@d STETTLDTET I
Qurysnylumd)’ ereTfest | GurarpsrGu,
QealuiefGov s7lDmics, Cumeneir Couhgsor !
QeebaiQerd 2_fenCierd Bril rHsCs
pmauder Bl QuigsnGs: L 1b Qeligry !
medlallevd ! pevsbeurid auribSshGE |

¢ We shall not allow you to rule us any more. All wealth,
all ownership belong to the people’, they proclaim, and
proceed to draw up a democratic constitution.

£ * & &
‘Fefel ufussHar erged’  is one of the finest narra-
tive poems of Bharathi Thasan. It deals with an incident
described by Kamban in the Ramayanam. The poet
makes use of the incident to show how gullible people
could be, and accept uncritically the most fantastic tales
and myths found in old tales. The opening lines of the
poem constitute a remarkable example of the poel’s

2
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mastery of the language, and his ability to make music out

of the simple words used in everyday life. Describing the
approach to the mountain and its environs, the poem reads,

“ Gulbaneld QareorigpE@Ld 3 Careud NGHS
wuleryd Qaresdr iy (BSGLD § UTED 2 LW BbD
s1HpGef 5sus@h ; saeny Curerps]

o1 D mysaeT 2 600T(® 5 @eonwymisst ldse e ;
LESET LOeWTLD SWPLD 5 LSHsTGarmid Ceer nGCs
efssar Qpbsun QsTallane LngssafldEStd ;
Cau’GauiGlussyr seir elSTwrLL CLirelgisdr @.
ApesA Bisgnser; Qbs AL GmGSSTeT
Fepfal LHUSSTGT Frreh 6Tedt gy QEFmevedlGeury.

B3 B & &

“ gerdfall UfssSlar Fryedle, f prafs,
QaresFld Gempuwsst] Brarsr@d wrluulGs,
GUUST eTgd Cau_d@oger sofull(5s!,
Qaiyd HluCurBn Qgewraneantis UTTSHLLG
Shi_ FmEFwTinsy eumiy. Bedrmar. e haundedr,
ATLTS WP S uEhd auydeesr LTer
VPSS GILD GULIST aurfl ioordad:
&r&EEDTD ST g@wn(ﬁ G607 (35T, —* QHTL18g |
sreor gy Gle medremer euehd.  Bbmumedr HEEEL L redr 7

No high school education is necessary to understand the
language. The meaning is as clear as crystal, clothed in
words which a child could understand. The description

of the natural scenery is graphic, and the music of the
words rings in our ears.

(To be continued)



Bharathi in Sinhalese
P. B. J. HEWAWASAM
KOKILA GITAYA

Prémé, prémé, prémé
Prémaya nivitdna, prémaya nivitina
Karumé, karumé, karume.

Eliyé-sudu mudu eliyé :
Eliya adu vi, aturudahan vuna
Anduré, anduré, anduré.

Priti, priti, priti:
Pritiya ehi ima agata ma giya téna
S'0ki bava ma ya, s'0KI.

Nadé—oho, ninnadeé :
Nadaya nédvatuna bunhanda vihiduna
Bédé vey handa, bédé.

Talé-mana nanda talé :
Talaya varaduna, suntdlaya vuna .
Jalé—maha'vul jalé.

Ragé—had’adana rage : .
Ragaya varaduna, avarigaya vuna
Néa’ge bora ma ya, nd'ge.

Yasasé, yasasé, yasasé :
E yasasa kelesuna, sulu dosa pamanina
Ayasé, ayasé, ayasé.

Tira bava, rju bava manavi:
Tira bava vanasd, capala bavehi huna
Gora bava, gora bava niyami,

Hamuvé—priyatama hamuvé :
E hamuva nima vi, priyaya ven vura
Milavé—gata sita malaveé.

Kulalé, kulalé, kulalg, :
Kulalaya paluduva, samaga ma golu vuna
Tavule, tiavule, tdvulé,
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4 Gy Greamguit ey,
5 o35 Qewd wEpE@H sra@r@ e sajh,
—Gng @grd.Qerdd. Qo ujud, 2,

6 Qgrer, Gere. el ufwed, Co@aengwi oy,
T gérar wrldH GALGQUIE wepe-r, sTad Gearad,

SOUTH e GOLAuIr® Gsmer pib.

gaar dpaph GHSGUIE Q@srer@gh

crerar Serafuyh GOCGL Erah,—QsTe, Qersd, aldwruiwue, 16-19.,
8 Caldwell : A Comparative Grammar of the Dravidian Langu-

ages, p. 478.
9 QeiQuer gad aldriusrd ugluw.
“ DEQSTLESSF wriur@ad caerd QeuGudr b aadailr
yib Qedi@uar gt a¥%rufer @ LSTOILSWTEL LG Bujwrd, ™
— Gy, FRESFBLFAUTLIT 2y,

—mer g, Ugalwed, 10,
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355 Gem i GapPlemip 2D DD W gD
san@amrer Cupmens dogH @mb
gud @ayd vl E@my6lwer g
SuurH sTeb GHLGUTE CHmet mIb.
67 owullsit Gt mwullshr o ersmwulleir eusir o wullsr
Syeren Bpsyd GHOGUTE @& er s
ereivem Slarefiyhd GHOCU &T Db,
Qe 2_emLw eTsimamid loraflufd
S pimL & s eTeemid Sgrefud
usiry@an s deraflujib 2. erersir alaralluid
usirQeir gpflu Alareps D Soreflwd
guOur® aueme b HerelGwr® Ggrmad)
Sjuur @ ug s GRIGAuT@ Qarsr @b
@p grourssarrd  AsTRETOU@AST &GS S G H60
QupluGib.
58 Qi Cu Qran® Ca gur@elrs srevor A edrG@Ld,
1. Qsfl B%alor @dliyger earuar SgsdCerpaaiCuby
GalgiLGEedr peur.
2. perarg st QoL B Qubgiay, Jdotarg du@g.
QKB T D &
Bsa%w Caugur® §psowury, Qoa ATawdh sk &
Qeraiar amssarrad SHIILUGIHSGS STFaTHBST W ?
Bl Qe A BuMmSSGLD, T FaTaT SEATHSEET 2_6irarTaur
ST HMeRTGLITLD,
cl.. QsflBveldor  Hiwrumed srl@h  dgSaelr  ghay
QUGSD CGuraBal, @GAldyI%oyd SHEwrursd dgdeds oDy
®I(mLb.

<Sliedr ) Dearmer, absearear—Lsf Hovaldor T et
deSaln o byamse.

euedr BT 6T, GureTeredr—@Hluy  ol%r e
dGHalr o P yeimHseD.

2- Gz Bueiiear Cap piewouymyssBT sroorenn Guimed W
aTuih St Heop o Hu Sl . : iy

3. Qsfl Hlodilor arsfudSe uuaid wrsd Cuire y
8o ugh Lweluwurs e, o fure, ey

1 Qgrd, Qered, aldaruduid, 16, 17, 23.
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4, Aauerer saurbsellar s@msgLug, 5 He%ualdoruTls
ugSuies Qumr@wer Appg BHmsd Cured @ Hli el iiguid 1 1@ Hidlsh
Qurmer Appg FHGH'.

A5 Bevaldor @ Piellor eTen el%urd Cemdedlsr @Qrains
sorrs @eoval LTGUIE QFllg splunad, CopeHss Caumn®
&&r Hyrulgyih, oG Curgssereniostar Hhgrulgyd, @Ghliy
o1 eraTCLB g a%TaQerds STy  erstug  Cgeflargb.
RBwsaer Hrery SHalor aldor erer auphEgyd, NG QuuGy e16r
L gy LTIETQUBLD STT6vsT RIGET ey Lt ILBLD.

1. s 8pQurfds Quuid@gn &réEd Qurgamer oldur
wigser 2 eor®  (LF BST, efsdr). eldorure AemwnbGell L.
@ QFraadlms s QuuidQere Hemosaib 2@ (sridser,
Guireoreussr), Hulssr, QufFQeraors aiga) Qupp Qs meeSlsdlH 5 g
ordQemss Jamwvgsy @, FOHEALTHGler Quaiau DT
U FEG Be ojmw ol L. ¢

Ay, Gurd, eregev? upgeorer gCrriuf sBHudBH eTup
Su prasefls, AoQuwisQer peafledmb g 18ors-Uerpsear Heow b
ST TeE STLUGf. AubasT STiigusrer TESFESTLGSS6T
NS aL Qerpsarts Qs s0ar, Adiefludr sblthée Qv
TeTLG eferhIgd: AaufasT arlquerer QxrhEar Hev:

Quiur aflZar
1IrEred yard
Swiresrih Hwreof]
gemsd Dyemd

BLIb—Bl9 G, BlgESLD

@eal shhd Qerpssar Ssew; GCurl AujsGer, Qeairgy
wpRiGsy SGEU epsE ooty SHLSGEBT. Qo e
Qerpaer; Apurarewwrst Quuié Gerdedldpbgy e
Osred LInSsed an_Qurmfiles o eir@; Hhdad (pged  Gomf
&eflgyd 2 eoor(p. 13

>

1, v« oflré @OLys Gsrabadard GpfilaldmGure apgeafiw
Wp Guraer @pig Wi, QuuiiQsred adargy &l aigFulse
Qun@er Rpig Bigk. —Ogrevarinly esp G555 6. v. 54-56.

12 G U. Pope, First Lessons in Tamil, p. 111

John Lazarus, A Tamil Grammar, p. 175.
13§ K. Chatterji, The Growth and Development of the .Bengali

Language, p. 380.
Otto Jespersen, Growth and Structure of the English Language,

p. 165.
3
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B8 aptiGh G4 e Qerdawddiord urfsgs .gLﬂl;&:gmb
Ao %réQerpsar CuwufsQerpesfldEig o g.mr@.-
QumwwurssEwrs  (analogical formation) ,@é{m@) GlmipiyLd
Qrrpasr sB P QuiLss wIms ACSTHE, Goa Gonf
e psSe b GuyaiFay.

Quuwir oft%or .
Fafdd FfEASSH

Qe sa g TGP SIUOILEB S STERTRTLD.

QuujéQerpaafatimbg aoreQerpstr Jamd@GLd G’gsme.u
ghulLred, s Qwmf Jspe ThHp afou agsssdsrer
apg. Ilgraig: CudImm «I%wéCrre C#jsCsm, g;&'msﬁ??svr
(auxiliary verb) G&#j &8s, QuwisCFrhadsr Jlsarmy LLeETLGSSH
apg-

(%
Calmm el Crjdgy SIbEELD (Lpnm
puf —pupd Qe digmesr
saif ¢ f—sasajdd 5555
G &wrelidor Cofég Aomwd@id (1pamp i—
EGOOT ~— SEU0T G 1D () 657
Caerall—CaaraliLi’ L reir

UG HG apssduemar Cejhg QuufFQFred &% QFrsmrs
S eTerd ongfl, eoregen (TeTaimb CErpadrd arGEmi. 1
al mlsn—al HeoLoILf
Qaseutrenin—Galstbrentnirg

(Ggrsdﬁuer'u ereiTusf, @i sTeiT D el QEreiele(BE S GTOILE

dpg, @oILGSgAps erard Qrrpser Aowsly TGS IS
STLGEmF. W

P$SCa, Quredr, smow, BT (PswTEr QUUFE QFrd
&RorTH AT Wyl gHser Cofbay, Quirebreorsor, AW, g
UpSworer aitorE Qe HEsT SNmbSar 6Ted LIGID, Slena GO
al%or ereirugid, s fsr Buedel QuTmHST. ST D AdWwhHS
Qurerersr (el popl QUUFE Qerpssr srerd G e o 5Ge0
F DU WSHTEGLD.

14 John Lazﬁ;ﬁs, A Tamil Grammdr, p. 175.
¥ C. T, E. Rhenius, 4 Grammar of the Tamil Language, p. 114
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2. Quuj erarug QuImeT e aisgalg ; Hs0a STVSDS
o_swTf55 Gastrgu &LOUTE [Qoursg; QLims Pryu
Cugurpsdr (H%wr  urer erer Qb Cauppensdir)
o aridgushg o flug. or osrug AsTHE 2 oufsy
aug; g swsmg Ly Hewwd AepsAurseier, STOSMS
2_swTj 55 Gagtrigy SLILTE 2 LW, TarGal, QU &QFTDSBT
sre @ B QU toed eI SGILD, 6% Qe THast £2%urured oSS
sar  Qumwsr apsad Quiurgb. 2 efld CuEEbUTLTET
Qurifssir @aiaiT g 2_srarer. SO Sgib, adoruiredsuorud Quw(mtd
srevh STU G Asrfh Quugsh selly wHpl QuufsQsTpaafsd
&y @l B Qs ; ULfEmE 6@BrpITuTh Useslarumed sTHF
sre araphpiseie (g Qelubd, Dl e sirgpib) SHwr
Lired el Sser Qsvlv-

H5Ca, Qursstan sir, sHLF, poog psurl Qrrpeafs S
ured el @S s HEF0 AaETerE, IHma GO ellorsar 6TeT Hib,
o _eoTi_eorer, GeaTpry, BBHsg psvrer AsflHkvaldkt sCarr@
péFeT  eTaTHId QarereTsye QUITGESTE.  OT60T 6T, ysvalf,
dapa  pseru QuuisQerpasiisy Hwr ured d5d BBEHE
Slaupond GHUL e80T wrEd QETsiroTTSTLOILLD ST60T &,

3. Gsffdy &réQerpsorrd D_GuoTL_&0T60r  (Lp&6oILI6TT
Gaup gievowHLaET  seorennGurs, GOy afi%eor s e T HsEHD
ghudidv. Hher Qsrfsd Qelgrery e swris b Gumgib,
Qsrifdnu e mridghd Gurgh Slmu Gauphgom.o wpLseT
THSLD-

o _aoreulm & sweust GLedr

o O HEVF COFuIST T

o BIUMSE HOTLT]
S Haudsd Aowwu dSTepPSST  HauSlody ; Lwehgonrs
BApuBddy. HsCa Lwelwrs BHGh A58 5% DT (Lp D DI 6T
GauppotowymLssr 7 puShsy eTererh. &l uTadurib Quw
greepb Gsrfph OQuugrsed  Slepwowb Qerpssr  WLEBGW
Gau ) ISOLOEST T DLIF HTETTLD,

Sz Lwsiidours Sp@h @rrpsar Cupged w@BY DU
Heody eTeUTS Qamerarsy Gassor@d. [ CQUufFLFTHSEFSSHWD
Qurmpgag. Gursrared, sfluf, B (pSeTar QT DEEHLD
Lwefusarts BpGBLsa 2 By gpuSidv; wpHpp Qrisefls
7 HAledT mesT.

Saf sfwi, G Boeod.
sAufsGS SHCSET. Behwmss CleTssTL TeT.
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g, Lusfours SHGiL-S& CapDmi LBl armis
upfl, Dupons GO A% cTaT&QETeaTy  aldors dETHuUrd)
L@S g6 QUTBHST S

4. erpss Qerogib uwefidowrs APpe e G, Q& oS
Qurifser uvaphigid srariu@Gag. . siblied Qu@:.bung»}b
Qsfl Bovsi drwppssar  Lueilours  HHderper. %uﬂasr.,
s fevssenriiug, d1%oreQerDEGar Slveros Quuf&QFET DS EHL
LiweoNuwirs eugeomid.

QuirpsiTemio s L6 elugiClaTar NGER)
a9%or B2 2w S 560 &l al NG o DD

Lstor Qamer eumGed Quinif QamsT aihB6lesr L)
651 ] él‘?avr,&;gmb Quuwpluy efZuBuwt’,
apaum wsy SflGH Quly’

sf%mOuwt slE@a@armd g g uw afikGu’d

e gyibs el Gaer, Quwy LweNVUTs aBEDSE AL HSIHAE & D 6T,
SssHuh erer wilvpTsf STLGW Broute)d AdarGCmp
S DIEDG :
eafi% e orssmd d@dpe gHpmbd
QuwiQarer amsaid Quuiduw af%oBw.19

%or Qurala Guump Lwelidours amssd EHBrésd wpsalw
Qurfuriésd e LearurCL H@Gh.20 Halar,

laieT G117 60T GoT 60T
Slauf sy
g B g

Warar ardduhsdlle uvweldwre o daTapopl GQuFE

Qerpasr sterGp Garererevrid ; &Py dldoraer erard Qerarerd
Cpmar G,

5. Aagrer surlsdr smgusertg ugddsd Qurser
fppy Bppd upH Aewpopd @HyS%kT ears Qsrerers
Gausoor Bau S sbsv.

6 W. B. Pillsbury and C. L. Meader, The Psychology of Langu-
age, p. 2718.

1 Qgre, @ered. Gardpyoouiud, 5.
B mer gpred, Quwliued, 38.
¥ —Gg. 37, wufdmrs@mang.

WA predicate is a verb or a noun united with the subject by
the copula.”—Anatol F. Semenov,

The Evoluti
Language, p. 162, e Evolution of the Greek
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Slaietr <3| £UOT G 65T

Slatf yeoaur

g aflep g
Supdor vwefldvuseflayb, ugHudd Qur@gsr Apsgs HofAps.
g uph Slsmar @ HlLLeflerumor gy Qs .

& S, GO 6T QBB HTUTF  da HURTQIDMD
al%ordQEm DEst  eTeord Gararerrwsd, GuwgdQerpser erarGm
Qarar@pssd Cum@bbgib.

Slauf Sy

Suf  yeeut
psrerSed afluf eTaTug DI AT 6T GY1b, e Hed Lysvarf
eTaTug CuwidQers erargud Gsrararde urgsr @i, sflwyf,
yoaj ererayh QerpasT Q@rav@ld  Af gHQupmd Cuwgg

wres Aeowibs GerhsGar. .
*Slg  nmoag
g &6

sToTUIPARID, BOnG eTOTUMSSH GHIILRI%T eTET MID, &6
aarumgl QUufEQFTed  eTermid Garararsd  QuTm b ST E.
werergy SHwrursy s1LEGh ASICUIE Amoiss ; UlSTHTS
gt SmwhHsH. [raTGL QuUUFAFTHECen.

@ssressy Curfurgrisfursd) Quip @w Ogofla, @F
SELTHDSMS APCal CUTEHADH. AFTUG @ QB AFTOYSSHS
FafGu angah Qarg e_srd ; AH wrsSusfa Sty Smbd
vusTams Gagy QHTH owrd. PHuF S3u Quupd  aug
aiupd 2o _wagrs AB3EA@F. Juby anpsosdd, Aefés
paE@sab, AwféEGs spmsuUTaeid, HARFsG T E S,
Awjs@s sbllurssb, Awfég somurTee)n, AnjéEGU umsal
graad @BsAmi. AGCursd, P AFrdle, agassrd Cuw
rraGar A%r uraBur @BHEETD ; UUSTAD SUTH HF QrredSe
sTRaTUTEGRIT, pwesfidouraGar, Quure_wrsSar, QFwliud
Qurmer (pgdusTarsGar Gmbsourid.

& —  QuUuidCGFmed
&0 AWHES5S — sT{paIT

3G &0 — uweflgu

&6D LDEOTLD —_ Quuwigen_

&6 670 HSmeT —  Qewulu@Quirmer
ST 6T HSTEOT  — S@aIQum(mear o

QaarCp g%TL LUGTUMSSEsLD Wb QHTerarord,
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H&Ce, @@ Qered, agand (form) wpdutd, LUGTUMS
(function) upPHud QueCams BmwSsed Fuel) eTerd CQameren e
Cassr@h. A5 Hlveldar @PHuyelor erar@d uopy GOHUE
HOTTE) LDWHRIG SV Tl T

Slaresr il Seut 63T

Sl 68T Q1redy soTedT
SO @D AUTSHURIEET, UbSATET TOTLG aIqadFre) aldors
Qemed ; LWSTRISUTS LtN%., QLIT6ETETET STETLS QLG alSSTe)
QuuwiFdQare ; LusSTamaurs Uuaid.  Grean® aurdsdusisasd
Q0T aamaLraTena ; Shulsr @revrlgayh e srar LwelSGuEsr aig
wsSsre QB amawrer QFrHEaT e, WHSOTET ETHILIG
alore Qereergeors, QuTedTerer ereiugd % JETeors
BBS56 CauenBd Tdid SIS, AG ST &TL L Tenn LUDHDHIE
GO T Qarenergud Qur@psn. %reQemd Lwer
uBGss Gurela QuwisFQerognd vwedTUGHD UDH, Cuufs
Qare aM&%ord Qe rebeunrdlei g,

uBS  [HeUN LI

S|bg  HEvOTLIET
Bapger aips TaTUg %TFAFETROISOTR, HES STETLGLD
%ot Qared a6 Qavdn. Bever aaassTed Caipul @, Lwedr
asuTe @53 HHGL Qerphar, eirarg d%rd Qe re; Tararg
HLE. QuedtGLd QUILfEE S WS, LIeTUE H6) STesoTeurLh.

Glam e twi i 8ot

med wir ot
Bapger Qard) erahiug %o, B TETLG Uy e
VUSSTH G’ @, UUSTUMSLTD U SOTELLTE o arer
CAerpest. Qemer Cuirest paupenp HiiGg QefbSred, @Hliiijallor
TaILg Qg Rebdv stahrugd, o Quuisd QerpaGer Lwer
s Cpréd Jdary Asrererdul L er eraTugh LoluGb.

Casidl Aparwsd (parlarhld Qeagid  Ifalush Hamp

oy, s GHUTIGslbruraly FeeiBurg aswurer GausbTEL ;
SAlvwg, LuDPL GHIBS%TS SinsHa0arsrer CueaBid. WFUTS
wpnfacd GHI GF Qerpadr, ySu Brriddurerfer e
&% & D&S Qe gL, Q&b USTITSULY S WTEHYLD

rj],r:bélsirg)m Ty SPleyi Cuevujevet gy QARG FHSS
SEE G,

! Any branch of science that is not stationary, but progressive,

must from time to time renew or revise its terminology... .. Tradi-
tional.terms often cr

s cramp the minds of investigators and may form a
indrance to fertile developments.—Otto Jespersen, The Philosophy
of Grammar, Chapter XXV.



Dative in Early Old Tamil

KAMIL ZVELEBIL

The purpose of this short study is to describe the use of
the dative and its functions in the Early Old Tamil' text
Narrinai? Again and again I remember the words of
Roland G. Kent (in “Linguistic Science and Orientalist,”
JAOS, 55, 119) : “ The first step toward the scientific know-
ledge of a language is to draw a careful Jescriptive study
of it.” As far as the Dravidian languages are concerned,
I regard this “first step ” as a condition sine qua ngn, as a
task of basic and utmost importance. When investigating
a language in which, fortunately enough, ancient texts have
been preserved, it is natural that such descriptive study
starts with the analysis of these texts, which form both
materially and historically a certain complete and closed
unit. Besides, it is a fact that “ our speech depends entirely
upon the speech of the past” (Bloomfield). Only after
we have a series of seemingly very simple synchronic
descriptions of different stages of evolution of the language
in question, it will be possible to advance to honest historic

1 Tentatively, as a sort of working hypothesis, we presume that there are
three periods of the evolution of Tamil : Old Tamil, Middle Tamil, New Tamil.
As Old Tamil we determine the language of the early texts beginning with
the poems of Ettuttokai (Early Old Tamul, ca. the first three or four
cent. AD.) ; then comes Middle Old Tamil (Ciappatikaram and the early
didactic poems, e.g Twiukkural) and Late Old Tamul (the language of later
didactic texts, e.g. Innanarpatu). It is fairly obvious that the language of
the Shaivite and Vaishnavite hymns (beginning with the 7th-8th cent.) shows
well-marked changes, which enable us to regard this type of language as
a new period in the development, as Middle Tamil However, it is necessary
to be cautious This periodization, based only on literary monuments, is
fully tentative, and the chronology only relative  Only after we have accom-
plished fully the analysis of all literary and epigraphic monuments will it
be possible to base our conclustons on a more solid soil.

2 Narrinai is one of the collections of the great anthology FEttuttoka.
Naturally enough, there are earlier and later strata in all these collections.
The majority of Narrinar poems may perhaps belong to the 1st-3rd cent
AD. It contains 400 stanzas ; the total number of lines is 4181 (according to
the edition of A. Narayanasami Aiyar, The South India Saiva Siddhanta
Works Publishing Society, Tinnevelly, 1952},
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and comparative work, which will result in perfect know-
ledge of the language in its diachrony.

Having this in mind, I began to analyse the Early Old
Tamil text Narrinai. This short study about the dative is
a very small part of a series of syntactic studies which
would form the basis of a descriptive syntax of Old
Tamil.

§ 1. It is not within the scope of this study to try to
solve the problem of cases in Tamil and Dravidian in
general. So far, the Dravidianists have not reached any
other conclusion t$han that which had been somewhat
vaguely indicatetl by Caldwell and more distinctly formu-
lated by Bloch : there is some important difference between
the cases with terminations of concrete meaning, of con-
crete value, e.g. locative, sociative, instrumental, and cases
with terminations of grammatical value (accusative, geni-
tive, dative).?

In Early Old Tamil we find the opposition of a basic
form with zero-morpheme and an oblique form. On the
other hand, we have the subject case (nominative), a well-
marked case of indirect object (dative), a case of adnominal
relation (genitive), an unbalanced and embryonic case of
direct object (accusative). Other cases are simple basic
or oblique forms (incidentally extended by inflexional
increments, cariyai) plus different terminations with con-
crete value, e.g. -otu, -6tu, -utan for sociative relation,

kontu for instrumental relation, -in, -il, -ul for locative
relation,

The classification of cases from the etymological stand-
point into those which may be analysed as bases plus post-
positions with concrete value (il ¢ place, house ”, ul “ inte-
rior ”, vayin “ place”, kontu having taken, with” etc.)

and into those where it is so far impossible to etymologize,
3 Says Caldwell “The Dravidia: dative has, theref
. y ore, assumed
character of a real grammatical case ™ (2nd ed.,, p. 93). Cf. J. eBlof:}I])e
Strupture, p. 15 “Le premie_r. cas est celui des desinences a valeur gram:
maticale, accusatif, datf, genitif ; le second, celui des desinences a valeur
concrete comme celle de locatif .et souvent d’ablatif.”
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coincides with the classification of cases into those with
concrete value and those with grammatical value.
L. V. Ramaswami Aiyar’s articles in Indian Historical
Quarterly 1928 and 1929 indicate other possibilities, dis-
tinguishing between “earlier ” and “later ” cases. How-
ever, in the Early Old Tamil texts both types of cases seem
to be already in full development.3-2
§ 2. One of the typical Dravidian relational cases with
termination of grammaticdl value is the dative. Its termi-
nation in Tamil is - (k)ku. It may be characterized partly
as the case of indirect object, partly as the case in
immediate constituency with a verbal or nominal base. In
Tamil grammatical terminology it is called kotaivérrumai,
which is the same as our term dative. R

We may distinguish between the direct dative (the
only object of a verbal or nominal base) and the indirect
dative (found as indirect object together with a direct
object); the dative commodi et incommodi has often

adverbial character.
A. DIRECT DATIVE
1. LOCAL RELATION.

a dative terminative : ,
1. celvar kol...tam...drkké ? will they go...to their
village ? (4, 7...12).
2. makat keytac cenru, having approached the girl
(6, 4-5).

3a The following scheme of cases seems to appear in Early Old Tamil.
1. Nominative is the case of the Subject or Actor (this in construc-

tions with verbal and participial nouns, conjugated nouns and

rel. participles) ;

Accusative is the case of nearer goal;

Dative ;
Instrumental one of the cases of further goal, used to express

instrument ; used richly in adverbiale modi ;

Sociative, one of the cases of further goal, used to express the

concept of association and sociality, also in adverbiale modi ;

Locative and Ablative; used in adverbiale loct and temporis to

express local and temporal determination of the action and state :

static Locative and dynamic Ablative ;

Relative, used in adverbiale relatxoms to express the 1de'1 of

relation and regard, as well as some objects of some verbs ;

8. Genitive. As case used with some verbs to express their object.
»

4

o w opun

N
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nellirku. . .malai polintanké, as if rain poured...on
paddy (22, 10...11).

elli wvanta...viruntirku...véntuvéré, he who has
desire, having come in the night to the feast (41,
6...10).

cirunallirkkeé. . - (cenru), having gone to the small
good village (49, 10).

emakkeé varukatil virunté § to us let the guests come !
(120, 10).

drkkup pévoyaki, when thou goest to the village
(200, 7). «

cirukurum paravaikkéti, having flown to the small
short bird (277, 9).

celvan cellunkol tané...drkké ? will the lord him-
self perhaps go...to the village ? (344, 8...12).

katali. . .emakkumdr varumé, the sweetheart will
come to us (356, 8...9).

b. motion from (to escape) :

1.

malaiyanatu | ory vérku 6ti, having escaped from the
unique sceptre of Malaiyan (170, 7-8) .2

c. other local relations :

L.

2.

canror. . .kurumakaticu | ayaldr, the wise men. . .are
neighbours to the young woman (220, 5...10).

vayappuli | irainacaiip parikku malaimutal ciruneri,
a small path at the mountain-base, where a mighty
tiger, longing for prey, (is) in hide (332, 6-7).5

4 Cf. New Ta. cavukkuttappipponen “Ich entging dem Tode™ (Beythan,
Praktische Grammatik der Tamilsprache, p. 183).

5 For dative with local meaning, Cf Ka. tumkurige seridaru, they arrived
at Tumkur (Spencer) | Br. i khane rasengat, 1 came up to the khan ; shahre

an

to the village (Emeneau).

khurk kare narra. when he got near to the town he ran off (Bray) ; Kol.

bomboin saatun, 1 will go to Bombay; amd wrun vatten, he came
Cf. also New Ta. arrukku ippuram, at this side

o£ ;\l]e viver : koyilukkup pin, behind the temple; avanukkn muyn, in front
of him,
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2. THE RELATION OF SIMILARITY, AGREEMENT (dissimilarity,
disagreement), SUITABILITY AND COMPETENCY.

a. to be like :
1. tatukku enna...titti, yellow spots...similar to pol-
len (157, 9-10).
b. to agree:
2. vaymaikku eérpa | ntimar, those of our party agree

with the word (393, 9-10).

c. to be right, fit, suitable :

3.

nallatar | kuriyai. . .ep nefice, thou art right, my
heart, with regard to the good (16, 3...4).° s

pirar | vituttarkdkdtu pinittaven nenicé, my catpured
heart is not fit to be released by others (95, 9-10).
vallaiyakutal ollums ninakké ? does the becoming of
trouble perhaps suit thee ? (162, 12).

3. DATIVE OF CAUSE AND PURPOSE.

1.

alvinaikku akanror, he that has left for the sake of
manly deeds (69, 10). Similarly in 103, 10; 214, 8;
246, 6 ; 333, 7. o

yai cey tolvinaikku evan péturranai ? why art thou
bewildered with regard to (because of) the old
deeds done by us ? (88, 1).

kurumaekatku | uyavinén, I am in distress because of
the young girl (106, 4-5).

notumalattikicu nom en neficé, because of the woman
from the neighbourhood my heart aches (118, 11).
cérpparku | yaninaintu irankén, I do not cry because
of the chief, thinking (on him) (275, 6-7).

6 Cf. the Czech byu prav necemu, to be right with regard to something,
2

with dative.
7 ¢f. Ka. adakku idakku bahu hechchukadame ide, there is a great

difference between that and this (Spencer).
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6. kokkinukku olinta timpalam, the sweet fruit which
fell down on account of the heron (280, 1).

7. ottiya | nin tol anipera vararkum |  anrd, toli, avar
cenra tiramé, his gone excellence is not, O friend, to
come and adorn thy lean arms (286, 7-9).

8. avanur vinavic cenma...,toli,...vararké, go and
inquire after his village,...O friend,...for the sake
of coming (365, 9). .

9. vatapula wvataikkup pirivér | matavar, those who
leave on accpunt of the north-wind from northern
regions (366, 11-12)8,

4, TEMPORAL RELATION.

1. nilavil. . .kantarku mayirun tali kavippe, so that (T)
may be buried in the big black urn before I had to
go in search (of her) in the moonlight (271, 10-11).°

2. talaindtketiriya tanpeyal elili, the cloud of cold rain
which appeared on the previous day (362, 3).1¢

5. RELATION OF REGARD, EVENT, KINSHIP,

L3
1. acatyutan iruntérkku erumpunarvu inm, there is no

real friendship with those who have heen idle
(214, 2).

8 Cf. Parji pal nendug parnoto, the fruit has ripened on account of the
warmth of the sun; duvin tolug andkiter, they killed the tiger for its skin |
nurnilug an tunena, 1 did not sleep for mosquitos (Burrow) ; Ka nimmannu
noduvudakke bandenu, 1 have come in order to see you (Spencer) ; Br.
shahrana puhngkr hinane, he’s gone to sack the village (Bray) ; the Tamil

interrogative efarku (“what for”) “why® is dative of purpose, like Kol.
ta-n and fandun, why ?

8 Cf Ka. ninu huttuvudakkinta munche nanu i wrinalli vasamaduttid-
denu, I was living in this town before you were born, and avaru baruvudakke

modalu kelasavellavu mugidittu, the work was all completed before they
came (Spencer).

10 Cf. Ka. sayangkalakke ba, come in the evening ; divasavakke muru sari,
three fimes a day (Spencer) ; Parji ticer cenverug, on the third Saturday
(Burrow) ; Kol wn natunt takten, he remained for two days only ; sitena tlun
oppadan. in the evening he will be found ; alen at mght (Emeneau).
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katal  kaimmikakkatiiyarku | yankakuvan kol, to}i ?
how shall we, O friend, come into contact with the
one who has been filled with pain when love had
exceeded the limits ? (313, 5-6).

varnara mekalirkkuy mévalakum wvalarapparppirkuy,
to the ungrown fledgelings who come intc contact
with the celestial maidens (356, 4-5).

uruvinaikkacavd . . . kammiyan, the smith ... not
slack toward the wbrk done (by him) (363, 4).

terorku ottanem allém, we shall not come into
contact with the charioteer (380, 6).

yané ni emakku ? who art thou t6 us ? (395, 1).!

6. POSSESSIVE DATIVE.

1.

nekilntana valaigé. . . poruntdlatke, loosened are the
bracelets ... of her who has broad shoulders (26,
1...9).

ndtar patarntorkkuk kan num patumé ? do perhaps
the eyes of those who have been thinking upon the
chief, close ? (61, 9-10).

uraiyay. . .ninakkup peruntuyaram dkiya noyé, tell
about the pain, which has hecome great grief {c thee
(123, 1...12).

kanne. . .vativilantanavé. . . aimpalmiyotke, the eyes
of the dark woman with five-fold tresses have lost
(their) beauty (133, 1...5).

arrum dkum ahtu ariydtérkké, thus that becomes to
those who do not know (174, 8).

enakkeé. . .paiyul tirum, it stops...my distress
(209, 6...7).

11 Difficult to say whether the dative in this line means kinship relation ;
the context is not aganst this interpretation, and in New Ta. kinship relation
is generally expressed by the dative : either avan en makan or avan enakku
makan, he is my son; cf. also Ka. avani mnage tammano? is he your
biother ? (Spencer) ; mnakku yan kilainan allan, 1 am not a relative to

thee (Akam 342).
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7. porulvayin | pirital ataverkku dyalp(u), it is the
nature of men to go away for the sake of riches
(243, 9-10).

8. artvun karits. ..ninakkeé, and thou verily hast black
mind (277, 4).

9. ivatké...pivenappacalai #rum mannd, lo, to
her...flower-like paleness is spreading (349, 8).

10. netuvétku étam wutaitté ? is it perhaps the guilt of
Neduvél ? *

11. nannutarku | yankdkinru kol pacappé ? how did the
paleness of the fair forehead appear ? (388, 1-2)."

7. DATIVE WITH DIFFERENT VERBAL AND NOMINAL BASES.

a. to kitow, understand, trust in, investigate into :

1. ninakké ariyunal, nefice,...nakalé ? either 1. dost
thou understand the daughter, O heart ? or 2. does
she understand thee, O heart,...the girl ? (44, 5).%

2. nin | pilaiyd nanmoli tériya ivatké, thy good speech
without fault has been trusted by her (10, 9).

3. neicafi ceyvinaikku cdvay...vaeruntunkolls ? will

perhaps the heart suffer, investigating into the deeds
done ? (56, 5...6).

b. to pass beyond :

4. ceyalpatu manattar ceyporut | kakalvar, those who
have thought about deeds, pass beyond the very
essence of doing (24, 8-9).

12 Cf. Ka. avanige bahala kopa untu, he is very angry (Spencer) ; Br.
kane ira kharas are, I've a couple of bullocks (Bray) ; Kol. patlakun okkot
pill(a) andin, the headmen had one daughter (Emeneau).

13 Cf. commentary ninnalo aval ariyattakkal? The comm. denotes the
dative mnakku as wupumayakkam, “ confusion of case ”. Cf. however Br.
sarkare sardateat rajak much karifoi o, the tribesmen are to be collected
by Government through the chiefs (Bray 53) with the dative of agent
(sarkavc). Also Kol. galin mak dola, the tree will be felled by the wind ;
podne wban sivval airav, the fuel dries in the heat of the sun (rather:
by the heat) ; these cases, however, may be analysed as datives of cause,
but 1mun ta net handakt eddin, what was seen by you ? (Emencau) However,
if we diSmuss the commentary, we mught transiate “ does the daughter under-
stand thee 2, ari- with dative ; however, cf. Kol. imun kela to-te, you (pl.)
don’t understand, which supports rather the first interpretation.
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c. to help.

5. nin...pacalaikkutavamiré, since (he) does not help
thy...paleness (47, 10...11).

6. mérilai katumputaik katufictl nankutikku utavi, (she
of) well-formed jewels, the possession or (our)
family, having helped our clan (after) intensive
pregnancy (370, 1-2).

d. to hide from :
7. ninakkiyan maraittal yavatu ? what did I hide from
thee ? (72, 4).

e. to honour, worship :

8. karuviran maentikku varuviruniu ayarum ]'vdntéy
verpa. O chief of the hills, soaked by rain, (the
hills ?) which honour black-fingered monkeys as
coming guests (353, 6-7).

9. tamaraikku iraificum...dran, the villager...wor-
shipping lotus (300, 4).

10. ninakkiydn...manpinen, I honour (?) thee (128,
3...4).

f. to be afraid of :
11. ataintatarku | inaiyal, be not afraid of going
(872, 9-10) .

g. to obey :
12. cérpparku...kéttanrd ilamé, we have certainly not

obeyed. . .the chief (239, 8-9).

h. to be pleased with :
13. kurumakal...nekaikku makilntéyé, thou hast been
pleased with the smile...of the young woman

(190, 8...9).

14 Regular also in New Ta., cf. katavulukkup payantavar, one whd feared
God (Rajarajan, a modern novel) ; also Ka. adakke hedarikondenu, 1 was
terrified by (at) it (Spencer) ; Parji duvug narcemed, he is afraid of the

tiger (Burrow).
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1. to be difficult, to be easy :

1.

15.

16.
17.

marattarkaritdl, pakae,...nilaiyé, since the state is
difficult to forget, O charioteer (42. 1...12).

marutararku | ariya, they are difficult to reject
(32, 6-7).

koyarkaruntelaiye, leaves difficult to pluck (359,9).

aruficuram eliya man ninakké, the difficult paths
(are) only easy for thee (f41,7). Cf. also 352, 9. ..10.

j- to love:

18.
19.

avatklaval® [.kdtalalf‘, she? loves® her! (176, 3-4).

natarkuk | kdtal ceytal, to make love to the chieftain
X268, 5-6).

B. INDIRECT DATIVE

1. DATIVE PROPER.Y

1.

ciruven kdkkai ... petaikku ... curakku#t | ciruvi
fidlal, the fidlal of small blossoms being given by the
little white cormorant to the hen (31, 2-5).

arumpini urunarkku ovéttatu kotatu, not giving
that which is longed for to those who suffer from
serious illness (136, 2).

kotuvdyppetaikku | mutamutir mdrai katanmin
oyyum, the old heron gives sea-fish to the crooked-
beaked female (263, 6-7).

urarku. .. makatkotai yetirnta.. penté, O woman. ..
who hast opposed to the gift of the daughter...to
the chieftain (310, 4...5).

valardpparppirku. . .irai oyyum, giving plumage. ..
to the ungrown fledgeling (356, 5).

{5 For the'term dative, cf.. Nannul, s. 297 ; when enumerating the
functions of dative, Nannul mentions at the first place the concept of dare,

kotai,

giving ; further 1t mentions paka:, disagreement, enmity, nercci, agree-

ment, friendship, rakuti, fitness, atal, material, poruttu, cause, murai, kinship

ku

Cf. also Beschi, Grammatica latino-tamulica (ed. 1917), §20°: “4us Casus
.correspondet nostro dativo” ; Pope I, $ 60: “iran porul kotai, pakai,

tekuti, nimittam mutaliyavaiyam ”,
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NoTE : In Narrinai 10, 6...8 the dative-proper-relation is
expressed by taxeme of order and zero-allomorph :
colar. . palaiyan vel vayttu, the Chola, having given
the lance to the Palaiyan.'®

2. DATIVE COMMUNICATIVE (WITH VERBA DICENDI ET
DECLARANDI).

1. annai.. namakkena karin, if mother tells us
that... (4, 5...6).¢

9. kanakandtark (w). . kirin, if (I) say unto the chief
of the forest (47,6...7). .

3, wuraimati. . .turaikilavorke, séy thou...unto the
chief (54, 8...11).

4. makilnarkken. . .paruvaral ceppatoyé, thou hast not
said (about) my...affliction to the lover (70, 8...9).

5. innatai.. nin ikulaikky unarttu, ‘declare such things
to thy companion’ (71, 1...2).

6. nin | manaiyotku uraippal, I shall tell to thy wife
(100, 6-7).

7. ammalai kilavérkku uraimati, tell to the chief of
that hill (102, 7).

8. enakku ni uraiydydymai,’ thou hast not told me
(128, 3).

9. nam varav (u) . . .pullarivuriiyina  kollé ... témoli-
ydtké ? the sign of our coming, did the crows tell
(it) to the woman of sweet speech ? (161, 8. . J12).

10. kunra ndtan ... arumaei tanakku uraippa, when the
mountain-chief is talking to himself about (thy)
excellence (165, 5...6).

11. yarkku nonturaikkd yané ? to whom shall I, being
afflicted, tell ? (211, 1).

16 Cf. e.g. Tel. naku a puza—k_a—mu wcina adadi, the woman who gave
me that book (Master) ; Parji papkulug in na cirat, what will yoa give to
the children (Burrow) ; Kol. avrun nam siatun, 1 will give them a reward

(Emeneau).

5
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12. iniyevan moliké yaneé...aruficuram munniyorkke ?
what shall I say now to that one who left previously
for the terrible desert ? (224, 8...11).

13. naterku uraittal onrd... annaikkuraittal onrd say-

ing one thing to the lord...and saying one (other)
thing to the mother (244, 5...7).

14. annaikku.. vélan uraikkum enpa, they say the god
Vélan speaks. ..to the mother (273, 4...5).

15. irantorkku | en milai um’iydy, thou didst not say
about my state to him who went away (277, 11-12).

Similarly the commntunicative dative is found in Narrinai
236, 5; 263, 1..°4; 291, 5; 426. 5; 376, 9; 389, 3 and
296, 8-9.7 R AL

)

17 Jt is necessary in this connection to draw attention to the fact that
there are several instances of en-, to say, tell, utter, express (verbum dicendi).
having the indirect object in the accusative. Out of four cases in Narrinai,
in three the verb en- is used in the meaning “to say (something) about
somebody, to tell with regard to somebody, to say somebody to be so and
so”, cf. perumalai natanai varuum enrole, she said (about) the chief of
the lofty hill that he was coming (65, 9) ; perunkatar cerppanai | etilalanum
enpa, they say (about) the chief of the big ocean that he is also a stranger
(74, 5-6) ; mamalai natanaic canroy allai enranam, we said (about) the
chief of the lofty hill; thou art not an excellent one (365, 8-9). The last
case, however, may be interpreted also we said to the chief...etc. The
construction en- plus accusative might be regarded as a sort of ellipse of
a postposition meaning with regard to, concerning to, about (in New Ta.
parri, kurittu etc., governing the accusative). On the other bhand, the fourth
instance, 389, 3...7 definitely points to a different interpretation: annaiyum
amarntu nokkinale, ennaiyum.. .enal kaval iniyenrole, mother looked as if
pleased and said to me ;.. ¢ (Let thee) guard now the millet-field’. Which
interpreiation is right ?

It is interesting to note that en- as a verbum dicend: with dative is not
at all found in our text. This, however. is only an argument ex silentio.
However. in Kolami (cf. Emeneau, Kolami, A Dravidian Language, 1955,
p. 119) the verb idd-, tell, show, has a dative, *its direct object being cither
a direct quotation or some other noun not in the immediate construction ”.
The verb en-, say (so-and-so), has its object in the accusative. Emeneau
pives one instance : tam ba nun ennen, he said to his father, and refers to
5 more examples in his texts ; contra is only one instance where en- is used
with the dative : ma salun ennen, he said to his wife ; according to Emeneau.
“this dative may be a mistake for the accusative ”. The Kol. tam banun
ennen is in analogy with Early Old Ta. annaivum . .ennaiyum. enrolz
“and mother.. said to me™ (389, 7).

According to a well-educated Tamil speaker. in New Ta. the verb en- is
used only in the meaning “to say so and so”, its object being direct quota-
tion : if the speaker wants to use an indirect object in the dative or with
the suffiz. -itam, he must use the verb col-, to tell, say: it is possible to
say avan ataiyenran “ he said that”, but not avan avalukku ataivenran “he

said that to her ” ; it must be avan avalukku (or avalitam) atai (or ataiyenry)
connan.
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C. DATIVE COMMODI AND INCOMMODI

This dative is expressive, broadly speaking, of an action or
state which takes place or exists for the sake of somebody
or something (both in the positive and negative sense).

1.

10.

11.

kumilin . .. kant ... matamdarku  valciydkum, the
kumil-fruit becomes food for the female of the deer
(6,7...8). Similarly in 42,4 ...5.

emakku naﬁn evan.d ? what good is (it) perhaps for
us ? (45, 7).

ydnkuc ceyvankol, toli,. .. malaikkilavérké ? what
shall we do, O friend, to the "mountain-chief ?
(51, 1...11).

payaniraikku etutta maninir, the crystal—clea.r water
taken for the milk-giving herd of cows (92, 6).
viruntevan ceykd. . .immalakké ? what shall I do in
return. . .to this rain ? (112, 1...9).
kilavi. . .neficirku émamai cirité, the speech...be-
comes a little consolation for the heart (133, 11).
&mai. . .aruficurad celvorkku. . .nilalakum, the omai-
tree...becomes shade...to those who left for the
terrible desert (137, 7...8).

ulakirkyu aniydka, to become the support for the
world (139, 1).

maruntu piritu illai yan urra noéykké, there is no
other remedy for the pain I have suffered (140, 11).
pirarkkena muyalum pérarul meficamotu, with a
heart full of grace irying for (the benefit of) others
(186, 8).

emakku | émam dkum, we are safe (lit. to us safety
becomes) (192, 11-12).

en tolikku. .. kauvaiydkinratu, aiya, nin amj_é, to
my friend, O sir, thy grace became slander
(227, 4...1).
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13. céval. ..pétaikku | iruficérru ayirat tériya, the cock,
going to find small fish (in) black mud for the female
(272, 1...5).

14. innai akutal tekumo.. min col nayantérkké ? is it
right (that) thou art like this...to those who have
desire after thy word ? (283, 5...9).

15. kunra ndatan kénmeai namakké | nanrdl, since the
love of the chief of the hillg is goo%for us (285, 8-9).

To quote further examples would mean to amass them ad
nauseam. The Datiye commodi is found also in Narrinai
43, 80, 88, 94, 144, 174, 193, 194, 247, 252, 309, 322, 332, 373,
all in all in 30 cases.’®

§ 3. AS far as the etymology of dative suffix is concerned,
we are unfortunately able only to repeat Caldwell’s view,
expressed a hundred years ago: “The locative suffixes il
and in can be explained ab intra ; but I doubt whether ku
is capable of an ab intra explanation.” According to
Caldwell there is a connection between the dative termina-
tion -ku, the formative of verbal nouns, and the sign of
futurity, the common “root-idea” being that of “transi-
tion”. So far, all attempts to explain this suffix of dative
have proved futile!® Ar Chandra Sekhar, Evolution of

18 J. Bloch sees in this function of the Drav. dative one of its typical
and most important functions, Cf. his Structwe. .. p. 17: “Le datif a
gutturale doit donc avoir une valeur plus indirecte; cCest ce que note
Bray pour le brahui; §39 il le traduit par “for, for the sake of” et le

designe § 58 sous le nom de datif d’interet : i tena bavaki da daghare daset,
I sowed this land for my father ™.

19 Thus, e.g., the attempt of L. V. Ramaswami Aiyar to connect the
dative -ku with an “elementary Dravidian base ” kai, *“hand”, “make ”.
Very vague and uncertain is also the connection between the Dr. guttural
dative and the Indo-Aryan -ke, -ko. If there is some relation between the
two, it is certainly more probable to presume that there had been some
influence exercised by Dravidian over Indo-Aryan, than vice versa. The
origia of the IA. datives -ke, -ko is, so far, very uncertain (it has been
connected with Xrte, krtam, or, on the other hand, with kam). It is fairly
obvious that the Drav. dative in -ku (whatever its original form may have
been) is of very ancient origin, which is proved, on the one hand, by its
occurrence in all Dravidian speeches including Biahui, on the other hand,
by ils exXistence in the oldest literary monuments of Tamil 2000 years ago
It seems that this case-form belongs to that stratum of grammatical pheno-
mena which had been part of the common stock of Prota-Dravidian.
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Malayalam (Poona, 1953), p. 75, footnote, writes : “From
a comparison of the dative endings in the principal Dravi-
dian speeches, it is possible to suggest a proto-Dr.
form*-ke.” This is a problem of historic and comparative
investigation, which has not been the task of this study.

Now, our functional investigation results in the follow-
ing conclusions :

‘

a. In contradistinction® to the Indo-Aryan languages,
especially to Hindi which prefers the genitive, Tamil uses
the dative case very frequently. This righ use of dative in
many different functions is obviously typical jor Tamil,
since it is met with in the earliest texts extant, and in New
Tamil this use is even more variegated and rich.

b. Most notable and numerous is the use of the dative
as a case of commodity and incommodity (in the text of
Narrinat in 30 cases). Often it is used also mn communica-
tive function (22 cases) and in different local relations.

c. When asking after a certain basic idea, a “ root-idea ”
of the Tamil dative, we reach the conclusion that it is, in
an absolute majority of instances, the expression of an
action which «ims at something, bewng directed from
somebody or something towards somebody or something
else, the result of this action bemg often a change in the
goal or in the actor. Thus, when compared e.g. with the
locative or genitive in Tamil, it is a case with dynamic
jorce, indicating motion, change, transition.

[Note: For technical reasons the diacriical marks have been omitted for
words in other languages in the footnotes. The correct pronun-
ciation of these words may be referred to the text where the

diacritical marks are introduced.}



The Contents of Thesawalamai
H. W. TAMBIAH.

The origin and applicability of Thesawalamai were
considered in the previous article. An attempt is made in
this article to give in outline sofne of the topics dealt with
by Thesawalamai. As observed earlier, the Thesawalamai
does not apply to @ll persons who come under the group
described as ‘ Jaffna Tamuls’, but only to those who regard
the Province of Jaffna as their permanent home or, to give
them a legal designation, ‘ The Malabar Inhabitants of the
Province of Jaffna’. It is to be noted, however, that,
unlike in the past, the scope of Thesawalamai is much
limited at the present time, for, even in the case of the
‘Malabar Inhabitants of the Province of Jaffna’, the
Thesawalamai operates only in certain matters. The rest
of the fabric of the law, which governs them, is the general
law of the land, which is to be found in enactments, prece-
dents and those principles of Roman-Dutch Law and
English Law, which the Ceylon Courts have adopted.

The original law of Thesawalamai has been mutilated
and truncated by legislation and altered by precedent.
In order to understand the fundamental concepts of Thesa-
walamai in its pristine purity, the earlier the source one
delves into, the better will be the results. An attempt is
made to present to the reader an epitome of some of the
fundamental concepts of Thesawalamai. A fuller treatment
of the contents of Thesawalamai is outside the scope of
this article and the student is referred to a fuller treatise
on this subject (see The Laws and Customs of the Tamils
of Jaffna by H. W. Tambiah (1950) ; The Laws and Cus-
toms®of the Tamils of Ceylon by H. W. Tambiah (1954)
and Thesawalamai by Muthukrishna). The Thesawala-



THE CONTENTS OF THESAWALAMAT 109

mai principally deals with topics such as slavery, caste,
marriage, adoption, succession, servitude and contracts
usually entered into are peculiar to an agricultural com-
munity. These subjects will be dealt with in this order.

Tue LAW OF SLAVERY

Slavery, an institution that was recognised in earlier
mediaeval law, was well known to Thesawalamai. The laws
of slavery known to Thesawalamai have many similarities
to the laws of slavery as found in the jus gentium of Roman
times, the Indian customary laws and the customary laws
of the Kandyans. (For similarities between the Kandyan
Law, Bengal Law and Indian Law see Origins of the Laws
of the Kandyans by Dr. J. D. M. Derrett—UniverSity of

Ceylon Review, p. 138).

The Thesawalamai distinguished between slaves or
adimakkal (SNgiedmer) and servants of the family
or kudimakkal (®w édssr). The barber, the dhoby
and a host of other family servants whose presence was
necessary in important social events among the Tamils,
such as marriages and funerals, belong to the latter cate-
gory. These were not slaves but were attached to parti-
cular Vellala families who levied their dues in exchange
for the services they rendered during customary obser-
vances (i.e., at a wedding, the dhoby can throw a piece
of cloth at any present which is sent by the neigh-
bours and it becomes his property—a practice prevalent
among the Tamils of Jaffna as well as the Kandyan Sin-
halese. The barber also has his customary dues).

Even the Pariah who had seen better days (The Para-
yer, who had a pre-Dravidian origin, is even now referred
to as the Adi-Dravida (S Hrreler), had important
functions in ancient society and is still given an imporgtant
place in Tamil society. The Pariah is given importance in
gertain matters, as a matter of right, perhaps in view of
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his importance in pre-Dravidian times. Although the
Paraya is regarded as belonging to one of the lowest rungs
in the social ladder by reason of his caste, he is not con-
sidered a slave among the Tamils.

SLAVES AMONG THE TAMILS

The Thesawalamai mentions only four kinds of slaves
viz,, the Kovias, the Chandars, t}xe Nallavas and the Pallas,

Kovias :

The origin of Kovids is obscure as there is no caste of
this description®in South India. Sri S. Natesan is of the
view that they are from the Telugu country where a caste
of a similar name still exists. It is presumed that this
caste originated in Jaffna. One view is (see Yalpana
Vaipavae Malai (2nd Edition) p. 57) that the word Kovia
is derived from Koyilar (see Tamils and Ceylon by
Sabaratnam (1958), which literally means ¢ servants of the
temple’. Another view is (see Early Settlements in Jaffna
by Sivananthan (1933) in Tamil) that the word is derived
from Ko-Idayar (@sr-@ssLwi) ~which connotes that they
were cowherds. A fourth view is that they were the en-
slaved Sinhala Vellalas- (among the Sinhalese the Govias
were also referred to as Goyas). In view of the extreme
affection with which the Kovia is treated by the Vellala,
and in the absence of any function connected with the
temple or the tending of cattle, and in view of the close
verbal resemblance between the words Kovia and
Goviya, the better view appears to be that they were
Sinhalese Govias. To this group was also added a number
of children sold into slavery by Vellala families who were
in impecunious circumstances. The Thesawalamai Code,
after stating that it will be a matter of difficulty to trace
the origin of this caste, goes on to say, “ it is supposed that
some of them were sold in ancient times by their parents

or friends to others in need” (see Thesawalamai Code—
VIL p. :
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The Chandars :

The Chandars were few in number and some, accord-
ing to the Thesawalamai Code, were registered as Kovias.
During the British period, they became free and performed
Government services by assisting in carrying palanquins
and providing fodder to elephants belonging to the Govern-
ment. The regulations affecting slavery, enacted during
the early British regime, do not refer to the Chandars as
slaves for the reason that, during the:British regime, they
had ceased to be slaves.

The Nallavas :

It is surmised that the Nallavas were the remnants of
the archers brought by the Tamil Kings according to one
view. According to another view, they were the Nambies
who displaced the Shaners who took up the occupation
of climbing palm trees in Ceylon. They were called Nalla-
vars since Nalluva (peseu)  in Tamil means to climb
(see Yalpana Vaipave Malai, p. 56). The Thesawalamai
Code says that “ from their origin, the Nallavas were slaves
unless the masters through compassion emancipated them.”

The Pallas :

The Pallas were the family labourers who accom-
panied their Vellala masters. In India too, this caste is
found (see Races and Tribes in India by Thurston).

THE RIGHTS AND DUTIES OF MASTERS

Thesawalamai records some of the rights of the masters
over their slaves. The master could exact service from his
slave free of remuneration. He could delegate his slave
to perform services due from him to the Government. He
had proprietary right over his slave, and this right even
extended at one time to the taking of the life of his slave
or inflicting any type of corporal punishment or imprison-

ment. He had the right to control the marriage of his slave
6 \
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and the power to appropriate his children if both the
parents were his slaves, but if a female slave married
another’s male slave, the master of the male slave had the
right to appropriate one male child (see The Thesawalamai
Code VIII (4)-1901—Legislative Enactments, Vol. 1, p. 24).

The master’s undoubted right to the slave’s property
is recognised by the fact that although the slave was
allowed to possess property, the moment he was sold to
another, the master’had the right to appropriate his pro-
perty. Further, it is stated in the Thesawalamai Code, that
when a slave girl was sold, she lost her right to her parents’
property, as she belonged to the parent’s master, (see
Sectiog VIII (69) of the Thesawalamai Code).

The master also had the right to inherit the slave’s
property, if the brothers and sisters of the deceased slave
were sold to others, but if they belonged to the same master
they were permitted to possess such properties (see Thesa-
walamai Code 1(5)-1901 Legislative Enactments, Vol. 1,
p. 24).

The Thesawalamai Code states as follows:—“If a
Nallava or Palla slave lived apart from the master, the
latter had the right to exact an yearly toll of 4 Fanams”
(A Dutch coin equivalent to 6 cents).

THE DuTties oF MASTERS

The master had a number of duties towards his slave.
He had t{o maintain his slave and his family in times of
need and defray the expenses incurred by the female
slave at her confinement. The Nallava and Palla slaves
were allowed to pawn their children, but the children of
Kovias and Chandars could not be pawned.

METHODS OF ENSLAVEMENT

A person became a slave by being born as the child
of a slave, by purchase, gift or inheritance and sometimes

|
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by recall into slavery due to insolent conduct after emanci-
pation.

A slave could become free by emancipation. The
Dutch and the British passed various regulations which
enabled slaves to get their freedom, but few took advantage

of this position.
EMANCIPATION

If a man, who had no children, wanted to emancipate
his slave, he had to announce this fact publicly and those
who had a claim on the slave were allewed to object. If
he wished to emancipate his wife’s slave He had to get the
consent of his wife’s relations, But a couple who had
children could emancipate their slaves at pleasure.*

SUCCESSION

A man could, at pleasure, emancipate the child by his
female slave. When an emancipated child died without
issue, his property devolved only on his emancipated
brothers and sisters who were related to him-on the
mother’s side. If there were no such brothers and sisters
to succeed him, the legitimate children of his father only
inherited his property. But property gifted to any one of
the emancipated slaves went to the source from which it
came. The preference of the emancipated uterine brother
and sister and the recognition of the legitimate children
of his father as heirs in certain contingencies illustrate the
existence side by side of the customs of matrilineal and

patrilineal society.
StatuTorY CHANGES

The Dutch, by a series of regulations found in the oud
Statutes of Batavia, legislated on slavery. During the
early British regime, legislation was passed to mitigate the
rigours of slavery. Finally, chiefly through the efforfs of
Sir Alexander Johnstone, slavery was abolished in Ceylon

in 1844.
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CASTE

Closely linked with slavery is the institution of caste.
There were many customs recorded in the Thesawalamai
to regulate the relations between the various castes (For
description of the Tamil caste system see Caste System in
Jaffna — Laws and Customs of the Tamils of Jaffna by
H. W. Tambiah). But it is not necessary to deal with
these matters in view of the facte that the caste system has
no legal consequences today.

MARRIAGE

The Tamil Customary Laws regulate the customary
form of marriages. For a valid marriage under the Thesa-
walamai, there should be:

(a) the consent of the parents, or, if the parents are
dead, of their guardians.

(b) the attainment of the age of maturity.

(¢) the requirement that the bride and bridegroom
should be of the same caste.

(d) the necessary ceremonies.

The General Marriage Ordinance which regulates (a)
and (b) contains no prohibition against inter-caste mar-
riages.

So far as the ceremonies are concerned the statute is
silent, and customary marriages among the Hindu Tamils
are still recognised. (See Thiagarajah vs. Kurukal, 1923
(25 N.L.R,, 89). Strict monogamy is now enforced by this
statute.

Marriage is as much a sacred institution among the
Tamils as in the Aryan society. In the time of Manu,
marriage was an institution of great fluidity. “ The cele-
brated eight ‘ forms of marriage ’,” says Dr. J. D. M. Derrett
(The origins of the Laws of the Kandyans by J. D. M. Der-
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rett, Vol. XIV. University of Ceylon Review) “was an
attempt to regulate different methods of contracting mar-
riage, all of which were undoubtedly in use in ancient
times, mostly among the pre-Aryan inhabitants of India.”

The formal type of marriage among the Tamils was
simple and devoid of religious rites (see History of South
India by Nilakanta Sastri). The same is true of
Kandyan marriages (Hayley on Kandyan Law, p. 174).
The ceremonies among the ancient Tamils varied, but in
the main consisted of the tying of a necklace, called tal:
by the bridegroom, the present of a®cloth to the bride
(kurai). These ceremonies are performed in the presence
of the relations, the barber, and the washerman and is fol-
lowed by the giving of a feast. (See Laws and Customs of
the Tamils of Ceylon by H. W. Tambiah for the marriage
ceremonies among the Vannias, Mukkawas and Purmas
and the Vellala Tamils). . The Thesawalamai too recognized
these ceremonies as sufficient. In modern times these
rights are the only ones observed among the poorer class
of Vellalas and the lower castes. In some marriages,
Ganesha, the God of Nuptials, is invoked by a simple cere-
mony performed by the elders. The ceremony consists of
the planting of a piece of kusa grass in a ball of cowdung
and rinvoking the blessings of this deity. (See Lows and
Customs of the Tamils of Jaffna by H. W. Tambiah, p. 107).

Among the Vellalas, these ceremonies were the only
ones observed at one time (See Report of the Commissions
regarding the Marriage Ceremonies. Muttukrishna on
Thesawalamai, p. 180 & 190). In modern times elaborate
ceremonies prescribed by Dharmasastras are performed.
These simple ceremonies are very similar to those of the
Malabars of the South-West Coast of India. Sambandam
ig the term used even today to designate the matrimonial
alliance in Jaffna. Sambandam 1s the formal marriage
known to the Malabars of the South Western Coast of
India. The more elaborate form, Viveha practised
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today is a more recent innovation by Brahminical priest-
craft.

Superimposed on these simple marriage customs des-
cribed earlier are the Aryan rites performed when Vellalas
of the richer and middle class marry. (For an account of
the ceremony according to Brahminical rites, see Laws and
Customs of the Tamils of Jaffna by H. W. Tambiah, p. 107
et. seq.). As the late Mr. V. Coomaraswamy observes
(Hindu Organ of 3-8-1933, p. 4) r.nany of these Brahminical
ceremonies can be traced to Aryan influence and were
brought by the later stream of Tamils.

The Homam ceremony, the rites connected with the
gift of the virgin (kannika thanam), the six kinds of giifts,
and the' elaborate rites accompanied by the recital of San-
skrit slokas are Aryan rites superimposed on the simple
nuptial ceremonies known to the Tamils, namely, the tying
of the tali, the gift of ‘cloth’ kurai and the feasting
of relations.

In the kumpiddatte gifts by the mother of the bride-
groom and his relations when the bride arrives at the
bridegroom’s house after the urvalam ceremony, one sees
the ancient concept of the purchase of a bride. A ceremony
known as vasatpaddy sudandaram was found among the
Chettiars of Colombo. The wvasatpaddy sudandaram (a
price which the bridegroom pays to the bride’s cross cousin
at the doorway) emphasizes the preferential right of the
cross cousins to marry his uncle’s daughter in Tamil society,
and the purchase of this right by the bridegroom.

Infant marriages were recognised among the Tamils of
Jaffna and are reminiscent of the tali kattu kalyanam
of the Malabars. These and many other social customs
remind the Jaffna Tamil of his connection with Malabar
in the dim past.

Polygamy was recognised in Thesawalamai till it was
abolished by statute. Polyandry, prevalent among the
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Kandyans, is not recorded in the Thesawalamai, although
among the Mukkuwas of Ceylon it was a well-established
institution. Hence in ancient Tamil society both polyandry
and polygamy were practised. The consent of the parents
was essential to the marriage of a child. Although no
particular age at which a valid marriage could be contracted
was required, a girl, who had attained puberty (the usual
age is 13 when a girl attains puberty) was considered com-
petent to marry. Childemarriages before this age were
recognised under the old Thesawalamai. In such cases the
husband acted as guardian to the bride in the marriage

ceremonies.
Maryrar RiGHTS

The Tamil customary law recognised the economic
independence of women. Her dowry property, gifts
received by her and property inherited by her were her
separate property. In this respect the customary laws of
the Tarnils are superior to some of the texts of the Dharma-
sastras which were reluctant to recognise the separate

property of the wife.

Under the old Thesawalamai, on marriage, the wife
passed into the guardianship of her husband. The husband
managed his wife’s property and the jointly acquired pro-
perty. She could not alienate her properties without the
consent of her husband during coverture. The Matrimonial
Rights Inheritance Ordinance (Jaffna) created separate
property, such as her paraphernalia, jewels and moneys due
to her on insurance policies, and gave her the right of dis-
position of her movables without the interference of her
husband. The written consent of her husband is even now
necessary for her to alienate her immovable property. The
Matrimonial Rights Inheritance (Jaffna) Amending Act of
1947 gave her further rights by recognizing the property
she acquired in her name as her property which she could
dispose of by last will without the written consent of her
husband. It also gave her further rights of succession by
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recognizing her as an heir to half the acquired property
of the husband. But at the same time it took away her
previous right to half the acquired estate bought by her
husband. Like a minor she has to be assisted in Court by
her husband. This state of dependency is not warranted
by the present state of social advancement and Law reform
is needed to improve her position.

Divorce

Derrett says that “ since the Dharmasastra of medieval
times has followed the texts of Manu which apparently
deny the vahd1ty of divorce (see Manu IX, p. 46, 101) it
is generally believed that the Hindu Law, as such, knew
no such thing as divorce until it was introduced by statute.
This is a distorted view. A careful perusal of Manu
and of Narada and the legal portions of Kautilia reveal
that the widest liberty prevailed in classical times, and
the Dharmasastra was shouldering a heavy task in attempt-
ing to reform society. While successfully bringing the
public to believe that ceremonies were necessary to con-
stitute a valid marriage, it has not succeeded in persuading
Hindus that divorce was immoral”. In examining the
customary laws of the Tamils of Ceylon and their Kandyan
brethren one sees the force of Derrett’s views.

Among the Mukkuwas and Wannias of Ceylon, the
widest liberty to divorce one’s wife existed. Mere sepa-
ration was sufficient without any further ceremony to
effect a divorce. The Wannias often lived with others’
wives. The only penalty for this libidinous liberty was a
small fine. The Thesawalamai itself provides no ceremo-
nies for a divorce and speaks of a separation of the pro-
perty when the wife or husband lives apart and contem-
plates remarrying. (Thes. Code, Part IV. Section 1 and
Part 1, Section 10.) The recognition of polygamy placed
no restramt on husbands getting remarried. Christian
dogmas have permeated the Dutch compilation of the
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Thesawalamai Code and hence the absence of any provi-
sion that a woman divorced by her husband without
formality could contract a legal marriage. But when one
examines the Customary Laws of the Tamils of Ceylon,
one is forced to the conclusion that in Tamil society a
divorced woman was not prevented from marrying a second
time. The Thesawalamai permits the remarriage of
widows,

But when she remarried, she had to give up her right
to the hereditary property and half the acquired pro-
perty of her husband in favour of her children. (Thes.
Code, Part 1, Sections 9 and 10). The .res.traint placed on
the remarriage of a widow in Hindu Law in some of the
texts of the Dharmasastras is traceable to Aryan influences.

ADOPTION

Adoption was recognized both by archaic and mature
systems of law. By adoption a child becomes a member
of the adopting parent’s family acquiring certain rights of
succession. Sir Henry Maine’s theory (see Ancient Law
by Sir Henry Maine) that adoption was recognized only in
societies where testamentary disposition was not known is
not universally true. Adoption was recognized by the
Customary Laws of the Tamils and the Kandyan Law. On
first impressions the Law of Adoption in Thesawalamai and
in the Dharmasastras are so unlike that any historical
connection between them might be denied outright. In
this connection it may be apposite to cite the words of
Dr. Derrett. In dealing with the Kandyan Law of Adop-
tion he says (Origins of the Laws of the Kandyans
Vol. XIV. University of Ceylon Review, p. 119) : “Once
again appearance is misleading. Just as in the realm of
marriage the Dharmasastras attempted, with the same
success, to purify and refashion the customary law, so in
the realm of adoption the classical texts took the raw
material of the customary law—a Protean mass;—and
created out of it an institution which would be satisfying
to the religious, as well as the sentimental and acquisitive

7 .
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instincts of the docile public.” In Thesawalamai and other
customary laws of the Tamils of Ceylon, adoption is secular
and uninfluenced by the recondite mysteries of the
Dharmasastras.

In Thesawalamai not only a childless man but also a
man with children can adopt. (Thes. Code). Not only a
man but even a woman can adopt (Thes. Code). Daugh-
ters as well as sons can be adopted. The adoption may
take place even after a child attains puberty. (Thes. Code).
The adoptive child acquires no rights of succession to the
relations of the adopter. In all these respects, the Thesa-
walamai has much in common with the Kandyan Law,
(See Hayley on Kandyan Law, Modder on Kandyan Law)
but differs from the Dharmasastras. Under the Dharma-
sastras the adoptive parent must be childless (Kane, III,
663). A wife or widow can only adopt as representative
of the husband (Kane, III, 668 et. seq.). Only one person
could be adopted (Kane, III, 674-875). Adoption should
take place before the child attains maturity or is married
(Ibid., 679-681). Not one of these requirements is found
in Thesawalamai.

The dattaka only adopted son allowed according to
medieval texts, is in every relevant respect regarded as the
true son of the adopting parent for purposes of adoption.
Further the Dharmasastras did not permit the only son or
an eldest son to be adopted. The Thesawalamai differed
from these rules of Dharmasastra. It even favoured an
adopted son and adopted daughter getting married. (Thes.
Code). The adoption by a man or woman under the Indian
Customary Law is to provide an heir, but under the law
of the Dharmasastras the object is to provide a son who
will perform the religious funeral rites. The custom of a
woman to adopt on her own right though recognized by the
Mithila School of Hindu jurisprudence, (Mayne, 278, et.
seq.) is denied in modern times in most parts of India
(Derrett Ibid., page 120). Such a custom is found among
the Tamils of Pondicherry (Srg. Avis, 144) and in Ceylon.
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CEREMONIES OBSERVED DURING ADOPTION

A simple but colourful ceremony was observed among
the Tamils in adopting a person. In Thesawalamai the
ceremony consisted of drinking saffron water by the person
who wished to adopt, after the person to be adopted and
the relations of the adopting parent had dipped their
fingers to signify their consent. Among the Colombo
Chetties and Tamils of Puttalam, a similar ceremony was
performed and the adopted child was called manchall neer
pillai (wesesr BF Jerdr) literally “ saffron water child ”.

L
RIGHTS OF SUCCESSION OF THE ADOPTEE,AND ADOPTOR

Analogous to the adoptio plena and the adoptio minus
plena in Roman Law, (See Buckland’s Text Book on *Roman
Law, pp. 122-123) the Thesawalamai recognized two types
of adoption. Adoption could be by both the adopting-
parents when both of them drank the saffron water. This
type of adoption made the adopted child a new member of
the adopting parents’ family and his ties with his natural
parents got severed. Such a child inherited equally with
the children of the adopting parents and ceased to have
rights of inheritance in his natural parents’ family. There
could be partial adoption, as where the adopting father
alone drank saffron water. In such cases, the child had
rights of inheritance to his natural mother’s property. On
the other hand if the adopting mother alone drank the
saffron water, the child retained his rights of succession to
his natural father’s property. (Laws and Customs of the
Tamils of Jaffna by H. W. Tambiah, p. 134, et. seq.)

The consent of the close relations was also insisted
upon to constitute a valid adoption. The consent was signi-
fied by the relations dipping their fingers into the saffron
water. If any relation did not consent, then such a person
did not lose his rights as heir to the adopting parent to
inherit the particular share that would have gone to him
on the death of that parent.
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CHANGE OF CASTE

Under the Law of Thesawalamai the adopted child took
the caste of the adopting father. If she was a girl she took
the caste of her adopting father, but her children belonged
to the caste of her own husband.

Law oF ADOPTION OBSOLETE

With the recognition of thesLaw of testamentary dis-
position, the necessity for adoption ceased and became
obsolete, although the statutory provisions governing it
existed on the s‘gatﬁte book for some time (See Report of
the Thesawalamai Commission—Sessional Paper No. 3 of
1930). The Jaffna Matrimonial Rights and Inheritance
Ordinance makes no provision for the succession of adopted
children and this gave the coup de grace to an already
moribund institution. In Ceylon, a general statute dealing
with adoption of children applicable to all persons who
are domiciled in Ceylon was passed in 1941, Adoption
under the statute has its own incidents and is applicable

to all persons in Ceylon and is not governed by the Thesa-
walamai,

GUARDIANSHIP

The Thesawalamai recognizes the father, and on his
death, the mother, as the guardian of the child, so long
as they did not contract a second marriage.

When the father remarries, the custody of the children
has to be handed over to the maternal grand-parents of
the child, who are empowered to give as dowry to the female
children their mother’s separate property and half
of the acquired property of the mother. (Thes. Code).
Interpreting these provisions, the Supreme Court held in
Ambialavanar vs. Ponnamma that these provisions of the
Thesawalamai Code were not imperative but merely
set out a convenient arrangement. It is submitted with



4
THE CONTENTS OF THESAWALAMAI 123

respect that the ruling in Ambalavanar vs. Ponnamma
(1941, 42 N.L.R., 289) does not correctly set out the law
of guardianship in Thesawalamai. The law on this point
is more correctly set out in Theivannpillgi vs. Ponnich
(1914, 17 N.L.R., 437) and Kanapathipillai vs. Sivokolunthu
(1911, 14 N.L.R., 4841). These cases decided that the
provisions of the Thesawalamai Code regulate the Law of
Guardianship. The Kandyan Law adopted a similar rule
(Hayley on Kandyan Law). Although this topic was not
developed by the Dharmasastras, Indian Customary Law
adopted a similar rule. In giving reasons for this prefe-
rential treatment to the mother’s parénts Dr. Derrett is
of the view that if the property remained With the father’s
brothers it would be extremely difficult for the child to
assert his rights (Origins of Kandyan Law—University
Review, Ibid., p. 124). -

PARENT AND CHILD

In Thesawalamai, the Kandyan Law and the Indian
Customary Law, the sons are under obligation to pay the
father’s debts—a provision which is now obsolete. Tamil
Customary Law made it incumbent on a son to honour bis
father’s debt. It is submitted that the Dharmasastras
adopted this rule from the Indian Customary Law. If the
property was given to a child on a promise to support the
parents, he has to support the aged parents who gave the
property ; in default the parents could retake the gift.

The obligation of the father to support his legitimate
and illegitimate children is now governed by a general
statute, the Maintenance Ordinance, which applies to all
domiciled in Ceylon. A woman governed by Thesa-
walamai and who is in possession of her deceased husband’s
estate is bound to maintain her children by statute (In
Ord. 1 of 1911). The obligation of the children to support
the aged parents is now not based on Thesawalamai but on
the Roman Dutch Law.
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THE LAw oF PROPERTY

The different kinds of property
known to Thesawalamai

The Thesawalamai distinguished between hereditary
property brought by the husband known as mudusam
(epgiFd) and dowry property brought by the wife known

as chidanam (£gerb) and acquired property known as
theddiatheddam (Ggqu CgLi b,

On the death of the father, his hereditary property
descended only to+«his sons. The daughters were given
dowry only from the dowry property of the wife and the
acquired property was divided among all the children
equally. (Thesawalamai Code I, 1). But, in Portuguese
times, on the “orders of the King of Portugal, during the
time of Don Philip Mascarenha, among the many altera-
tions that were made affecting Thesawalamai, a daughter
could be given dowry out of any property, irrespective of
whether is was mudusam dowry of the mother or
acquisitions.”

Dowry or Chidanam :

The institution of dowry is deeply rooted in Jaffna
society. The duty of providing a dowry to a daughter is
cast on the parents and, failing the parents, on the brothers,
sisters and close relatives. The dowry consists of im-
movables, movables, cash or jewellery, as the case may be,
and it is a substantial endowment to the daughter. Its
characteristics are more akin to the settlements made by
the karnavan, in Malabar, to his daughters when they
are married, and have very little similarity to the stri-
dhana known to the Dharmasastras.

The genesis of stridhana (woman’s property) could
be traced to Vedic literature. The wedding hymn in the
Rig Veda (X. 85) speaks of gifts being sent along with the
bride. From the works of Manu (VIII 416) and other text
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writers, the property owned by women consist of presents
made at the marriage, such as ornaments, costly dresses and
household articles (Kane, III, 771).

Gautama does not define or describe Stridhana.
Kautilia (Kane III, 2, p. 152) defines it as “ means of sub-
sistence and what could be tied to the body, i.e., ornaments
and jewellery 7. Although stridhana literally means
woman’s property, in ancient Smrthi works, the term is
restricted to special kinds of property given to a woman
on certain occasions.

Manu describes stridhane as ,what was given
before the nuptial fire, in the bridal procession, in token of
love, received from her father, mother and brother. He
called it the sixfold property of the woman (Manu IX, 194).
Manu also speaks of another form of stridhana, the subse-
quent gift (ibid., IX, 195). Several other Smrthi writers
have expressed various other views on stridhana. Katayana
gives an elaborate account of stridhana and includes,
within the ambit of this concept, gifts given by the father-
in-law. Apart from the apparent similarity in name, the
chedanam in Thesawalamai, has very few characteristics
in common with the stridhana of Hindu Law (Mayne,
10th Ed.).

The Dharmasastras started with the principle that a
woman could not hold property and gradually ameliorated
her condition by recognising certain species of property as
her own, whereas the Thesawalamai recognised the
right of a woman to own dowry property and cast both
moral and legal obligations on the males to provide the
dowry.

Writers of eminence have traced the origin of che-
dana to the practice prevalent in Malabar, enabling a male
who is the karnavan of the tavasti illam to provide a
marriage settlement for his daughter and thus creating
separate tavasti dlams. It is said thal the early sgttlers
who came from the Malabar coast continued this practice
in Jaffna. This view cannot be considered to be fanciful.
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Urumal PROPERTY

Property inherited by a person not through his direct
ancestors, but through collaterals and other relations, is
called urumai (e (pewwo).  Again, urumai property may
be derived from the maternal or paternal side.

Theddictheddam or Acquired Proverty :

Theddiatheddam or acquired property under the
old Thesawalamai consists of prbfits during the marriage.
The Jaffna Matrimonial Rights and Inheritance Ordinance
gives it a twofold definition. It divides such property into :
(a) property acguired for valuable consideration during
the subsistence of the marriage; and (b) profits arising

from the separate properties of either spouse during the
subsistence of the marriage.

This definition, although intended to restate the old
Thesawalamai, brought about curious results as a result of
judicial interpretation. The original interpretation which
was given to the first limb of the definition was that it com-
prised of property acquired for valuable consideration and
did not include conversion of other kinds of property such as
mudusam or chedanam, into immovables or cash, as the
case may bhe. (See Nalliah vs. Ponnama, 22, N.L.R., 198).
But in Avitchy Chettiar vs. Rasamma (35, N.L.R., 313), the
Divisional Bench of the Supreme Court took the view that
when an immovable property is bought with the cash dowry
of the wife it acquired the character of theddiatheddam
since it is property acquired for valuable consideration
during the subsistence of the marriage and thus satisfied
all the requirements of the first limb of the definition.

This decision caused great alarm among the people cf
Jaffna and a Commission was appointed by the Government
whose function, inter alia, was to draft a new definition of
theddiatheddam. The Commission, after many years of
deliberation, produced their report and suggested an
amendment of the law so as to abrogate the rule laid down
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in Awitchy Chettiar’s case and restored the old view that
property did not change its character by conversion.
The Thesawalamai Amending Ordinance of 1947 was passed
giving effect to the recommendations of the Commission.
This Ordinance repealed Sections 19 and 20 of the principal
Ordinance and substituted a new definition of ‘ theddiathed-
dam’ as follows :—“ No property other than the following
shall be deemed to be the theddiatheddam of a spouse : ”

(a) property acquired by that spouse during the
subsistence of the marriage for valuable consideration, such
consideration not forming or representihg any part of the
separate estate of that spouse. ‘

(b) profits arising during the subsistence *of the
marriage from the separate estate of that spouse.

Under the old Thesawalamai, the nature of the interest
which a spouse had when the property was bought in the
name of the other spouse was a matter of doubt. The
decisions of the court developed on two lines. One view
was that both were equal owners. The other view was
that the spouse in whose name the property was bought,
was the legal owner, the other spouse has an equitable
interest in half, which crystallized into legal ownership on
death or divorce. The Jaffna Matrimonial Rights and In-
heritance Ordinance made the spouse in whose name the
property was bought the legal owner of half, and further
stated, that on death, divorce or a separation by an order
of court, the half share separated and each spouse had the
right to deal with his or her share. During the subsistence of
the marriage, the husband was considered the manager and
he could therefore sell or mortgage the acquired property
without the consent of his wife, but could not gift more
than his half share. But if he gifted the whole of it and
a bona fide purchaser bought it from the donor, the.wife
lost title to her half and the only remedy she had, was to
sue her husband for compensation.

8
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The Jaffna society underwent a metamorphosis in
course of time. Many people ceased to follow the agricul-
tural pursuits of their forefathers and took up to intellectual
vocations and business. There was a growing feeling that
the old concept of Thesawalamai which gave half share
to the woman of the property acquired by the husband
for valuable consideration during coverture should be dis-
carded in view of the changed conditions. Before the
Thesawalamai Commission, meny witnesses stated that
recognition of the wife’s half share in the theddiatheddam,
although it suited an agricultural economy when both the
husband and the wife toiled and earned their living by the
sweat of their brow, was thoroughly unsuited as the wife
contributes little or nothing to the acquisition of wealth
by her husband. Hence, they said that legislation should
be enacted to make only that spouse in whose name
the property is acquired the sole owner of the theddia-
theddam, but, on intestacy, half share of it should
devolve on the surviving spouse.- Ordinance No. 58
of 1947 gave effect to these recommendations. This Ordi-
nance, however, is not retrospective, and applies to all
theddiatheddam property acquired after September 1947
by persons governed by Thesawalamai. In spite of ils
obscurity, the effect of this legislation, inter alia, is to make
the spouse in whose name the theddiatheddam property
is bought both legal and equitable owner and to make the
other spouse a legal heir to half of the acquired property
on death, if no disposition inter vivos of such property

has taken place by the spouse in whose name the property
is acquired.

TESTAMENTARY DISPOSITION

Testamentary disposition was not known to Thesa-
walamai. The Dutch introduced it and the English deve-
loped it and it became an institution used in Jaffna as well
as in other parts of Ceylon.
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Tue RULES OF INTESTATE SUCCESSION IN THESAWALAMAI

The Thesawalamai mainly dealt with the rules cf
intestate succession. In approaching the subject one must
consider three periods. The law of intestate succession of
those who died before 1911 was governed by the rules of
succession contained in the Thesawalamai Code, the prin-
ciples of law developed by the Courts by analogy and the
rules of Roman Dutch Law which were applied in case of
casus omissus. Some of the rules of intestate succession
in the Thesawalamai Code are obsolete yet others are so
obscure that one of the eminent judges referred to these
rules as “ a wilderness of single instances ”, (per Pereira, J.
in Chellappah vs. Kanapathy, 17 N.L.R., 295).

Tue JAFFNA MATRIMONIAL RIGHTS AND INHERITANCE
OrpINaANCE 1 oF 1911

The Jaffna Matrimonial Rights and Inheritance Ordi-
nance was passed in 1911 to reform the law of intestate
succession and to create separate property for the wife in
certain types of property. The last part of the Ordinance,
following the analogous provision of the Matrimonial Rights
and Inheritance Ordinance (which itself was based on the
English Common Law, as it then stood), regards the wife
as the owner of her jewels, paraphernalia and insurance
effected in her name. It gives her the power to dispose of
movables at her will, but requires the written consent of
her husband for a declaration of immovable property in
her name. Alienation is a generic term including leasing,
mortgaging and creating other interests in land. It also
creates new rules of intestate succession which will be
dealt with Iater.

The scope of the amending Ordinance 58 of 1947 has
already been discussed. For the purpose of the law of
inheritance, it gives a new definition of theddiatheddam
and makes the spouse, in whose name the properfy is
acquired, the full owner and makes the spouse a legal heir
to such half.
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Tue RULES OF INHERITANCFEF BEFORE 1911

The rules of inheritance before 1911 are to be found
in the scanty provisions of the Thesawalamai Code, a few
decisions found in Muttukrishna’s work and in the law
reports. In the absence of clear principles which could be
deduced from the rules of Thesawalamai, the Roman-

Dutch Law is resorted to as the residuary law of the
country.

Under the old Thesawalamai the property, belongs to
the family. The father has the right to administer the
family property during the subsistence of the marriage. On
the father’s death, his hereditary property and half of the
acquired property (subject to the obligations of payment of
debts) devolves on his male children and undowried daugh-
ters. The dowried daughters, like the diga married
daughters under the Kandyan Law are excluded from
inheritance. On the mother’s death, the dowry property
and half of the theddiatheddam devolves on her children,
the married daughters being excluded. But the father has
the right to the usufruct of the property till he marries a
second time. The mother has a similar right over her dead

husband’s acquired property and half of the acquired
property.

TuE DeEvoLUTION OF URUMAI

As we have seen earlier, property descending from an
ancestor was known as mudusam. The property devolving
from collaterals and others, on the other hand, was known
as urumai property. The rules of devolution governing
urumai property are complicated, but two fundamental
rules could be observed. TFirstly, females succeeded
females and males succeeded males, and secondly, the rule

is that the property reverts to the side from which it
came.

If a married daughter dies, her dowry devolved on the
other married sisters and the female descendants of her
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children. Even if an unmarried sister dies, her property
devolves on her sister or sisters to the exclusion of the
brothers. Similar rules existed in the Marumakattayam
Law. When one tavasti illam is extinct, the property be-
longing to the family unit is inherited by the other tavasti
illams. The brother’s property descended to the other
brothers to the exclusion of the sisters—a rule of patriliny
preserved in Thesawalamai.

In view of the rule ¢hat property reverts to the side
from which it came, the father, in no event, succeeds to
the property of a child derived from his mother’s side
when the intestate has mother’s relafives surviving him.
The father retains his own hereditary proiaerty and his half
share of the acquired property unless, due to age or
infirmity, he divides it among the children on a ‘promise
of support by the children (T 12). If the children do not
honour the promise, the father can get back the property

given,

Tag RULES OF INHERITANCE UNDER THE JAFFNA MATRI-
MONIAL RIGHTS AND INHERITANCE ORDINANCE
No. 1 or 1911

The Jaffna Matrimonial Rights and Inheritance Ordi-
nance lays down statutory rules of succession to persons
governed by the Thesawalamai and who are unmarried and
die after the Ordinance came into operation. It further
applies to males who were governed by the Thesawalamai
and who are married after the Ordinance came into
operation and during the subsistence of the marriage. A
woman who marries a person not governed by Thesawala-
mai is not governed by it during coverture although, before
her marriage, she was governed by it.

Property is broadly divided into ‘father’s side pro-
perty ’ and ‘ mother’s side property ’. Either type of pro-
perty may devolve on the death of an ancestor. , Such
property, as already stated is called mudusam. If the
property devolves from any other relative it is called
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urumai. Property received by any person in mudusam,
urumai, dowry or under a will, as a legatee, donation or
any other manner, other than for pecuniary consideration
from a father or any of his ascendants or any of his colla-
terals, is designated “father’s side property ” (17). Pro-
perty derived from the mother’s relatives in similar ways
is called “ mother’s side property ”.

Subject to the surviving spouse’s right to usufruct of
the property of the deceased spf)use during the minority
and unmarried state of the children, the order of succession
is descendants, ascendants and collaterals. Different rules
of succession are prescribed for ¢ father’s side property ’ and
one half of the remainder of the estate and ‘mother’s side
property’ and one half of the remainder of the estate.
The children took their share per capita, but the children’s
children took it per stirps. All relations of equal degree
shared the inheritance equally. The object of the statute
is to make the relations of the father, heirs of the ¢ father’s
side property ’ and the relations of the mother, the heirs of
the ‘ mother’s side property’ in the absence of children.

On the failure of kindred on the mother’s side the pro-
perty derived from such source devolves on the father’s
kindred in the same order, and vice versa, on the failure of
the father’s kindred on the father’s side, the property
derived from that side goes to the kindred on the mother’s
side. In the absence of any heirs, the surviving spouse is
made an heir to the whole of the deceased spouse’s property,

If there is no surviving spouse, the property escheats to
the Crown.

Illegitimate children inherit the property of their
intestate mother, but not of their intestate father, nor
the property of their mother’s relations. Where an illegiti-
mate child dies, leaving no spouse or descendants, his pro-

perty goes to the mother and the heirs of the mother ta
the exclusion of the Crown.
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Where the Statute is silent, the provisions of the
Matrimonial Rights and Inheritance Ordinance are appli-
cable and when this is silent, the Roman Dutch Law, as
it existed in South Holland, applies.

LIMITED INTERESTS IN PROPERTY KNOWN TO
THESAWALAMATI

In law, a person might have limited interests, short of
full ownership, in another person’s land. The Glossators,
coined the Latin phrase jura in re aliena when these
interests could be asserted, not only against a parti-
cular person, but against the whole world. Such limited
interests are also known to the Thesawalamai. Servitudes
peculiar to this system of law, leases, otti mortgages and
pre-emptionary rights belong to this category.

As stated earlier, our courts have taken the view that
the principles of Thesawalamai applicable to the above
topics are local in character and apply to all lands situated
within the Northern Province of Ceylon whoever the owner
may be. In Suppiah vs. Tambiah (1904, 7 N.L.R., 151) the
Supreme Court took the view that the law of pre-emption
applies to sales of all lands in Jaffna whether the vendor
or the purchaser is an Englishman, Moor, Tamil or Sinha-
lese. The Supreme Court rejected the contention that the
law of pre-emption applies only to the Tamils governed

by the Thesawalamai.

Even the Dutch and the British adopted the view
that the “ Seventy Two Orders ” promulgated by the Dutch
enjoined (Order 27) all those who wish to “sell or otti
any lands, houses, slaves or gardens” to procure the puh-
lication thereof for three weeks in the nearest church.
The decisions referred to, in Muttukrishna’s work support
the rule laid down in Suppich v. Tambiah. It is too late
in the day to contend that this part only applies to Tamils
governed by the Thesawalamai.
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SERVITUDES

Servitudes are either personal or praedial in Roman
Law and systems based on it, such as the Roman Dutch
Law. Praedial Servitudes attach.to the dominant land.
Servitudes may be of different kinds. The most important
are :—the right of way over another’s land, the right to
lead water, the right to draw water, etc. Many servitudes
recognised by the Roman Dutch Law, are recognised in
Ceylon. In addition to these, the Thesawalamai recognises
servitudes which are peculiar to the Northern Province of
Ceylon. The recognition of these servitudes is consistent
with the principle of Roman Dutch Law that the list of
servitudes known to it, is not exhaustive. Servitudes, not
known o the Roman Dutch Law, will be recognised by
our Courts if their existence can be proved by custom
(Kawrala vs. Kirihamy, 4 C.W.R., 187).

In the Northern Province of Ceylon, attempts to create
certain types of servitudes over land have failed for want
of proof of certainty and reasonableness of such a usage. In
Vallipuram v. Sandanam ( (1915), 1 C.W.R., 96) it was con-
tended that a landowner who has a coconut land adjoining
a field could not plant trees within a margin of four yards

from the boundary. It was held that there was no such
servitude.

There are certain peculiar servitudes set out in the

Thesawalamai Code and still others have been established
by custom.

SERVITUDE OF ENJOYMENT OF FRUITS OVER AN
OVERHANGING BRANCH OF A TREE

Unlike the Roman Dutch Law, in Thesawalamai, if a
person plants a tree which requires attention and the
branc(hes of that tree overhang his neighbour’s land, the
owner of the tree has the right to.the fruits on the over-
hanging branch. His neighbour has no right to the fruitg
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nor does he have the right to lop the branches. (See Laws
and Customs of the Tamils of Jaffne—Tambiah, pp. 262-

264).
SERVITUDE OF CROSSING FENCES

Jaffna is a land of fences. The Thesawalamai recog-
nises the right of a person to cross his neighbour’s land
for the purpose of erecting a boundary fence (Ibid., p. 265).

LEASES

The law of leases in Jaffna is governed by the Roman
Dutch Law, the general law of the lanl. But the Thesa-
walamai deals with the leasehold knowrt to the ancient
Tamils. These leaseholds are similar to the leases in
Malabar (Section 7 Part IX). The rights and obligations
of Landlord and Tenant is regulated. In the absence of
agreement, the provisions of Thesawalamai on this matter,

are followed.
OTTI MORTGAGE

Otti mortgage under the Thesawalamai may be
defined as a ‘usufructuary mortgage of lands situated
in the Northern Province of Ceylon for a definite sum
of money or other legal consideration, on condition that
in lieu of interest, the mortgagee should take the produce
of the land and that it should be redeemable at certain
fixed periods of the year after due notice has been given !
(See Laws and Customs of the Tamils of Jaffna—Tambiah,

p. 275).

The Marumakattayam Law recognises a similar type
of usufructuary mortgage and it cannot be a mere co-
incidence that it is known by the same name. Lewis Moore
defines otti under the Marumakattayam Law as follows :
(See Lewis Moore on the Malabar Law and Custom, p. 250)
“ An otti may be defined as a usufructuary mortgage, the
usufruct of which extinguishes the interest, leaving only a
nominal rent to be paid to the mortgagor”. The same

9
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incidents are attached to otti as a kanam (a leasehold
known to the Marumakattayam Law) but, in otti the
mortgagee has the right of pre-emption. The incidents of
mortgage under the Thesawalamai are the same as in the
Marumakattayam Law, subject to certain variations,

The mortgage known as otti was known to the
Tamils in the time of St. Sundarar. The hymn of this
Hindu saint beginning with the Ilines wittu Kkolvir
ottiyalan virumpi adipadan cannot be comprehended
unless one understands the significance of otti under
the Thesawalamai and the Marumakattayam Law.
St. Sundarar was pleading for the restoration of his eye.
The right of pre-emption in the ofti form of mortgage
known during the time of this Saint, is expressed in felici-
tous language when the Saint says, “ I willingly surrendered
myself and became thy slave forever ; and thou hast full
dominion and plenary control over me. There is no other
master to question it, and there is nobody else having any
subsidiary rights over this slave, to intervene on behalf of
the slave against the doings of the Supreme Master ”.
Sundarar condemns the Deity in the following moving
lines : “The slave has done no wrong. But it pleases Thee,
my Master, to deprive me of my eyesight. What reason
canst Thou assign for inflicting on me the wanton cruelty
of depriving me of my eyes ? None! and therefore Thou
standest condemned. After so many entreaties from me
you have restored me one eye. If Thou wouldst not restore
me the vision of my other eye, may Thou prosper, my
plenary Lord!”. The idea of the ‘otti’ holder as the
supreme owner, having pre-emptionary rights over the

subject matter of the otti is described by -St. Sundarar in
this beautiful stanza.

Otti mortgage, therefore, was known to the ancient
Tamils and the incident of ‘ otti ’ in St. Sundarar’s time, was
not very different from what is found both under the Maru-
makattayam Law and the Thesawalamai,
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Although the Dharmasastra recognised a usufructuary
form of mortgage (adi that was bhaya—Kane III, p. 430),
the incidents are not the same as otti. Hence otti was
known to the Tamil customary law and its incidents are
not influenced by the Dharmasastra.

LLEASEHOLDS

The leaseholds set out in the Thesawalamai Code which
imposes the duty on the tenant to give two-thirds share of
the produce to the landlord has its counterpart in the
verumpattam  (Qaugubu’itb) lease of Malabar in India.
(See Laws and Customs of the Tamils Jf Jaffna—Tambiah ;
Lewis Moore, Malabar Law and Custom; p. 191 et seq).
Some of the decisions of the Ceylon Courts have even gone
to the extent of holding that the law of pre-emptiont known
to Indian customary law, will be presumed to be founded
on, and co-extensive with the Mohamedan Law until the
contrary is shown (See Mohammeddan Law by Tyabji
(2nd Edition) p. 658 and the cases cited therein).

The researches of Kane and others have shown that
otti mortgage was recognised in Indian customary law and
was not influenced by the Dharmasastras. (Kane III, p. 496).
Kane cites Smrthi texts which prohibit the sale of lands
owned by Brahmans to Sudras and Chandalas. Kane fur-
ther cites texts which recognised the right of pre-emption
in favour of full brothers, sapindas, samanodakas, sagotras
(certain classes of heirs under the Hindu Law), neigh-
bours and creditors (Kane III, p. 496). The law, as contained
in the Smrthi works, dates back at least to 1500 years, a
period anterior to the Mogul invasion of India. The recog-
nition of pre-emption in the Tamil country in St. Sundaraz’s
time, proves that this concept was known to the Tamils
before the Mogul influence had penerated South India.

Tue LAW OF PRE-EMPTION

Pre-emption is the right a person has to buy the pro-
perty of another in preference to other buyers. It has
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been defined as ‘a xight which the owner of certain pro-
perty possesses as such for the enjoyment of that property,
to obtain in substitution for the buyer, proprietary, posses-
sion of certain other immovable property, not his own, on
such terms as those in which such later immovable property
is sold to another’ (per Mahmood, J., in Gobind Dayal v.
Inayatullah (1885) 7 All. 775 @ 809 ; cited with approval

by Wieyewardene J., in Karthigesu v. Parupathy, 46 N.LLR. -
162).

Pre-emption is recognised in many systems of Indian
customary law and is an institution intended to protect
outsiders from purchasmg family property. It is found in
the ancient Code of Hammurabi (2200 B.C.) (See the Law
of Pre-emption by Agrawala (6th Ed.) pp. 20, 21). The
Mosaic ‘Code probably influenced by the Babylonian Law,

contained the same provisions of pre-emption (See verses
24-34 of Leviticus).

Different theories have been expounded regarding the
origin of the law of pre-emption, in India. In Brij Lal’s
case (1867) N.W.P. Full Bench Rulings—July-Dec. p. 95),
the view was taken that pre-emption was known to the
ancient customary laws of India as a remedy to prevent
the intrusion of a stranger into the estate of the family
of community rather than any desire to borrow an institu-
tion from the Mohameddan Law. It was also pointed out
that the Mohameddan form of pre-emption (Wajib-Oolwiz)
is different from the pre-emption known to the Indian
customary law. A contrary view was expressed by Sir
John Edge in delivering the opinion of the Privy Council
in Digambar Singh ( (1914) 42 1A, 10). The learned
judge said that pre-emption in village communities in
British India had its origin in the Mohammeddan Law ani
was apparently unknown in India before the time of the
Moghul rulers. This view of the Privy Council has been
adopted in a large number of cases decided by the Indian
Courts. The customary laws in Bihar, Gujarat and even
the Dharmasastras on the other hand establish the fact that
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pre-emption was not an institution borrowed from the
Mohammeddan Law. It is submitted that the view expres-
sed by the Full Bench was the more correct one.

In Ceylon, some writers opined that pre-emption found
its way through the Mohameddan Law (See Laws of
Ceylon Vol. I—Balasingham). But this is an unreal view in
virtue of the fact that pre-emption is unknown even to
the Muslim Law as applied in Ceylon. The Mchammedan
Code of Laws prepared by the Dutch and the British does
not even mention the Law of Pre-emp’fion.

The Dutch and the Tamil versions of*the Thesawala-
mai Code gave the right of pre-emption to four classes of
persons, namely, co-sharers, co-heirs, adjacent landowners
and otti mortgagees. But due to an error, the English
translation gave the right of pre-emption only to co-owners,
persons who would be heirs on intestacy of the vendor and
otli mortgagees who have lands adjacent to the land in
question. The English translation was regarded as authen-
tic and the Courts gave the right of pre-emption only to
three classes of persons mentioned above. The vendor
has to give notice of the intended sale of the land
to the person or persons entitled to pre-emption. Failure
to do so would enable the pre-emptor to bring an action
to set aside the deed of sale and that his name be substi-
tuted as purchasers on payment of the market prices.
The period within which notice has to be given is prescrih-
ed by the Thesawalamai Code. If the pre-emptor lived
in the same village it was one month, if, within the same
Province, but outside the village, it was three months. If
the pre-emptor lived outside the Province it ‘was six
months and for those who lived outside Ceylon it was
one year (Thesawalamai Code VII.).

During the Dutch regime, most of the people of Jaffna
were Christians (See Baldeus), and the Thesawalamai Code
was intended to apply only to the Christians. Ths
“Heathens ” who married Christians, were given certain
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concessions. The Dutch compiler says that the mode of
giving notice set out above underwent a change during the
time of the “old Commander Bloom ” of blessed memory
as, since those orders, no sale of lands whatsoever has
taken place until the intention of such a wish to sell the
same has been published on three successive Sundays at
the Church to which they belong, where objections have
to be lodged.

During the early British period (Joseph Cuffe J says
that the custom originated in 1806— Muttukrishna on
Thesawalamai, p. 1), a new form of notice known as a
Publication Schedule was introduced. This received legal
sanction in 1842 by the promulgation of Ordinance No. 1
of 1842. This Ordinance was repealed in 1895 by Ordinance
No. 4 of 1895. Thereafter, notice may be either oral or
in writing. In a majority of cases the Courts have to
decide on oral evidence. This leads to perjury and many
other inconveniences.

In view of the unsatisfactory state of the law of pre-
emption, the Thesawalamali Commission recommended
many changes which have far reaching consequences.
which were later adopted by statute,

THE THEsAwALAMAI PRe-EMpTION ORDINANCE
No. 59 or 1947

The Theasawalamai Pre-emption Ordinance brought
about statutory changes both in the substantive law of pre-
emption and the procedure to be adopted if a right is
infringed. This Ordinance further restricts the right of
pre-emption to co-owners with the intending vendor, and
persons who would be heirs of the intending vendor if he
died intestate. The right is not given to all heirs. It is
restricted to descendants, ascendants and collaterals
(Section 4). This right could only be exercised if the pro-
perty is held in undivided ownership.



THE CONTENTS OF THESAWALAMAI 141

Recent decisions (Ramalingam vs. Mangaleswari 53
N.L.R. 133, followed in 55 N.L.R. 133.) insist on a further
requirement, namely, the financial means of the pre-
emptor. It is submitted with respect that this is an undue
extension of the law and is not warranted by the provisions
of the statute. This requirement will prevent those in
whom the pre-emptionary right is already vested from
obtaining a loan and exercising their right of pre-emption.
The Statute further vests a right and it is submitted
that this right cannot be’ whittled away by the further
refinements.

To avoid the perpetration of frauds and perjury the
Statute requires that notice should be notarially executed,
duly posted and published. The procedure, by which the
pre-emptor can complete his purchase by private'treaty,
is also prescribed by the Ordinance. Failing such an
agreement, the steps to be taken in Court are also pres-
cribed in the Ordinance. The price the pre-emptor has to
pay to enforce his right is the prevailing market value. In
the case of a number of co-owners and heirs bidding, it is
enacted that no preference shall be shown among them
and the highest bidder should be declared the purchaser.

Tue Law oF OBLIGATIONS AS RECOGNISED BY THE
THESAWALAMAIL

The Thesawalamai Code does not deal with delicts or
quasi-contracts but treats a few contracts which are com-
mon in an agricultural community. It also deals with the
sale -of both movables and immovables. In dealing with
the latter, it must be noted that it contains the law of pre-
emption which was applied before the Pre-emption Ordi-
pance came into operation. The Sale of Goods Ordinance,
based on the corresponding English Act, now provides for
the law governing sale of goods. The Roman Dutch Law
and general statutes apply to the sale of immovables. An
interesting point to be noted is that, under the old Thesa-
walamai, a sale of a cow was complete, the moment the dry
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dung of the animal was given to the purchaser, a characte-
ristic which is common to many archaic systems of law.,
The provisions of the Thesawalamai on this subject are
obsolete today.

A few rudimentary provisions governing pawn, hire
of beasts and exchange are contained in the Thesawalamai
Code which are all obsolete. The provision that a pawnee
who uses for his personal use the ornaments pawned with
him without the consent of the pawner forfeits the inte-
rest for that period is found in Hindu Law (See Cole-
brooke’s Hindu Law Vol. 1 p. 149). The rule of Thesawa-
lamai is that a hirer of a beast need not pay any compensa-
tion or damage if the animal gets disabled. The proprietor
must consider such loss as accidental. The proprietor must
further' supply another animal, if the animal died during
the period of the contract without any fault on the
part of the hirer. Provisions governing exchange of
various kinds of grains point to the wide prevalence of
exchange when money was scarce. All these provisions
are now obsolete.

The provision governing loans of money contained in
the Thesawalamai Code, although now obsolete, gives a
student of law an insight into the extent of the influence
of Roman Dutch Law. The limitation that interest should
never exceed the capital is found both in Thesawalamal
and the Roman Dutch Law. (Thesawalamai Code IX 1;
Vander Linden’s Institutes p. 219).

Where there are several co-debtors, the law of surety-
ship, as found in the Thesawalamai, allows the creditor tc
take satisfaction from the debtor whom he meets first.
This provision is also found in Hindu Law.

In modern times the law of suretyship applicable, ia
persons governed by the Thesawalamai, is the Roman-
Dutch Law since these provisions in the Thesawalamai are
now obsolete. The Married Women’s Property Ordinance
which took away the privileges conferred on a married



THE CONTENTS OF THESAWALAMAI 143

woman by the two Senatus Consulta, the Senatus Con-
sultam Vellianum and the Senatus Consultam Authentica
si qua Mulier which prohibited wives from becoming
sureties to their husbands do not apply to women governed
by the Thesawalamai.

Some of the main concepts of the law of Thesawalamai
have been examined. An attempt has been made to show
that the Thesawalamai has little in common with the
‘Dharmasastras. Eminent scholars such as Ganapathy Iyer
and Mayne have found that the Dharmasastras is indebted
to the Indian Customary Law in developing some of its fun-
damental concepts. These scholars refer to the Thesawala-
mai as a pure form of Customary Law of the Tamils who
migrated from India. It is unadulterated by the recondite
mysteries of the Dharmasastras. These scholars are of the
view that the joint family system, adoption and marriage
as known to Hindu Law take their roots from Indian Cus-
tomary Law. Scholars like Dr. Derrett who have made a
profound study of the original sources of Dharmasastras
and Indian Customary Laws are of the view that Dharma-
sastras never developed the clear and settled principles of
Indian Customary Law, and hence to comprehend the
Hindu Law, the study of the Dharmasastras and the Indian
Customary Law are complementary. Dr. Derrett is also
of the view that the study of Indian Customary Law helps
a scholar to interpret some of the obscure texts of the
Dharmasastras.

The study of the Thesawalamai and the customary
laws of the Tamils of Ceylon and South India will throw
abundant light on Indian Customary Law. -

The future of Thesawalamai is uncertain. With a
stroke of the pen it may be abolished. Legislation may, in
the process of amending the Law, exterminate it. Hence
this system of law which has governed the destinies of
the Tamils of North Ceylon may vanish in the near, future.

10
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As far back as 1919 Vincent Smith observed that
‘hitherto most historians of ancient India have written as
if the South did not exist’. Though of late this imbalance
in the study of Indian history has to a large extent been
redressed, vet, as isnoted by Sri Prakasa (one time Gover-
nor of the Madras State, and presently of the State of
Bombay) in his Foreword to this work (p. 2), the average
educatefl North Indian has a very scanty knowledge of the
history and culture of the southern half of the country.
Recent archaeological excavations undertaken in South
India and the inter-relation of evidence available with that
in the adjacent countries of East and West Asia has enabled
the construction of a reasonably clear picture of South
India’s past. But this is yet the possession of the serious
and devoted scholar and is not available to the laymen in
easily digestible form. A noted advance was made in this
divection when Professor K. A. Nilakanta Sastri, the doyen
of South Indian History, published in 1955 A History of
South. India, a comprehensive account of the history of the
whole of South India treated as a single geographical entity.
With the increasing emphasis on the national languages
and the necessity to provide the best available knowledge
through the medium of the languages of India, it became
imperative that writings of a scientific nature be under-
taken in these languages also. They had to be done by
those who were primarily specialists in the subjects they
were tackling and secondly could handle these subjects in
the medium of the particular national language they were
using. In both these respects Professor K. K. Pillay is

admirably fitted to write this comprehensive work in Tamil
on the history of South India.
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The author in his preface defines his concept of history
as a study of the life, habits and culture of the people in
any society. He promises then to eschew detailed narra-
tives of wars and conquests and to provide only a basic
political framework with which to understand social and
economic life. While this is a most commendable aim, it
has to be admitted that for the latter to fall into place,
the major political landmarks in a people’s history must
first be established. In certain periods of South Indian
history, we are yet in the realm of conjecture with regard
to certain basic political facts, Within these obvious
“limitations, Professor Pillay always sh¥fts the emphasis on
providing us with information on social ‘life, religion, art
and architecture and such themes and this is a refreshing
quality which pervades the whole work. .

He opens with a description of the geography of India
south of the Deccan and then goes on to a discussion of the
pre-historic period of South India. This is in many respects
the most difficult chapter to write and the author has skil-
fully brought together the major discoveries that have been
made in the last century or so of South Indian archaeology.
Then he splits up his subject into various convenient
periods such as the Age of the Mauryan Empire, the Sangam
Age, the period of the rise of South Indian Kingdoms and
the later Cholas and Chalukyas. A separate chapter is
devoted to the Hindu revival of the 6th to 9th Century A.D.
and in the last chapter is brought together the external
influences exerted by South India culture in the neighbour-
ing countries of Asia. Four maps and a few well-selected
illustrations of architecture and sculpture of the area under
review serve as useful aids to the reader.

Professor Pillay has thus made available to the reader
in Tamil the most up to date information on the history

of South India. We hope this is only the beginning of a
series of such and other more specialised writings in the
Tamil language.

University of Ceylon
Peradeniya (Ceylon). S, ARASARATNAM
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TAMIL IN LENCINGRAD

The following is an extract from a letter written by
Mrs. M. Athilaksheni, Professor of Tamil and Telugu,
Oriental Faculty, Leningrad State University :—

“I like to bring to your notice that I am not in Moscow,
though there are also students learning Tamil in that
University. I was told that Mr. Krishnamurty, who is
working as a translator is teaching in the evenings. But
here in Leningrad where there is a good tradition of Indian
studies dating back more than one hundred years, Tamil
has been treated as a special language, to be taught and
studied for five years for students who have completed ten
years of schooling. It is a regular course, and the students
have examinations once in six months as in every other
branch of study. The first year students who study Tamil
as their special subject, are now able to read simple texts.
They having gone through the trials of pronunciation
are now able to pronounce almost well. They know tfo
recite a few songs of Bharati. From next year (the Aca-
demic year begins in September) they will be acquainted
with the history of Tamil literature, and read selections
from Tamil works of different ages. The students are
showing immense interest and are inquisitive to know

everything about the ancient but living language as they
often call Tamil.

There is a grammar on Tamil ‘GRAMMATIKA
TAMILSKOVA RASGOVORNOV YAZIKA' (Grammar
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of the spoken Tamil language) in Russian by A. M. Mer-
varth, published in Leningrad in 1929 (228 pages).

Before my coming itself Tamil was taught as a second
language to students specialising either in Hindi or Bengali.
Those students are acquainted with the principles of gram-
mar, and are able to translate from Tamil to Russian, with
the help of a dictionary. It was ‘Semyon Rudin who started
the teaching of Tamil in 1956. He learnt by himself with
the help of books. He is a good lover of Tamil. He also
graduated from the Indian Philology Department of Lenin-
grad University, his subjects being Hindi, Urdu and Ben-
gali. But now he concentrates on Tamil, He has taken
the Tamil name—° Sembian URudian’. He is also teaching
Tamil in our university. Besides he is compiling a,Tamil-
Russian .dictionary together with another Russian Tamil
scholar of Moscow, Mr, A. M. Pichigorsky (his Tamil name
Aingundran).

In Moscow there are three more philologues who know
Tamil and are interested in Dravidian studies : Y. R. Glazov
(glaz means eye, so he is called Kannan) who is making a
special study of KURAL and is attempting to translate it
I suppose. A. M. Pichigorsky is interested in the Philosophy
of the Tamil works, whereas another lady scholar I. SMYR-
NOVA seems to be interested in the literary history of
Tamil. Recently her essay A Short Survey of Tamil Lite-
rature upto the XIX Century was published in a publica-
tion entitled ‘ LITERATURI INDII’.

Besides Tamil, Telugu is also studied, both in Lenin-
grad as well as in Moscow.”

Address :

M. Athilakshmi, m.a., M.Litt,,
Professor of Tamil and Telugu,
Oriental Faculty,

Leningrad State University,
LENINGRAD. US.S.R.
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THE TAMILS IN CEYLON

An Association with the object of carrying on intensive
research into the history of Ceylon with special emphasis
on the contribution made by the Tamil people for the
growth and development of Ceylon throughout the ages,
was inaugurated at a conference held at Jaffna Central
College with Mr. S. U. Somasegeram in the chair. The
conference was attended by judges, lawyers, history
teachers from various schools in the Northern Province and
others interested in historical research.

At the outset, Mr. Somasegeram, Inspector of Schools,
Northern Province, in explaining the object of the confer-
ence, said that it was very necessary for the Tamil students
to knotw the history of their own peninsula before they
attempted to read and understand the history of the country.
Some attempts were made thirty years ago to present to
the world the history of the Ceylon Tamils and many of
the valuable books written by the then scholars were now
out of print. Books written in recent times by some inte-
rested people seemed to under-estimate the contribution
made by the Tamil people for the growth of Ceylon history.
In that context it was imperative that teachers and others
interested in history should carry on intensive research
into the history of Ceylon so that the people at large would
understand the true history of the island and the contribu-
tion made to it by the Tamil people from times immemorial.

Kalaipulavar K. Navaratnam, speaking on °History
and Research’, quoted chapter and verse from books pub-
lished in recent years to show how historic truths were
being distorted. In a recent publication entitled ¢ Classical
Sinhalese Sculpture’ (by the Assistant Commissioner of
Archaeology, Mr. D. T. Devendra), Mr. Navaratnam pointed
out, the author seemed to maintain that the name “ Sita ”
was an anglicised pronunciation and the story of Ramayana
should have emerged after the arrival of Europeans in
Ceylon. He further asserted that there was no frace of
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anything to prove Ceylon’s connection with the Ramayana.
Mr. Navaratnam said that there were temples for Vibhi-
shana at Kelaniya and other places and Vibhishana was
still being worshipped by the Sinhalese as one of their
patron deities. Place names like Sita Eliya, Sitawaka, Sita-
wewa, etc., and the worship of Vibhishana from prehistoric
times all went to show Ceylon’s connections with the Rama-
yana epic. But, in spite of all these, Mr. Devendra’s book
published in London told the world at large that there was
no trace in Ceylon to prove the island’s connection with the
Ramayana. He regretted very much that the writer had
mentioned the name of Sita in irreverent terms in his book.

Mr. Navaratnam went on to say that efforts were being
made to convince the world that Buddhism and Siphalese
meant one and the same thing. Referring to the contention
that a Buddha statue was found at Kantherodai and, there-
fore, the statue should be a specimen of Sinhalese sculpture,
Mr Navaratnam said there were as many Buddhists among
the Tamils as among the Sinhalese upto the seventh century
and the statue found in Kantherodai should have been the
work of Tamil Buddhists rather than Sinhalese Buddhists.
If they were to believe that wherever Buddha statues were
found the place should have been inhabited by the Sinha-
lese, the whole of South India should have been a Sinhalese
colony upto the end of the seventh century A.D. for Burl-
dhism flourished there upto the Pallava period in South
Indian history. Even the authors of Manimekalai and
Silappathigaram should have been Sinhalese. The ab-
surdity of the argument was too obvious for any further
comment. In conclusion, Mr. Navaratnam emphasised the
urgency of an association to carry on intensive research
into the island’s history in order to tell the world the true

facts.
Mr. K. V. S. Vas, Editor, The Viraekesari who addressed
the conference on special invitation, said that history was

nothing but a statement of facts in chronological order and
truth and faithfulness were essential qualities of anything
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that went by the name of history. But unfortunately, the
tendency with some of the history writers to-day seemed
to be to view historical facts from a communal angle with
the object of laying more emphasis on the contribution of
a particular community than that of others in the develop-
ment of the country’s history. It was indeed a sorrowful
state of affairs. He pointed out that Dr. S. Parnavitarne,
Professor of Archaeology of the Ceylon University, in his
recent book, “ The God of Adan¥'s Peak ”, had endeavoured
to throw overboard the belief connected with the footprint
on the Peak and establish that it was the footprint of Yama
or Dharmaraja. The sloka quoted by the learned professor
from Santhiparva in the Mahabharatha to prove his con-
tention had a meaning very different from the meaning
attachéd to it by him. Nowhere in the birth place of
Hinduism, India had ‘ Sri’ been described as the consort of
Yama. On the other hand specific mention of Yami as the
consort of Yama could be found in many places. If the
learned doctor believed that Yama was a Vedic God and
not Vishnu, then Yama was only two-fifth Vedic as Vishnu,
for Vishnu had five slokas to his credit in the Rig Veda and
Yama had only two. Wherever the name of Vishnu was
mentioned in the Rig Veda he was described as the
¢ Supreme God who measured the universe with three foot-
prints’, namely, Thrivikrama. He was supposed to have
measured this earthly world by one foot and the existence
of only one footprint and not two in Adam’s Peak was very
significant. Again, Mr. Vas went on to say, that of various
religions in the world, there was only one religion which
attached great importance to the worship of the footprint—
the Vaighnavite faith. In every Vishnu temple, big or
small, whether in India or in any part of the world, includ-
ing the Perumal temple and Vallipura Alvar temple in
Jaffna, one could notice the Satagopam or the impression
of the footprint of the presiding deity placed at the foot of
the deity which received pride of place in the daily poojas.
It was to that footprint that poojas were first performed
before they were done to the deity itself. That was not all.
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On the day of Sri Jayanthy, a celebration connected with
the birth of Krishna believed to be an incarnation of Vishnu,
Hindu households would be decorated with the footprints
of Vishnu. The worship of footprint by the Hindus was
not a practice of yesterday or of a few hundreds of years.
It was a practice from time immemorial dating back to
the epic period in Indian history. The Ramayana mention-
ed the coronation of the padukas of Rama and Rama’s
sandals ruled the country for fourteen years until the
return of Rama from his exile. It was agreed that the
Vibhishana cult was in existence in Ceylon before the
introduction of Buddhism during the réign of Devanampi-
yatissa. The very story of Vibhishana céntred round his
surrender at the feet of Rama, which formed the basic
philosophy of Vaishnavitism. The Vibhishana cult and the
worship of Vishnu, the importance attached to the footprint
of the Lord by the Vaishnavites, the mention in the Maha-
vamsa of Vijaya having seen Adam’s Peak from the sea
before he landed in Ceylon, the prevalence of Vaishnavitism
in North India during the Bimbisaran period (a contem-
porary of Buddha) all lend evidence for the belief that the
footprint on the Peak should be of Vishnu and certainly
not of Yama, a tutelary deity who at no time in the long
history of India and Hinduism was ever worshipped as a
God nor had he any temple in any part of India, the birth-
place of Vedas and the Vedic religion.

Continuing, Mr. Vas emphasised the importance of
founding an association with the object of conducting
research into the ancient history of Ceylon in an objective
and impartial manner.

Mr. Handy Perinbanayagam, Principal, Hindu College,
Kokkuvil, and Mr. Ambigaibagan, Principal, Vaideeswara
Vidyalaya, also spoke. A resolution inaugurating the His-
tory Association was unanimously adopted. Mr. Somase-
geram was elected President, Mr. K. Navaratnam and Mr.
Ambigaibagan, Vice-Presidents, Mr. C. S. Navaratnam and

11
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Mr. V. K.-Nadaraja, Joint Secretaries, and Mr. T..Sriniva-
sagam, Treasurer. A Committee was also formed, with
power to co-opt more members.

—The Hindu

TEMPLE CITY OF ANGKOR

President Rajendra Prasad and the Cambodian Prime
Minister, Prince Norodom Sihanouk, returned to Phnom
Penh after visiting the ancient Cambodian temple city of
Angkor, four miles from Siemreap.

The Indian President evinced keen interest in the bas
reliefs of Angkor Wat, the rectangular temple of three
storeys' with towers, porticos, galleries and stairways. He
climbed to the second floor of the temple to pay homage
to the statues of Buddha and offered a bouquet of lotus
flowers and a tray of “ romduol ” flowers which bloom and
emit their scent after nightfall. '

“I am very much impressed by the beauty of Angkor
and the grandeur and nobility of its typically Cambodian
art”, the President said afterwards. He made a gift of
Re. 2,000 for the maintenance of this monument.

Sprawling across an area of five square miles, the
temple-studded Angkor was the capital of Khmer kingdom
between the 9th and 12th centuries.

’ I*;arlier in the day, the President flew into Siemreap,
about 350 miles from Phnom Penh, by a Royal Cambodian
plane.

Temples, many dedicated to Hindu Gods Shiva, Ganesh
and Vishnu and the Buddha, were floodlit when the Presi-
dent visited them.

Most of the temples are exactly like South Indian
temples with huge ‘ mandaps’, Pali inscriptions and rows
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after rows of dancing Apsaras and with a Pallava touch.
These, as well as a number of other temples and monu-
ments, numbering 600, built in sandstone, are scattered in
the midst of a tropical forest from majestic Angkor to Bente
Serai, about 20 miles from Siemreap.

—The Hindu

THE MADRAS STATE TAMIL DEVELOPMENT AND
RESEARCH COUNCIL

The following draft order whichsis proposed to be
issued in respect of Medium of Instruction in Colleges is

circulated to Members for information.

DRAFT G. O.

Subject : Colleges—Medium of Instruction in Colleges—Change
over to Tamil in the reorganised B.A. Degree courses—

Orders-—Passed.

Government have had under consideration the question of
medium of instruction in Colleges for a long time now. It was
decided long ago that, as stated in the Government memorandum
submitted on the report of the Official Language Commission, it
should be an objective of educational policy to bring about the
progressive development of the regional language for use as the
medium of instruction at every stage of education, not excluding
the highest. The policy of Government in the matter has been
stated thus in the answers given to the Questionnaire of the Official
Language Commission “to adopt the regional language or mother
tongue as the medium of instruction at the secondary stage and also
to make possible the adoption of the regional language as the
medium of instruction at the University stage ”. But Government
have not been unaware of the difficulties in implementing the latter -
part of this policy, chief of which are the great paucity of the
nécessary literature in the various fields of knowledge and the
paucity of teachers qualified to teach in the language. In the
Memorandum submitted by the Government to the Official Lan-
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guage Commission, the attitude of Government (which was endorsed

by leaders of all parties in the Legislature) was formulated as
below :—

“There is a conflict requiring reconciliation, between two
different objectives, viz., the need for raising higher educational
standards and the need, also, to develop the potentialities of the
mother-tongue as the vehicle of culture. The Government of
Madras have not yet taken a decision on how this reconciliation

is to be effected. Present indications ‘are that the answer will have
to be found,

1. First, in m‘aking a distinction within the field of higher
education between scientific and professional education and educa-
tion in the “ Humanities”, and, on the basis of this distinction
(a) takirg active steps to bring about an early change in the medium
of instruction in colleges so far as the latter is concerned ; and
(b) continuing to use English as the medium of scientific and pro-

fessional instruction in colleges, at any rate, without change until
1965 ; and

II.  Secondly, while continuing to maintain English as the
Second Language and subject of compulsory study in Secondary
Schools, to undertake all practicable measures for improving the
efficiency of instruction in the study of that language.”

2. This question was discussed by the newly constituted
Tamil Development and Research Council where the view that a
beginning should be made with Tamil as the medium of instruction
in the reorganised B.A., degree courses found almost unanimous
acceptance. The question has been further discussed with the Vice-
Chancellors of the two Universities in the State and their advice taken.
As a result of these discussions, Government wish to reaffirm expli-
citly their policy in the matter as set out in the Memorandum pre-
sented to the Official Languages Commission and declare that English
will continue to be the medium of instruction in respect of all Uni-
versity degree courses except the reorganised B.A. degree courses
and Fbat no change in this respect will be considered, until the two
following conditions are satisfied, viz,, (i) the change-over should
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be demonstrated to have been successful in respect of the B.A.
Degree Courses ; and (ii) An agreed decision on the nature of the
changes (if any) to be made in respect of any other University
Degree course should be taken on a co-ordinated basis for all Uni-
versities in India.

3. The medium of instruction of the reorganised B.A. degree
courses in the State will accordingly be changed to Tamil. It is
obvious that the best time sghedule for this change will be one
which will link it with the reorganisation of Secondary Education.
This is due to commence in the academic year 1959-60 and the
first batch of pupils admitted to the New VII standard during that
year will complete — the new XI standard in the Higher Secondary
School (as the equivalent of the Pre-University Course in Colleges)
in 1962-63. Those students of this batch who are declareq eligible
for admission to the B.A. degree course, will therefore constitute
the first batch of pupils for whom instructions will be available in
the Tamil medium in the Colleges of the State. That is to say,
the change will be made from English to Tamil as the medium of
instruction in the B.A. degree course during 1963-64 for the first
year of the course, during 1964-65 for the second year of the course
and during 1965-66 for the third year of the course. At the end of
the Third Five Year Plan, the first batch of pupils will get their
B.A. degrees after completing their entire education in schools and
college with Tamil as the medium of instruction.

It will be open to private colleges to continue to provide
English Medium instruction in the B.A. degree courses even after
this change-over is effected ; but no grant will be payable by ths
State Government in respect of such courses.

4, Government wish to make it clear that the study of English
as a subject will continue in the new Tamil medium B.A. degree
courses and emphasize that the standard in this subject will be,
as it is at present, the same as in Part I of the reorganised B.Sc.

degree courses.

5. In order to commence the change-over during the ysar
1963-64 all necessary preparations will have to be completed before



156 TAMIL CULTURE

the end of 1962-63. The adequacy of these preparations should
be demonstrated by the fact that those who have made the prepa-
rations have actually succeeded in providing the instruction in
Tamil successfully for all the three-years of the B.A. degree course ;
Text-books, Technical Terms, Instructional machinery, and proce-
dure should be evolved in the actual process of imparting instruction
in the Tamil medium. To this end, a “Pilot College ” will be
organised. The change-over will be introduced in the first year of
the B.A. degree course during the,year 1960-61 in the *Pilot
College ” and extended to the Second year and Third year in the
same College. In the process of imparting instruction in the Tamil
medium in this college, all the preparations necessary for the change-
over to be made ‘throughout the State during the year 1963-64
will also be carried out. Government have decided that the Govern-
ment Asxts College, Coimbatore, will be the “ Pilot ” college where
the change over will be introduced in 1960-61,

6. Government are anxious that the pupils taking the Tamil
medium B.A. degree course in the Pilot College in 1960-61 should
not entertain the apprehension that their future prospects will be
adversely affected thereby. To this end, Government wish to give
the assurance that these pupils will not only have equal opportuni-
ties with others in regard to admission to post-graduate courses,
employment under the Government of India, etc., but will also be
given special preference in- the matter of selection to suitable
appointments under the State Government and in quasn—Govern-
mental-agencies.

7. To advise them on the implementation of this policy and
to plan the various preparatory measures to be undertaken in order
to introduce the Tamil medium in the Pilot College in 1960-61,
Government appoint a committee to be known as the °College
Tamil Committee ’ consisting of the following members.

(1) Sri G. R. Damodaran, Principal, P.S.G. & Sons Chari-
ties, College of Technology, Peelamedu -— Chairman.

(2) Sri V. A. Devasenapati, Reader in Philosophy, Umver-
sity of Madras.



NEWS AND NOTES 157

(3) Sri K. R. Applachari;. M.A., L.T., Principal, V.0.C.
Training College, Tuticorin.

-(4) Sri S. Velayudhan, Chief Professor of Economics, Pre-
sidency College, Madras.

(5) Sri T. P. Meenakshisundaram, Head of the Department
of Tamil, Annamalai University, Annamalainagar.

(6) The Principal of the Government Arts College, Coim-
batore,

and three other members to be co-opéed by the Committee.
Sri V. Kannaiyan, Secretary of the Tamil Development and Research
Council, will be the Secretary of the Committee. The necessary
staff to assist the Committee in its work will be appointed in due

course.

8. The Committee w}ll‘ consider the following points and
advice Government on them :

(i) The mode of selection of pupils for the B.A. degree
courses in the Pilot College. It is necessary that pupils should be
chosen from every district and should be the best among those,
who, being eligible for admission to the B.A. degree course decide

tor take that course.

(ii) The selection of staff to conduct the new courses—
The staff or Professors and Lecturers for the various subjects of
the B.A. courses in the Pilot College should be specially got together
so as to comprise an organised team which will be competent to
impart instruction in the Tamil medium. Even though the Pilot
College will be a Government College, the selection of staff for
these courses need not be confined to people in Government service
and the choice should be from as wide a circle as possible so long
as the persons chosen possess the qualifications prescribed by the

University. The Committee might prepare a list of suitable persons
to take up the various subjects of the B.A. course from which

Government could choose the members of the staff to run the new

courses.
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(iii) Preparation of text books and lecture notes for the
nEW COUTSES,

(iv) Technical terms to be used in the new courses—As far
as possible, well known international terminology should be used
subject to such adaptations as may be necessary. Well known
Tamil terms may also be used but it would be desirable in such
cases to have the international terms also indicated in brackets.

(v) Any other matter relevamt to the conduct of the Tamil
medium B.A. courses.

9. The Commitiee will be free to consult all persons whose
advice and opinior in the matter will, in its opinion, be useful.
The first report of the Committee may be submitted to Government
in three .months.

10. The Committee will be a first class Committee for pur-
poses of Travelling Allowance and Daily Allowance,
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Bulletin of the Government Oriental Manuscripts Library,
Madras, Vol. XI, No. 2. '

Bulletin Institute for the Study of the U.S.S.R.—February,
March and April 1959.

Boctokobelehnr :  No. 1/1959.
Bollpocbi: No. 2/1959.

Boctok : Nos. 2 & 3/1959.
Cobetckoe : No. 6/1958.

Chinese Literature: Nos. 4 & 5, 1959,
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East and West: Vol. 9, No. 4, December 1958.
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Rumanian Review: No. 1/1959.

Rumania Today : Nos. 3 & 4/1959.

Soviet Affairs Analysis Service No. 92.

The Aryan Path: Vol. XXX, June 1959, No. 6.
The Indian P.EN.: Vol XXV, Nos. 5 & 6, 1959.

The University of Kansas City Review : Vol. XXV, March
1959, No. 3.

Values: Vol IV, June 1959, No. 9.
World Student News: Nos. 3-4, 1959.
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Transliteration of Tamil Phonemes* into English
VOWELS

(as in among)
»» calm)
»  Sit)
,» machine)
s full)
» Tule)
., fed)
,» able)
,» disle)
» Opiion)
,» opium)
s NOW)

CONSONANTS

Hints re: articulation
{as in king, angle, alhambra)

»» church, angel, caleium)

» c¢ard?)....Retroflex - articulate
with blade of tongue.
» threat, this, thick)....dental,

,» bipe, amber)

» atlas, sunday, arrears). .Retroflex-
articulate with tip of tongue,
» Sing)....velar n

,» angel)....palatal n

» um?j....Retroflex n . articulate
with blade of tongue.
» anthem)....dental n

(
(
(
(
(
(
(
(
nh (
m ( ,, mate)
n
(
(
(
(
(
(
(

Erspkse
|

T S s

I
)

Zgomaan
ot |
g_‘o

®

rJ

Hard!®

k
(Plosive) c
t:

Feagp
l

th
P
t

[

Soft

ng
(Nasal)

nj
n:

5@@ B oW

Fid

854
I

» enter)....Retroflex n - articulate

with tip of tongue.
Medium

(non-pasal
continuant)

» Yyard)
s Yed)
» leave)....Alveolar 1. articulate
with tip of tongue,

s E
I
g

s Yery)
7 )....Retroflex 1. articulate
with blade of tongue.
» hurl). ... Alveolar 1 - articulate
with blade of tongue.

s 2
!

o o~ I

Auxiliary® & — x

,» ahead)
(i gb)

* The Tamil phonemes may for practical purposes be ireated as having
single allophones only, except in the case of the hard consonants
:&;txvlecx{lsehave four allophones each, as shown in note 1 on the
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1. The Phoneﬁ:es, clagsified as hard, have normally an unaspirated
unvoiced value but acquire the following modified values if

preceded by a consonant :—

(@) a slightly aspirated unvoiced value, if preceded by a
plosive or hard consonant.

e.g., uésd - is pronounced pakkham, not pakkam

(b) an unaspirated but woiced value, if preceded by a
nasal or soft consonant .—

e.g, Um&D - [s pronounced pangam, not pankam

ughED — ’ panjam, not pancam,

(¢) a fricative value if preceded by a non-nasal continuant
or medium consonant or by the auxiliary consonant.

e.g, Udbak becomes palhalai not palkalai
TG ehhu  not exku

4

NOTE.—In most present day dialects, the plosive assumes a {ricative
—sometimes a voiced—value after a vowel also, except 1n the
case of t : which retains its normal unaspirated, unvoiced value

even after a vowel,

3. The valve of this guxiliary phoneme, which must always be
followed by a hard consonant, was variable during the
time of Tholkappiam; it acquired a phonetic value identical
with that of the foliowing hard consonant, vide 1 (c) above,

eg., .G became ehhu

Later its value became fixed as h, irrespective of the
following consonant.

Note. (i) With a view to keep down transliteration to the minimun
it is suggested that, in the case of Tamil words which are
already in free use in English (e.g.,, Tamil=Thamil),
or where it is unpecessary to indicate the exact pronun-
ciation, accurate transliteration need not be resorted to.
In the case of proper names etc , which occur more than
once in the same article, the transliteration need be
shown only once in brackets side by side with a free
English adaptation, the latter alone being used subse-
quently, except of course in cases where such a procedure

will lead to ambiguity,
e.g., GamsLb=Vengadam (Ve:ngkat:am).

(ii) Reference may be made to Tamil Cuiture, Vol. 1V, No. 1
(January 1955 issue) pp. 58-73 for fuller details,
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THE TAMIL SCRIPT
(This table is given for the guidance of those who wish to read Tamil texts which often appear in TAMIL CULTURE)

Vowel symbols

Hard consonants

Soft consonants

Medium consonants

Yowels | attached to preceding ] | ‘ i
consonant. k t: | th | p t | ng| nj| n:| nh t m | n y |t V' Vv - L
I i
& a nil & 1 I K ¥ D .7} @ | & 3 l[ w ! @r w ¥ © @ 1. ar
8 2: | rto the right of the 3
consonant . i @ ‘ @ | ® »
@i | Ttobejvinedatthetop| o f I
—right of consonant ; !
f i
mi: © to be joined at the top P . | ! .
—right of consonant j
e u a semi-circle (), a vertical |
stroke joraloop_jJto| & @ &1y ¥/ y e | W | 8|y @ & | & ® | &
be joined to the bottom
s 41 ; | Same as for u, but with
an additional stroke| & C o |8 | ole | o & 5y |y |6yl
or loop }
e ¢ | @ to the left of the con- @
sonant &
gec @ to the left of the con- e
sonant & l
& ai | & to the left of the '
consonant s | o o & &r
® 0 | @ to the left & r to the |
right of the consonant | @57 Gw Cey . Ce
® 0: | @ to the left & r to the
right Gar Cw Cem Co
ger au| @ to the left & e to the T '
right Qser \
Quoils A dot ‘- on the top of !
pure con-| the consonant &
sonants |

Note.—(1) The vowels are written as shown in the first vertical column.

(2) The consonants are written as shown in the horizontal columns,
following A consonant followed by the vowel & (a) has no s,
has a dot on top.

All the eighteen vowel consonants under &
the rest being exactly similar to those show

3)

be ignored,

‘with a symbol or symbols indicating the vowel immediately
¥mboel, while the pure consonant not followed by a vowel

(k) are shown as a gunide ; in other cases only the irregular forms are shown,
n under & (k), excepiing for trivial differences in a few cases which might safely
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